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Chronology
CHRONOLOGICAL SUMMARY OF THE LIFE AND
WORK OF JONATHAN EDWARDS
1703-1725

Early years

1703

Born in East Windsor, Connecticut

1716

Attended school at Yale University

1722

Became pastor of the New Light Presbyterian Church in New York

1724

Tutored at Yale University

1726-1733

Years of obscurity

1726

Called to Northampton Congregational Church as Associate Pastor under
Solomon Stoddard

1727

Married Sarah Pierrepont

1729

Became sole pastor of Northampton Congregational Church in
Massachusetts when Stoddard died

1734-1744

Years of popularity

1733-34

First Great Awakening

1740-42

Second Great Awakening

1744-1758

Years of opposition

1750

Dismissed from his church at Northampton

1751

Exiled to Stockbridge

1757

Became President of the University of Western New Jersey (Princeton)

1758

Death in Princeton, New Jersey
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Lecture Outlines
Lecture I
INTRODUCTION TO THE LIFE AND WORK OF
JONATHAN EDWARDS
I. Edwards as the finest philosophical/theological mind ever to
grace the American scene
II. Key biographical sources on the life and thought of Edwards
A. Biographies by Edwards’ contemporaries
B. Biographies by 20th Century scholars
C. Secondary source guides
D. Compilations of Edwards’ primary works
E. Works on Edwards’ theology
1. No comprehensive work has yet been written.
2. The lack of published manuscripts makes a more
comprehensive work difficult.
3. Yale University Press Edition of the Works of Edwards is
being compiled.
4. The Hickman Edition of Edwards’ works is the best
bargain available today
III. Edwards’ early years
A. Edwards was born in 1703 in Connecticut, the son of a
congregational minister.
B. Edwards was a child prodigy.
IV. Academic training and education at Yale University
A. Edwards’ conversion during his college years
1. Edwards’ path to conversion
2. Edwards’ struggle and eventual acceptance of the
doctrine of God’s absolute sovereignty
B. Edwards’ intense Christian commitment
© 1987 The Institute of Theological Studies™
The Theology of Jonathan Edwards  Study Guide

3

Lecture Outlines
V. Edwards’ relationship and marriage to Sarah Pierrepont
A. Sarah’s deep commitment to Christ
B. The singleness of Sarah’s attention to spiritual matters
VI. Edwards’ Christian ministry
A. Pastor of the New Light Presbyterian Church in New York
B. Tutorship at Yale University
C. Northampton and later ministry (a striking analogy to the
pattern of ministry of his Lord)
1. Years of obscurity (1726-1733)
a. Living in the shadow of his grandfather, Solomon
Stoddard
b. Time of learning and quiet ministry
2. Years of popularity (1734-1744)
a. The First Great Awakening
b. Edwards’ powerful sermons
c. The Second Great Awakening
3. Years of opposition (1735-1758)
a. Lord’s Supper controversy
b. Edwards’ dismissal (“death”) in 1750
4. “Burial” at the Stockbridge settlement
a. Edwards as a joint-pastor of an Indian congregation
b. The production of his greatest works
5. Edwards’ “resurrection” as President of the College of
New Jersey (present-day Princeton University)
a. Edwards’ friends persuaded him to accept this
position against his own inclination.
b. Edwards died there of smallpox after taking an
experimental inoculation.
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VII. Edwards: Calvinist or Neo-Calvinist theologian?
A. Edwards’ controversial doctrines that led some to mistakenly
label him as a Neo-Calvinist
1. The doctrine of continuous creation
a. The standard Calvinist doctrine of creation is
preservation of creation.
b. Richard Sibbs is an example of another orthodox
Calvinist who embraced continuous creation.
2. The doctrine of Post-Millennialism
a. Amillennialism is the more common Calvinist
eschatological position.
b. Many contemporary Calvinists are strong PostMillennialists.
3. Edwards’ (fallacious) attempt to explain the origin of sin
a. Most Calvinists have let that issue lie.
b. The main lines of Calvinism are maintained in his
teaching on sin.
B. Edwards’ rational defense of Calvinism
1. Edwards made fundamental contributions to Christian
thinking.
2. Edwards argued for the fundamental soundness, rational
defensibility, and biblical support of Calvinism.
C. Augustine, Calvin, and Edwards as the three premiere
Calvinist theologians
1. Augustine provided the most profound Reformed
analysis of the goal of moral endeavor.
2. Calvin provided the finest statement of the standard of
moral endeavor.
3. Edwards provided the deepest analysis of the motive of
moral endeavor.
D. Edwards as the theologian of the Great Commandment
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STUDY QUESTIONS
1. What is it, according to Edwards, that distinguishes a converted
person from an unconverted person?
2. What is the difference between Edwards’ and Solomon
Stoddard’s positions with respect to who should be allowed to
partake of the Lord’s Supper?
3. What particular doctrines held by Jonathan Edwards have led
some to label him as a Neo-Calvinist (i.e., exhibiting an essential
deviation from the conventional Reformed or Calvinistic pattern
of thought)?

Lecture II
THE DISCOVERY OF EDWARDS IN THE 20th CENTURY
AND EDWARDS ON THE RELATION BETWEEN
REASON AND REVELATION
I. The “discovery” of Edwards in the 20th Century
A. Perry Miller is the foremost leader of the Edwardsean
academic revival.
1. Miller is considered a secularist in his thinking.
2. There is an interest in the phenomenon of a Harvard
liberal virtually genuflecting before the shrine of Jonathan
Edwards.
3. Miller has done more to extend the study of Edwards
than any church historian.
4. Miller viewed Edwards as a speculative genius.
5. Miller was selected as General Editor of the Yale
University Press Edition of the Works of Jonathan
Edwards.
B. Secularist and liberal academicians are forced to wrestle with
Edwards’ orthodoxy.
1. Edwards’ recent popularity has put his writings into the
hands of many who would not otherwise read an
orthodox theologian.
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2. Edwards’ thinking is so powerful he cannot be put off
lightly.
II. The philosophical idealism of Jonathan Edwards
A. Edwards’ preaching and much of his theology not affected by
his idealism
B. Lockean influence on Edwards
1. Locke’s epistemological influence on Edwards
2. Probability that Locke led Edwards to philosophical
idealism
C. Divergence from Locke (and Berkeley and Scottish realism)
1. Edwards claimed to know what Locke “knows not what”.
2. Edwards was more against Locke than for Locke.
III. The authenticity of rational (in addition to special revelatory)
knowledge
A. Mixed ideas are revealed in both nature and Scripture.
B. Questions One through Five of Edwards’ Theological Questions
and Freedom of the Will show Edwards’ stress on rational
knowledge.
C. Edwards’ stress on natural theology is hereby summarized.
1. He held a high view of proofs for the existence of God.
2. All knowledge is ultimately metaphysical.
a. One has to grasp with the mind even revelation.
b. Scripture must be tested to see if it is actually
revelation from God.
D. Edwards held to the doctrine of the noetic influence of sin.
1. Man had the image of God in both a natural and a moral
sense.

© 1987 The Institute of Theological Studies™
The Theology of Jonathan Edwards  Study Guide

7

Lecture Outlines
2. The moral, not the natural, image of God was lost in the
Fall.
a. Natural man’s natural faculty (including the mind and
the conscience) was left fully intact.
b. Natural man’s moral faculty (man’s love of God) was
obliterated.
3. Natural man understands, but hates, the truth about God.
a. Man in his natural condition is able to be theologically
sound and learned.
b. But man in his natural condition is blind to the beauty
and sweetness of the things of religion.
4. The influence of sin on the mind is not in blinding it to
understanding, but in disposing it to reject the truth.
5. Natural man’s hatred of God leads him to dispute and
distort the truth.
a. Natural man convinces himself that what he hates
does not exist.
b. This is the reason the natural man so often turns out
to be a Spinozean or an Agnostic, etc.
E. Sound philosophy is sound Christianity; sound Christianity is
sound philosophy.
1. What God reveals is compatible with the finest intellect.
2. There is no paradox between the truth of the Christian
religion and truth anywhere.
3. The mind is the way by which the truth is apprehended.
4. Religious ideas must first come through one’s head if they
are ever going to reach one’s heart.
F. There is a perfect synthesis between nature and reason and
Scripture.
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STUDY QUESTIONS
1. How is it that Edwards could have been influenced toward
idealism through the thought of the great British empiricist
John Locke? What was the fundamental difference between
these thinkers which led Edwards to idealism?
2. What are mixed ideas?
3. How do we reconcile Edwards’ “high” view of man’s rational
capabilities with the Reformed doctrine of the noetic influence of
sin?
4. If natural man is disposed to hate the truth about God and
Christianity, and even resorts to devising rational arguments
against these truths, what is the use of apologetics?

Lecture III
THE DOCTRINE OF THE SCRIPTURES – Part I
I. Man’s heart (not man’s mind) destroyed by the Fall
A. A great deal can be learned about God and even morality by
man in his natural condition.
B. Yet natural man is not disposed to welcome the truth he can
understand.
II. Nature of inspiration
A. The necessity of divine revelation
B. Edwards’ defense of the Bible as divine revelation
C. The Bible as the inerrant and infallible Word of God
D. Divine (mechanical) dictation and inerrancy
1. Edwards’ use of the term “dictation” is misleading.
a. Edwards frequently used the term “dictation” in his
exposition of his view of Scripture.
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b. Apart from the word itself, there is no hint of
mechanical inspiration in Jonathan Edwards.
2. The words of Scripture are the very words of the Holy
Spirit.
a. Prohibition against “private interpretations”
b. Private judgment vs. private substitution
3. The “penman” of the Bible: The Holy Spirit uses the
expressions attributed to the human writer.
4. Edwards described the process by which Scripture writers
produced Scripture.
a. Revelations were naturally/supernaturally
communicated by God to the writer.
(1) Knowledge communicated in this manner is
known with certainty.
(2) This knowledge is in a sense “intuitive”.
(3) There are degrees of divine communication.
(4) This process would seem to imply that inspiration
and dictation are opposites.
b. God enabled the writer to naturally/supernaturally
articulate this revelation.
c. Spontaneity of the biblical authors is not eliminated in
inspiration.
III. Edwards’ opposition to early forms of liberal biblical criticism
A. Edwards on the Mosaic authorship of the Pentateuch
1. Edwards wrote a thorough refutation of the fundamental
principles regarding multiple authorship of the
Pentateuch.
2. This work is still applicable two hundred years later.
B. Edwards on the meaning of Jephthah’s vow
1. Jephthath never did vow that he would sacrifice the first
person who came out of the house.
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2. Jephthath never actually killed his daughter.
C. Edwards on a number of alleged inconsistencies/conflicts in
the Scriptures
D. Edwards on the view that the Apostles erred in their belief
that Jesus would return in their own generation
1.
2.
3.
4.
5.
6.
7.
8.
9.
10.

“We which are alive” in I Thessalonians
“Man of sin” in II Thessalonians
II Thessalonians not a retraction of I Thessalonians
This position betrayal of a cursory reading
Christ’s kingdom (not his return) what the Apostles
taught was at hand
The time of God not always the time of man
Biblical expressions regarding time not always literal
John’s dispelling of false rumors surrounding Jesus’
words to him
The church’s lack of collapse though Christ did not
return in that generation
Christ’s implication that His return would be long delayed
STUDY QUESTIONS

1. What was Edwards’ view of the authority and nature of the
Scriptures?
2. For Edwards, did belief in the divine authorship and inerrancy of
the Bible (i.e., that the words of Scripture were the very words of
the Holy Spirit and so could never communicate anything but
truth) necessarily imply belief in divine (mechanical) dictation?
3. How did Edwards interpret the phrase “private interpretation” as
it appears in (and is expressly forbidden by) II Peter 1:20?
4. State at least five points Edwards raised to argue against the view
that the Apostles erred in their belief that Jesus would return in
their own generation.
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Lecture IV
EDWARDS’ DOCTRINE OF THE SCRIPTURE – Part II
I. Review of Lecture III
A. Edwards believed in the inspired, inerrant Holy Scripture.
1. Edwards used the language of dictation, but manifestly
understood inspiration that is in no sense mechanical.
2. Inspiration does not eliminate spontaneity in the biblical
writers, though what they write is nothing less than the
very words of the Holy Spirit.
B. Edwards defended the Bible against liberal biblical criticism.
II. Edwards on the canon
A. Edwards believed in the inspiration of only sixty-six books of
the Bible.
B. The closing of the canon occurred at the end of the Apostolic
Era
1. A series of sermons on I Corinthians 13 addressed this
issue.
2. Edwards believed in the cessation of the spiritual gifts.
3. Edwards opposed 18th Century notions of on-going
supernatural revelation.
III. Edwards on hermeneutics: interpretation and application of the
Scriptures
A. The entire literary output of Edwards was one grand
commentary on the Bible.
1. There are very few passages in the Bible on which he did
not comment.
2. All of Edwards’ sermons were exegetical sermons.
B. Edwards’ Miscellany on Scripture is his most straightforward
and comprehensive statement on interpreting the Bible.
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1. Edwards advocated no special hermeneutical principle.
2. The “reasonableness” of any given interpretation is the
key to its validity.
a. The importance of the “eye of the mind”
b. No special disposition (regenerate or unregenerate)
insisted on
3. What is plain to reason together with what Scripture
teaches justifies doctrine.
a. This goes beyond the notion of “just and necessary
consequence”.
b. Self-evident and extra-biblical data are included.
4. It is our Christian duty to receive as God’s revelation
whatever the Bible teaches.
a. This is not restricted to matters pertaining to faith
and morals.
b. “What the Bible says, God says.”
c. “Receiving” here means preaching and practicing.
C. There is a double sense of Scripture: literal and typological
interpretation.
1. In some cases the biblical writers do not themselves
understand the double sense.
2. The Old Testament is presented as the typological
dispensation.
a. Christ as the Spiritual meaning of the Old Testament
b. The Old Testament as pointing to the New
Testament church and the last days
3. Some feel that typological interpretation is an attempt to
back off of biblical inerrancy.
a. Edwards is merely saying it is the meaning which
counts.
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b. Edwards believed every word of Scripture is the
Word of God, but insisted that the proper meaning of
that Word still had to be found.
4. The most difficult problem in biblical interpretation is
understanding the relationship between the Old and New
Testaments.
5. The following are samples of Edwards’ typological
interpretation:
a. Edwards’ interpretation of Genesis 1:2
b. Edwards’ interpretation of the account of the beggars
during the Syrian siege of Samaria in II Kings 7
IV. Edwards on the doctrine of illumination
A. The internal and external evidence combined prove the Bible
as the Word of God.
1. Yet no matter how powerful the arguments for the
inspiration of the Bible, one will never be persuaded of it
except by the testimony of the Holy Spirit.
2. The internal miracle of illumination is a kind of external
miracle also.
B. The way to know that the Spirit of God was given to Christ is
to have Him (the Spirit) “Given to you”.
C. There is a role for the testimony of the Holy Spirit in
illumination.
1. The testimony of the Holy Spirit establishes the Bible as
the Word of God in the heart and mind of the true
believer.
2. The immediate word of the Holy Spirit enables the
believer to love and openly embrace the truths of the
Scripture.
a. The Holy Spirit does not reveal new truths or
propositions.
b. Natural man can see the truths in Scripture, but does
not love them.
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3. God’s teaching is superior to man’s teaching: Men are not
able to make others love the things they teach.
D. Divine illumination reveals the beauty and excellency of
God’s attributes.
1. The attributes could not be seen as attractive apart from
this divine light.
2. Devils can have a knowledge of these attributes but not
of their beauty.
E. There is a resemblance between the illumination and sensory
experience.
1. The spiritual knowledge of Christ is, as it were, a sweet
savor which the soul has of Christ.
2. Edwards notes five points of resemblance to the olfactory
experience.
F. The approbation of good is not necessarily the love of it.
1. The unregenerate person can see and approve of the
good, but he cannot love it.
2. Every fallen sinner knows he ought not to be a sinner.
G. Divine illumination is necessary for fully correct speculative
knowledge.
1. True saving knowledge is necessarily speculative
knowledge, but speculative knowledge is not necessarily
saving knowledge.
2. Unregenerate minds seek to distort and suppress true
knowledge.
3. Illumination is dependent on knowledge, but knowledge
is not dependent on illumination.
4. Illumination powerfully promotes knowledge.
H. One cannot be a Christian without being orthodox, but one
can be orthodox without being a Christian.
V. Summary statement of Edwards’ view of Scripture
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STUDY QUESTIONS
1. What specific hermeneutical principle/method did Jonathan
Edwards advocate: the literal, allegorical, eschatological or
anagogical method?
2. What did Edwards see as the most difficult problem of biblical
interpretation?
3. What is divine illumination according to Edwards?
4. What advantage does the believer have over the non-believer in
interpreting Scripture?
5. What are four ways in which human teachers are inferior to God
as a teacher?
6. How did Edwards reconcile the fact that, on the one hand, nonbelievers are as capable as believers in arriving at a knowledge of
speculative truth about God, yet on the other hand, divine
illumination is necessary for fully correct knowledge?

Lecture V
THE DOCTRINE OF GOD – Part I
I. The knowability of God
A. God can be and is known (but not welcomed) by all men.
1. Natural men use their capable minds to deny His
existence and prove there is no proof for such.
2. Edwards annihilates arguments against the existence of
God.
B. Edwards is one of the classic defenders of natural theology.
II. The incomprehensibility of God
A. While God can be known, He cannot be fully known.
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1. There are limits about what can be known of and about
God.
2. God can be known only as He is pleased to reveal
Himself.
B. God is utterly incomprehensible, beyond anything even
approaching perfect or exhaustive knowledge.
III. The attributes of God
A. The two types of attributes of God
1. The natural attributes
2. The moral attributes
B. The analogy between the natural and moral “images” of God
in God and the natural and moral images of God in man
1. The image of God in man is but a reflection of what we
might call the image of God in God.
2. The image of God in God cannot be lost, while aspects of
the image of God in man were obliterated in the Fall.
IV. The natural attributes of God
A. The external existence of God
1. Some Being must eternally exist.
2. Eternality belongs to very idea of being.
a. There is a concept of nothing.
b. To be is to be eternally.
c. Not to be is not to be eternally.
3. The concept of being cannot be denied without
contradiction.
4. There is importance/value of eternal prosperity or
suffering when compared to prosperity or suffering in
this life.
a. This is much less an opiate for righteous poor than a
stirring warning for the opulent wicked.
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b. Eternal life in heaven and in hell both follow from the
eternality of God.
B. The infinity of God
1. If eternality belongs to the very idea of being, its infinity
is hardly less implicit.
2. It is a contradiction to say there is somewhere where
being does not exist.
a. It is as difficult to think of pure nothing being in any
one place as it is to think of it being in all.
b. The eternal Being is infinite since nothing does not
exist anywhere.
3. There can be only one infinite, because many infinites
would be a contradiction.
4. Apart from God, nothing exists.
5. Infinity is not a distinct good in God, but expresses the
degree of God in God.
6. There is an “all-seeing eye” of God.
a. “God is where every devil is.”
b. God knows all His creatures perfectly.
7. Though God is infinite, He makes all of His Being
comprehensible to the finite insofar as they are capable of
understanding.
a. The finite are not capable of understanding much.
b. God stoops from an infinite height.
C. Edwards being charged with Pantheism
1. Russell maintains that thinking Theists cannot help
eventually falling into either Atheism or Pantheism.
2. If Being’s existence means eternal existence, and eternal
existence implies infinite existence, it seems to follow that
Being is one.
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a. To be infinite is to be all.
b. Eternal, infinite Being cannot be conceived otherwise
than one Being.
c. All that is real is immediately in the first (divine)
Being.
d. God is the sum of all Being.
e. All things are in Him, and He is in all.
3. God created the world by emanation of His own fullness
and glory.
a. God’s pleasure in seeing the happy state of His
creatures may not be different from His delight in
Himself.
b. The analogy is of the relationship between the sun
and the jewel which receives its light.
4. Creation is not an act of necessity, but of superfluity.
5. God’s creatures are always present in His mind.
a. God is seeking Himself in the creation of the world.
b. Divine Being is, in effect, the universal and allcomprehending Being.
c. The creature must be viewed as in infinite, strict union
with God.
6. Both secular and some traditional Calvinist thinkers have
felt that Edwards veers strongly in the direction of
Pantheism.
7. Charles Hodge’s proposed criteria in his “test” for
Pantheism.
a.
b.
c.
d.
8.

Consciousness of free agency
Knowledge of a difference between good and evil
Pantheism as worse than Atheism
Lack of individual immortality

The lecturer evaluates Edwards according to Hodge’s
“test”.

D. The divine sovereignty of God
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1. Edwards’ early personal difficulties with the doctrine of
God’s sovereignty
a. Edwards later became happy with the acceptance of
this doctrine and spent his life defending it.
b. It is not possible to be a Christian if one believes God
is sovereign but does not accept this doctrine.
c. Edwards acknowledges that his conversion did not
take place until he accepted (welcomed) this doctrine.
2. The definition of God’s sovereignty
3. The crucial nature and key place of this doctrine in
Edwardsean thought and ministry
4. Edwards’ balanced stress on God’s sovereignty and God’s
rationality
a. Is a thing right because God wills it or does God will
a thing because it is right?
b. God sovereignly chooses things because they are in
harmony with His own holy and righteous Being.
c. Sovereign choices are not arbitrary.
d. There is no such thing as free grace without God’s
sovereignty.
5. Grace as absolutely indispensable to man, and sovereignty
as absolutely integral to the nature of deity
6. Arminians who attacked a sound doctrine of God’s
sovereignty and human agency as unsound thinkers and
as enemies of the cross
STUDY QUESTIONS
1. What single attribute sums up all the moral attributes of God?
2. Why do Edwards’ doctrines of the eternality and infinity of God
lead some to conclude that he teeters on the brink of (or possibly
even crosses over into) Pantheism?
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3. What are the five criteria used by Charles Hodge to evaluate
whether or not one’s thought should be classified as Pantheistic?
How do you score Edwards on this “test” for Pantheism?
4. How did Edwards define the doctrine of the sovereignty of God?

Lecture VI
THE DOCTRINE OF GOD – Part II
I. Relation of the moral attributes to the natural attributes of God
A. Primacy of the moral attributes (as compared to the natural
attributes)
1. The moral attributes are more excellent.
2. Appreciation of moral attributes is essential to a proper
appreciation of the natural attributes.
3. Without the moral attributes, the natural attributes do not
add to the excellency or liveliness of a being.
4. Moral attributes make natural attributes acceptable.
B. Analogy of the relation between moral and natural attributes
in God and in man
II. The attributes of holiness
A. True love of God must begin with a delight in His holiness.
1. No other attribute is truly lovely without being enjoined
to the attribute of holiness.
2. Other attributes derive their loveliness from the attribute
of holiness.
B. The terms “holiness” and “love” share an interchangeability.
C. Edwards provided a definition of holiness.
D. God’s love is known by what He hates as well as by that to
which He is inclined.
1. God’s love extends toward all creatures.
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a. Even the wicked share in the benevolence of God.
b. God even loves sinners in damnation.
2. Holy beings love holy things for their holiness.
3. There are differences between God’s love for sinners and
His love for His saints.
a. Love of benevolence is “willing well” toward all
creatures.
b. Love of complacency is love based on the moral
excellence of a being.
(1) The saints become objects of God’s love of
complacency through Christ.
(2) The believer possesses some of Christ’s excellence
through grace.
c. Love of complacency is always restricted to the elect.
4. God’s love toward any creature is due to His disposition
of holiness.
5. God’s love for the elect overcomes His natural distaste
for their sinful natures.
III. The justice of God
A. The attribute of love occurs prior to the attribute of justice.
1. Love creates while justice is only a relationship to an
object already existing.
2. Justice is still an inexorable part of the divine moral
character.
B. The concepts of judgment and penology are key aspects of
the justice of God.
1. Vengeance for sin properly belongs to God.
2. God shows Himself just through punishment for sin.
3. Since justice cannot be ignored by God, there must be a
satisfaction for sin.
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4. There is a debt of early American penology to Edwards’
doctrine of God’s justice.
5. There is analogy between the place of justice in God and
the rightful place of justice in man.
C. Is God unfair in judging the sin of some but not of others?
1. God rejects some and accepts others.
a. Those God rejects He does so for their wickedness.
b. Those God accepts He does so in spite of their
wickedness.
2. The difference between the elect and reprobate is in the
sovereignty of God in decreeing to bestow and withhold
His mercy as He pleases.
3. There is more justice shown in the salvation of the elect
than in the damnation of the reprobate.
a. Eternal life comes in only through the satisfaction of
sin through the death of Christ.
b. Augustine erred in not seeing the justice of God in
election.
4. It is impossible for God to be anything but wholly just.
a. The cries and moans of the lost will have no effect in
reversing God’s salvation decision regarding them.
b. God’s salvation decisions are final.
IV. The mercy of God
A. Characteristics of God’s mercy
1. The chief expression of love to the elect is mercy.
2. God’s mercy is transcendent.
3. God’s mercy is infinite in nature.
4. Mercy is not a necessary property of God.
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a. It is not contrary to God’s nature to refrain from
exercising mercy.
b. God may choose to show mercy to any object He
pleases as His wisdom directs Him.
c. God’s sovereignty is in accord with His wisdom.
5. All mercy is through Jesus Christ and can only come
through Him.
B. The relationship between the attributes of justice and mercy
in God
1. God may be infinitely merciful and yet at the same time
exact what is just without any mercy when He pleases.
2. Distortion of the doctrine of God’s mercy sends millions
to hell each day.
3. The denial that God condemns sinners to eternal
damnation can be reduced to absurdity.
a. Our own fear of suffering distorts our thinking on this
issue.
b. This denial reduces God to being man’s servant.
4. Justice makes mercy possible.
5. Because men deserve damnation, a just mercy is their only
hope.
V. The wrath of God
A. The wrath of God would not have come into expression
without the creation.
B. Wrath is an integral part of God’s nature.
VI. Edwards’ doctrine of the Trinity
A. Unfounded rumor that Edwards had departed from
Trinitarianism
B. Christ as the second person of the Trinity
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1. The image of God and the Son of God as one and the
same
2. Christ as the perfect idea in the mind of God
C. Edwards’ balance of the economic and the essential concepts
of excellence
D. Edwards’ argument for plurality in the Godhead from the
concept of excellence
1. One cannot conceive of excellency where there is not
harmony or agreement.
2. One cannot conceive of God not being supreme in
excellence.
3. There must be plurality in God.
E. The eternal begottenness of the Son
1. God’s loving of Himself is the begetting of the Son.
2. The begottenness of the Son is not in time.
F. Post-Edwardsean reaction against the begottenness of the
Son in New England
STUDY QUESTIONS
1. How did Edwards view the relative value and importance of the
moral attributes as compared to the natural attributes?
2. According to Jonathan Edwards, how is the attribute of holiness
distinguished from the attribute of love?
3. How did Edwards define the term “holiness”?
4. According to Edwards, what is the distinction between love of
benevolence and love of complacency?
5. On what basis does the believer become an object of God’s love
of complacency?
6. According to T.A. Schaeffer, what is the relationship between
love and justice in the Godhead for Edwards?
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7. Why did Edwards contend that there is more justice shown in the
salvation of the elect than in the damnation of the reprobate?
8. According to Jonathan Edwards, must God necessarily exercise
mercy in His dealings with all His creatures?
9. How did Edwards portray the second Person of the Trinity, and
how did this differ from the way other Puritans like Richard
Sibbs portrayed Him?
10. How did Edwards argue for plurality in the Godhead from the
concept of excellence.

Lecture VII
THE ABSOLUTE DECREES OF GOD – Part I
I. The consonance of predestination and evangelism
A. Edwards as a practicing predestinarian-evangelist
B. Edwards’ emphatic insistence on both the doctrines of
predestination and the necessity of human responsibility
C. The reluctance of many Reformed preachers to preach the
doctrine of predestination
II. The alleged inconsistency between Covenant theology and
“High” Calvinism
A. Covenant/Federal theology as precursor to Arminianism?
B. Edwards as rescuer of Calvinism from Covenant theology?
C. Edwards as “both/and” theologian: both a Covenant and a
Calvinistic theologian
III. God’s right to bestow or withhold salvation from His creatures
without prejudice to any of His attributes
A. Exercise of God’s sovereignty in the salvation of some and
the damnation of others
1. God’s is sovereign in the circulation of His Scriptures.
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a. Salvation never comes except through the hearing of
the Word of God.
b. God chooses to let only some hear His Word.
2. God makes the means of Scripture effectual only for
some who hear His Word.
B. Reasons for exercise of God’s sovereignty with regard to
men’s salvation
1. It is God’s purpose to reveal all of His attributes in
creation.
2. The greater the creature over which the sovereignty is
exercised, the clearer the revelation of His sovereignty.
IV. The application of the doctrine of the absolute decrees of God
A. Impresses upon individuals their absolute dependence upon
God for their salvation
B. Urges individuals to adore the awful and absolute divine
sovereignty of God
C. Considered by Edwards to be particularly useful in evangelism
D. God shown as sovereignly gracious
V. The inviolable chain of God’s provision for man’s salvation
A. The Covenant of Redemption
B. Application of the Covenant of Redemption
VI. Edwards’ defense of the doctrine of the divine decrees
A. Not just this doctrine, but many crucial doctrines are seen as
“speculative”.
B. Arminians twist Scripture to escape the decrees.
C. Edwards maintained that this doctrine is self-evident.
D. To grant God’s omniscience is to grant the doctrine of the
absolute decrees of God.
1. Arminian fork in the road: Either affirm the decrees or
deny God’s omniscience.
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a. To deny the omniscience of God is to deny the very
Being of God.
b. Arminianism is shown as either inconsistent or
heretical.
2. The doctrine of foreknowledge is fatal to the Arminian
notion of freedom.
a. If God foresees the actions of men, these actions are
certain.
b. Certainty is not consistent with the Arminian notion
of human freedom.
c. Yet certainty is not inconsistent with Edwards’ view of
human freedom.
E. If anything comes to pass, it must be the will of God.
1. Nothing comes to pass that is not the will of God.
2. There is futility in attempting to reconcile certainty with
the Arminian notion of contingency.
STUDY QUESTIONS
1. Which did Jonathan Edwards stress or emphasize more
strenuously in both his teaching and his preaching ministries: the
doctrine of predestination or the doctrine of the necessity of
human responsibility?
2. Why have some argued that Covenant/Federal theology was a
precursor of Arminianism?
3. Which book of the Bible did Edwards most often draw upon to
under gird his doctrine of the absolute decrees of God?
4. What is “circumstantial belief”?
5. According to Edwards, what is the reason for God’s exercise of
sovereignty with regard to the salvation of men?
6. What are the “links” which make up the “inviolable chain” that
Edwards saw portrayed in Romans 8:28, 29, in particular, and
throughout the Scriptures in general?
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7. How did Edwards argue for the doctrine of the absolute decrees
of God (against the Arminian notion of contingency)?

Lecture VIII
THE DOCTRINE OF THE ABSOLUTE DECREES OF
GOD – Part II
I. Summary of Lecture VII’s description and defense of the
doctrine of the absolute decrees of God
II. Distinction between the “ends” and the “means” with regard to
the absolute decrees of God
A. Definition of the ends and the means
1. End as the event or result decreed to come to pass
2. Means as the vehicle or instrument by or through which
the ends are realized
B. Both the ends and the means as integral parts of the absolute
decrees of God
1. For God, everything is in the eternal present.
a. Ends and means are present with God from all
eternity.
b. Ends and means are the decrees of God.
2. God appoints both the end of salvation and the means of
striving.
III. Edwards’ position on “free will” and human agency as found in
his Freedom of the Will
A. Edwards gave three major criticisms of the Arminian notion
of free will.
1. The absurdity of self-determination
2. The absurdity of indifference
3. The absurdity of the concept of contingency
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B. Arminianism portrays choices as uncaused.
C. An uncaused event is an absolutely meaningless expression.
D. The will is caused.
1. Choice of will as related to what precedes it
2. Choice of will as related to what is before the mind at the
moment of choice
3. Will as related to future considerations
E. If persons make utterly self-determined choices which have
no causal relation to other considerations, there is no such
thing as a moral action.
1. Choosing Christ from a state of absolute indifference
would be no compliment to Him.
2. Arminian free will destroys the concept of virtue.
IV. Destruction of the doctrine of the absolute decrees by denying it
though such denial may be intended as a preservation of freedom
A. Arminianism is a direct attack on the doctrine of the absolute
decrees in order to preserve freedom.
1. The Arminian notion of free will is fatal to true freedom.
2. The doctrine of the divine decrees is necessary to
preserve true freedom.
B. God orders without forcing and decrees with our freedom not
infringed.
1. There are two freedoms to consider: freedom in the realm
of action versus freedom in the realm of choice.
2. The freedom to do or be what someone chooses to be or
do is Edwards’ ideal conception of liberty.
V. The doctrine of election
A. God eternally decrees some to eternal life and others to
eternal damnation.
B. The doctrine of election is reasonable.
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1. It is the nature of rational beings to have preferences.
2. There is analogy between human preference in choosing
and God’s preference in election.
3. God’s wisdom dictates His choice with reference to the
salvation of men.
a. An all-wise God makes no unwise choices.
b. God always chooses according to His wisdom.
C. Edwards’ teachings are related to infralapsarianism/
Augustinianism.
1. Fisher claims Edwards as a supralapsarian
2. Edwards as an infralapsarian/Augustinian
a. God saves some from out of the mass of perishing
ones.
b. God eternally contemplated man as a fallen sinner.
c. It is a truly marvelous thing that God chose to save
any at all.
D. Only a minority of the human race will be saved.
1. Even such a minority is a vast number of individuals who
will be saved.
2. Those who are chosen by no means deserve to be saved.
VI. The will of God
A. There is a distinction between the revealed/commanded will
of God and the secret/decreed will of God.
1. The revealed/commanded will is that which ought to
come to pass.
2. The secret/decreed will is that which is to come to pass.
B. God’s will in both cases is His inclination.
1. One inclination is toward something as really attractive to
God’s nature.
2. Other is God’s inclination toward something as things
ought to be in the totality of things.
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C. God may have reason for permitting the existence of
something which He is not immediately inclined to.
1. God hates sin but permits it to exist for the promotion of
holiness in the world.
2. Though God has no inclination towards an individual’s
suffering in and of itself, He may will it for the promotion
of greater happiness in the world.
3. God sometimes wills not to hinder the breach of His own
commands.
4. God sometimes wills what is contrary to excellence in
some particulars for the sake of a moral general
excellence.
D. A critique is given of the Arminian argument for the
existence of sin.
1. Arminians contend that God wills to permit sin as He
wills the creature should be left to His freedom.
2. Edwards shows this argument does not alleviate the
original Arminian concern.
STUDY QUESTIONS
1. How did Jonathan Edwards differentiate between the ends and
the means with regard to the absolute decrees of God?
2. What are the three basic criticisms of Arminianism that are found
in Jonathan Edwards’ most famous work, Freedom of the Will?
3. How did Edwards “turn the tables” on the Arminian argument
that without their notion of “free will” (which was incompatible
with the doctrine of the divine decrees) there can be no such
thing as moral agency?
4. What did Jonathan Edwards mean when he said that men are
“free” (i.e., “God can order without forcing and decree with our
freedom not infringed”)?
5. What is an infralapsarian?
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6. What is the careful distinction Edwards made between God’s
revealed will and His secret will?
7. According to Edwards, why does God permit sin?

Lecture IX
THE DOCTRINE OF ANGELS – Part I
I. The nature of angels as seen in the theology of Jonathan Edwards
A. Edwards’ sermon on Job 38:17: “The angels of heaven do
praise God together” speaks of the nature of men and angels.
1. Like men, angels are immediately and constantly created.
2. Unlike men, angels are created pure, not possessed of
fallen natures.
a. Sinlessness in finite creatures admits of infinite degree.
b. Angels are holier now than when they were first
created.
B. The purpose of God creating angels was for them to be His
ministers and ministers of fallen mankind.
1. While man was not created for any other creature, angels
were largely created for man.
2. Angels are superior to man in their nature, yet inferior in
their function.
a. The natural attributes of angels as vastly superior to
those of men
b. The moral attributes of angels as vastly inferior to
those of regenerate men
c. Man not created to be great physically or mentally,
but spiritually
d. Analogy between the relationship of men and angels
and the relationship between ministers and their
congregations
C. Several biblical names are given to angels.
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1. These names include thrones, dominions, and powers.
2. The hierarchical structure suggested by these names is
indicative of the ordered allocation of responsibilities
among the angels.
II. Angels and miracles: It is possible for angels to perform miracles.
A. Angels work in perfect harmony with God and therefore
would not mislead men.
B. Just as men can exert a certain power over natural law, there
is no reason angels (which are spirits) cannot do something
which is truly miraculous.
III. Probation and confirmation of angels
A. While the Bible does not teach explicitly or directly on the
topic of angel probation, Edwards picks up on subtle
Scriptural “hints”.
B. The angels (like men) after their creation were placed on
probation.
1. The angels’ “test” was whether or not they would submit
to being ministers of salvation to inferior and fallen
mankind.
a. The angels who endured this test successfully were in
a sense saved by works.
b. The angels’ Covenant of Works is similar to man’s
original Covenant of Works.
2. Yet there must have been something like a Covenant of
Grace for the angels.
a. Christ plays a role in the redemption not only of men,
but also of the angels.
b. Christ is also the angels’ Savior, though in a different
sense.
(1) The “good” angels remained faithful and obedient
to Christ.
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(2) The “good” angels were saved not by His sacrifice
for them, but by their fidelity to Him in His
sacrifice for mankind.
c. There is a doctrine of decrees with respect to the
angels (and therefore elect and reprobate angels).
d. Christ did not save angels from a ruined nature or
condemnation, yet He did save them from eternal
destruction.
IV. Relationship of the angels and the saints
A. The angels’ lack of understanding of the history of
redemption until it was virtually completed
1. Isaiah 64:4; I Cor. 2:7-9
2. The understanding of Christ’s redemptive work was hid
in God alone.
B. The ways the angels minister to men’s salvation in the
economy of redemption
1. Edwards’ sermon on Matthew 13:47 is entitled “God
makes use of angels in affairs relating to the eternal state
of mankind.”
a. God uses angels in the giving of the means of grace.
b. God used angels in ministering to Christ.
c. God uses angels in ministering to the saints in
restricting sin.
d. God uses angels in the preservation of the elect.
e. God uses angels in bringing souls to heaven.
2. What is latent in the Old Testament (regarding the
ministry of the angels) is patent in the New Testament.
3. The destiny of angels and saints is inextricably
intertwined.
a. Men have eternal life by a Covenant of Grace and
angels by a Covenant of Works.
b. Angels’ involvement with the Covenant of Grace is
only indirect.
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c. Yet both have eternal life through the suffering of
Jesus Christ.
V. The probation and fall of angels
A. The devil or devils
1. Edwards charged with “monomania” with regard to his
“preoccupation” with the devils
a. Edwards’ “preoccupation” with the devils as in
proportion to their mention in the Scriptures.
b. Edwards’ commitment to any subject matter
contained in Scripture
2. The devils as potent, influential threats to the well-being
of the souls of men
B. The fall of Satan
1. Edwards traces the fall of angels to the proclamation of
incarnation in heaven.
a. Satan could not bear the thought of ministering to
humankind.
b. Christ’s replacement of Satan as the “anointed one”
occasioned the fall.
2. The prophet’s description of the fall of the King of Tyre
as a thinly-veiled representation of Satan himself (Ezekiel
28:14)
a. The reference to this historical king is made in such a
way that one sees a reference going beyond this king.
b. There is a “double sense” in this passage.
3. John 8:13ff: Analogy of Jews’ turning away from Jesus
when discovering His divinity
a. The devil is called their father in this respect.
b. The devil turned away from Christ when discovering
His divinity.
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STUDY QUESTIONS
1. According to Jonathan Edwards, for what purpose did God
create angels?
2. In what sense are angels superior to men, and in what sense are
men superior to angels?
3. What analogy did Edwards draw regarding the relationship
between ministers and their congregations and the relationship
between angels and men?
4. Since the angels were put on probation under a covenant of
works, in what sense/to what degree were the angels related to or
dependent on Christ as God/man and have benefited by His
incarnation and sufferings (i.e., the work of redemption which He
wrought out for mankind)?
5. How does God make use of angels in affairs relating to the
eternal state of mankind?
6. According to the lecturer, why is it that Edwards maintained his
keen interest in the being and activities of the devil throughout
his life?
7. How did Edwards argue that Ezekiel’s description of the fall of
the King of Tyre in Chapter 28 is but a thinly veiled
representation of the fall of the devil himself?

Lecture X
THE DOCTRINE OF ANGELS – Part II
I. The devil’s stratagems: Edwards’ version of C.S. Lewis’s Screwtape
Letters
A. The devil/Satan is exceedingly great in his endeavors for the
destruction of men’s souls.
1. Thousands go to hell daily as the result of the devil’s
stratagems.
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2. Malice and cruelty are the devil’s nature.
a. Edwards traces this spirit to Satan before the fall.
b. Lucifer began with a proud and spiteful spirit against
God.
c. This pride makes it impossible for Satan to bear
seeing others happy.
B. The devil’s most powerful tool is his ability to blind and
deceive others.
1. The darkness of this world comes from the darkness of
the bottomless pit.
2. The devil deceives men in several ways.
a. The devil works on the humors of the body.
(1) The devil is responsible for some (not all) of
men’s mental aberrations.
(2) The devil influences men’s mental health.
b. The devil makes impressions on the imaginations of
the mind concerning the pleasures of sin, etc.
3. The devil is the father of lies.
a. The devil lies in this world as he did in heaven before
his fall.
b. Lies are the devil’s means of setting up and keeping
up his dominion.
c. He is responsible for all those principles which tend
to lies such as hatred and enmity.
d. What Satan says never has foundation in the Word of
God.
e. The devil is orthodox in his theology and knows the
truth, but does not tell it.
4. Satan’s master strategy is to appear to human beings as an
angel of light.
a. The devil represents error and lies as saving doctrine.
b. The devil constantly uses/abuses the truths of
Scripture.
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II. The devil’s relationships to other beings
A. The devil’s relationship to his fellow devils
1. Satan is an absolute monarch over other devils.
2. The strength and subtlety of Satan are superior to that of
the devils.
B. The devil’s relationship to human beings under his control
1. Magicians and witches are more under the power of Satan
than other human beings.
2. Distinction is made between deliverance of a person’s
body and his soul from Satan.
a. Exorcisms of devils from the bodies of persons
ceased with the closing of the Apostolic Age.
b. “Exorcisms” of Satan from the souls of unregenerate
persons continues to this day.
(1) The “exorcism” of the soul occurs during
conversion.
(2) Satan controls the souls of all unregenerate
persons.
3. Distinction is made between Satanic possession and
mental illness.
4. Edwards’ expressed a view on witches.
a. Edwards said little about witches.
b. Witches still exist, but it is probably not possible to
detect or exorcise them (as it was in the Apostolic
Age).
c. Edwards probably did not validate the Salem witch
hunts.
5. A special providence accounts for so many being
possessed by devils during the time of Christ’s earthly
ministry.
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a. The devil’s presence made Christ’s Messianic glory
appear all the brighter.
b. Exorcism was Christ’s greatest victory over the devils.
C. The devil’s relationship to human beings in general
1. Satan “naturally” dwells in the hearts of wicked men.
a. Wicked souls are the devil’s captives.
b. Demon possession of bodies is trivial compared to
Satan’s possession of unregenerate men’s souls.
2. Satan works in the heart of a sinner.
a. The devils encourage men’s fallacious thoughts about
God and God’s impending judgment upon them.
b. The devils even encourage men to question the devils’
existence.
3. The devil is particularly successful with those who tend
toward mental disturbance.
D. The devil’s relationship to saints
1. Satan puts forth his greatest efforts with regard to the
men he does not control.
2. The converted are released from the overpowering
control of Satan.
a. Yet Satan can still profoundly influence the believer.
b. Peter’s denial of Christ is a powerful example.
3. Satan’s main channel of influence is through the
imaginations of the saints.
4. Satan is particularly active with persons in preparation for
grace.
a. The devil can simulate even the order of religious
experiences.
b. Satan can suggest biblical texts to deceive persons.
5. Satan can mislead men, but he cannot awaken nor
deaden/sedate their consciences.
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a. Satan’s power is limited.
b. The end of the First Great Awakening was
produced by Satanic suggestions.
6. Satan’s attack on Christians only advances their growth in
grace.
E. The devil’s relationship to God Himself
1. Satan can be so wise in deceiving men but so foolish in
opposing God.
2. Satan’s power is a limited power.
a. He cannot create.
b. He cannot search the hearts of individuals.
c. He cannot give or prevent spiritual life through
Christ.
3. Satan does not have supernatural power by which he
could deceive, if it were possible, the very elect.
a. Satan does not have power to create life from the
dead.
b. Only God can cause the union between the body and
the soul.
c. Only God can enable a creature to raise the dead.
d. God would never enable the devil/imposter to raise a
person from the dead.
STUDY QUESTIONS
1. What are Satan’s main weapons in performing his “devilish”
work for the destruction of men’s souls?
2. According to Jonathan Edwards, how is it that the devil makes
use of the Bible?
3. What were Edwards’ views regarding witchcraft?
4. What were Edwards’ views regarding exorcism (the devil’s
relationship to those human beings over which he has special
control)?
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5. Is it possible for Satan to influence even converted Christians, all
of whom, according to Edwards, have been released from the
overpowering control of Satan?
6. Why did Edwards refer to Satan as being the greatest genius, yet
at the same time, the greatest fool/blockhead?
7. According to Jonathan Edwards, in what senses is Satan’s power
limited?

Lecture XI
MAN AND THE FALL – Part I
I. The natural condition of man at creation
A. Man is a continuous creation of God.
B. Man is created in the image of God.
1. Man’s distinguishing characteristic as a creature is that he
has both body and soul.
a. Man’s spiritual resemblance to angels
b. Man’s bodily resemblance to animals
2. The soul bears the very image of God.
3. There are two major aspects of the image of God in man.
a. Natural image: rationality and volition
b. Moral image: disposition to holiness and love
II. The Fall of man
A. The effects of the Fall on the image of God in man
1. The obliteration of the moral image of God in man
2. The remaining fundamentally intact of the natural image
of God in man
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B. The analogy between the implications of the Fall for angels
and for men
1. Individual probation for the angels
2. Corporate probation (representation) for men
III. The most excruciating problem in Christian theology: the origin
of sin
A. How could man, who was created with a disposition to
holiness/virtue, have chosen to sin?
B. There is also the doctrine of original righteousness.
1. Man was created with original righteousness.
2. Original sin resulted from the Fall.
3. Man falls under condemnation of the Covenant of Works
as a result of the Fall.
IV. Edwards’ criticism of the Arminian notion of man’s “mutual”
make-up/nature
A. The Arminians contend that man was created as a potentially
good or bad creature whose potentiality would be fulfilled by
his choice.
B. There is no such thing as choice without a disposition toward it.
C. Man was not created “neutral,” but disposed toward
holiness/virtue with a profound love of God.
V. Edwards’ attempt to deal with the question of the origin of sin
(that is, how man originally sinned)
A. Miscellany 290
1. Man’s Fall is traceable to the fact that he did not have
efficacious grace.
2. Man was endowed only with sufficient grace at creation.
B. Miscellany, “On the Subject of Free Will”
1. Man as “more free” prior to the Fall than after as a result
of it
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a. Man before the Fall had an inclination that was in
accord with reason.
b. After the Fall, his evil disposition is able to overcome
his rational judgment.
2. Issue of the origin of sin (i.e., How could unfallen man
sin?) as the Achilles heel of Reformed theology
a. Reformed theology has done best on this issue when
it does not try to answer this question.
b. Reformed theologians (including Edwards) who have
attempted to answer this question have failed
drastically.
C. Augustine on the origin of sin/evil
1. Adam in the garden was able to sin and able not to sin.
2. Yet this states, not solves, the problem.
D. Edwards’ major error in thinking he has solved the problem,
when he is far from a solution
1. Edwards evidences blindness on this issue.
2. No one has failed more drastically on this issue because
no one has examined this problem more thoroughly than
Edwards.
E. Miscellany 436
1. This writing stated the problem in the language of
sufficient and efficient grace.
a. Adam had sufficient grace that he could have called
upon efficacious grace to overcome temptation.
b. Adam was deceived into thinking he could persevere
without calling upon efficacious grace.
2. The sufficiency of natural image is called into question.
a. Adam’s reason could not tell whether to follow the
voice of the Creator or of a creature.
b. Would it be just for God to hold an idiot morally
accountable for this?
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c. This still only states, not solves, the problem and does
not answer Why!
3. These are disastrous teachings by Edwards.
a. God created first Adam to show that man as man
would certainly fall.
b. Only a God/man could persevere in holiness.
(1) Man as he was created was not able to persevere.
(2) Man needed the “super-added” gift to persevere.
c. To have efficacious grace one has to be God.
d. Sufficient grace is not actually sufficient.
4. Eve’s judgment was deceived.
a. The devil is the deceiver.
b. The devil worked on Eve’s human appetites.
c. This explanation only moves the problem back, does
not solve it.
5. Adam’s lack of sensibleness accounts for his making the
senseless decision.
STUDY QUESTIONS
1. According to Jonathan Edwards, what were the two major
aspects of the image of God in man, and what faculties did each
of these aspects consist of?
2. What aspect of the image of God in man (i.e., the natural or the
moral) was affected by the fall and to what extent?
3. According to Jonathan Edwards, what is original righteousness?
4. What is meant by the notion of “mutual” make-up/nature of
man?
5. What did Jonathan Edwards teach was man’s disposition when
first created?
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6. According to the lecturer, on which theological question (which,
in his opinion, is the most excruciating question in Christian
theology) does Reformed theology in general, and Edwardsean
theology in particular, show a profound weakness? What has
happened historically to Reformed theologians (including
Jonathan Edwards) when they have tried to answer this question?
7. Did Jonathan Edwards answer to the satisfaction of the lecturer
the question of how Adam, who was created inclined to what
was holy and virtuous, actually chose sin/evil?
8. In his passionate wrestling with the issue of the origin of sin/evil,
what disastrous teachings about man did Jonathan Edwards come
perilously close to implying?
9. According to Edwards, what is the difference between fallen and
unfallen man with regard to his ability to choose what is good?
Does the lecturer believe this is a consistent Edwardsean
position?

Lecture XII
MAN AND THE FALL – Part II
I. Critique of Edwards’ analysis of man and his Fall
A. Man as created sees something which is intrinsically attractive
to him (obedience to God) as, at the moment, hateful.
B. Man sees that the contemplated action (to eat of this
forbidden fruit) is contrary to God’s command.
C. If man possesses original righteousness, he should be inclined
toward (want to obey and please) God.
1. He should therefore be disinclined to succumb to this
hateful temptation.
2. Yet this contemplated action strangely appeals to his
appetite.
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D. Yet if man is so constituted that the hateful appears attractive,
is he not already fallen?
1. If God has made him this way, does this not imply God is
the author of the sinner?
2. If God is the author of the sinner, is he not then the
author of sin?
E. Conclusion: A person with respect to his rational will may be
perfectly free and yet may will that which he knows to be
most hateful.
II. Edwards’ continued attempt to deal with the question of the
origin of sin (that is, how man originally sinned.)
A. Miscellany 1394
1. Edward presented an incomprehensible paradox.
a. Man could not fall without having his judgment
deceived (concerning what was actually best for
him).
b. Yet Adam might sin without being deceived!
2. Edwards inferred that man’s rational judgment must be
deceived if he is to sin. But, on the other hand, it need
not be!
3. Edward exhibited gross inconsistency at this point.
B. Edwards maintained that sin has to come from the imperfect
creature, not from the perfect Creator.
1. Edwards’ presented disastrous implications in some of his
teachings on this orthodox point.
a. Man as a creature is necessarily a sinner.
b. God had to create man upright.
(1) If not, one might think man’s imperfection rests
on God.

© 1987 The Institute of Theological Studies™
The Theology of Jonathan Edwards  Study Guide

47

Lecture Outlines
(2) There would have been nothing wrong for God
to have created man a sinner (except to save
God’s “image”).
2. These inferences make God to be the author of sin.
a. If God is the author of sin, Christianity is utterly
undermined.
b. This position reduces to fatalism.
c. Edwards did not intend to make such inferences and
would have considered them blasphemous and would
have abandoned them if shown their implications.
3. Edwards’ explicit position of the relationship between
God and sin/evil was as follows.
a. God is not the efficient cause of sin.
b. It is God’s absence (not His presence) which explains
sin.
c. We must understand the difference between efficient
versus deficient cause.
d. He presented an analogy between God’s relationship
to evil and the sun’s relationship to darkness.
e. Adam sinned because God did not give him efficient
grace.
f. Edwards saw this as exonerating God regarding the
origin of sin.
III. Concluding remarks on the issue of the origin of sin
A. Man was created able to sin and able not to sin.
B. Neither Scripture nor reason can shed any light on the subject
of “how a good tree can bear bad fruit”.
1. Edwards’ posited explanations
a. A single choice does not necessarily indicate an
established disposition.
b. A passing “cloud” of blindness temporarily obscured
Adam’s vision.
2. Critique of Edwards on this point
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a. Yet even one choice means a prior disposition.
b. An evil choice would necessarily indicate a prior evil
disposition.
c. How could a perfectly just God hold Adam
accountable for a choice blinded by a passing “cloud”
over which Adam has no control?
C. A good man actually did choose evil.
D. We are left with an absolute paradox/total contradiction.
1. Distinction between mystery and paradox
a. Mystery as that which is only partly known
b. Paradox/contradiction as that which cannot be
known at all
2. Distinction between Neo-Orthodoxy and Orthodoxy
a. Neo-Orthodoxy unapologetically accepts
paradox/contradiction.
(1) “Johnny-come-lately” on the theological scene
(2) Dialectical theology
(3) Theology of ambiguity
b. Orthodoxy believes all apparent contradiction as
ultimately resolvable.
(1) Bible as a harmonious document
(2) Discrepancies as never more than apparent
3. Failure of Herculean efforts by greatest theologians to
resolve this paradox
E. God intends the question of the origin of sin to be an
academic thorn in the flesh.
1. There is an answer to the question of the origin of sin,
but no one has yet discovered it.
2. Edwards mistakenly believed he had discovered it.
IV. Man as fallen
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A. The doctrine of original sin
B. The Great Christian Doctrine of Original Sin
1. “This is the worst book ever written.”
2. This is one of the very best statements of the very worst
condition of the human race.
STUDY QUESTIONS
1. In Miscellany 1394, how was Edwards inconsistent in his attempts
to explain the origin of sin?
2. What was one of the disastrous inferences of Edwards’ teaching
on the doctrine of the origin of sin regarding the reason God
created man as upright (i.e., not a fallen sinner)?
3. How did Edwards use the analogy of the relationship between
the sun and darkness to help describe the relationship between
God and Adam’s sin?
4. What is the basic difference between Orthodoxy and NeoOrthodoxy?
5. Why does the lecturer refer to the question of the origin of
sin/evil as the church’s “academic thorn in the flesh.”?

Lecture XIII
THE IMPUTATION OF ADAM’S SIN
I. Brief summary of Edwards’ wrestling with issue of origin of sin
II. The two major historical Reformed views of imputation
A. The traditional Reformed position of “immediate imputation”
B. Calvin’s rejection of the view of “immediate imputation” in
favor of “mediate/immediate imputation”
1. Careful distinction between “immediate” and
“mediate/intermediate” view of imputation
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2. “Immediate imputation” as by far the majority position in
the history of the Reformed theology
III. Edwards’ holding to neither the “immediate” nor
“mediate/intermediate” views of imputation
A. Reformed theologians’ misinterpretation of Edwards’ view of
imputation
1. Charles Hodge interprets Edwards as holding to a view of
“immediate” imputation.
2. B.B. Warfield interprets Edwards as holding to a view of
“mediate” imputation.
B. Edwards’ view of the imputation of Adam’s sin
1. The closer intimacy of Edwards’ view of representation
a. Adam’s sin was not actually imputed strictly speaking.
b. Adam’s posterity have all sinned as truly and actually
as Adam.
c. Adam’s posterity constituted identity with Adam.
2. The striking immediacy of Edwards’ view of the
imputational consequences
a. Guilt of Adam’s posterity not imputed by virtue of
representation.
b. Guilt of Adam’s posterity “imputed” by virtue of their
constituted identity with Adam.
3. God’s withdrawal of His Holy Spirit as a result of Adam’s
sin
a. Adam thereby established a habit of sinning.
b. Additional guilt accrued accordingly.
4. Depravity of heart considered two ways in Adam’s
posterity
a. The participation of Adam’s posterity in the actual
first sin of Adam
b. The pollution of Adam’s posterity as the extended
pollution of Adam’s sin through the whole tree by
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virtue of the constituted union of the branches with
the root
c. The depravity of nature of Adam’s posterity as a
punishment of their participation in his first sin
5. The way the union between Adam and his posterity was
constituted as key in Edwards’ doctrine of “imputation”
a. Adam’s posterity are held accountable for Adam’s sin,
though not as something done by another, but as
something done by themselves.
b. Adam’s posterity is blameworthy in exactly the same
way as Adam was blameworthy.
C. Edwards’ view of imputation as resting entirely on the validity
of his doctrine of personal identity
1. Edwards’ doctrine of personal identity in the mind
a. Edwards’ doctrine was influenced by the thought of
John Locke.
b. In all, identity of persons consists in sameness or
identity of consciousness.
c. In Miscellany 72, personal identity is divinely
constituted.
d. There is close connection between doctrine of
personal identity and continuous creation.
(1) The only difference between Adam’s sin and his
posterity’s sin is that Adam’s sin is simply the
first.
(2) Each member of Adam’s posterity repeats the
very same sin as Adam.
(3) Adam’s sin is not strictly imputed to his posterity,
but is continually repeated.
2. Edwards’ doctrine of personal identity in an early sermon
a. Not only did Adam’s posterity have a “hand” in
Adam’s sin, but it was actually their sin.
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b. Adam’s posterity are looked upon as having eaten the
forbidden fruit as well as Adam.
c. The corruption, as well as the guilt, is passed on to
Adam’s posterity
d. This represents not the transmission of guilt to
Adam’s posterity, but the imputing of their own guilt.
e. Adam’s posterity were as much concerned in the
Covenant of Works as Adam himself.
D. The relation of the doctrine of the imputation of Adam’s sin
to the man, Jesus Christ
1. Jesus was not identified by divine constitution with
Adam.
2. If He had been identified by divine constitution with
Adam, He, too, would have sinned in Adam.
E. Profound misunderstanding of Edwards’ doctrine of personal
identity through the years
1. Most modern Reformed theologians have missed
Edwards’ point.
a. Charles Hodge’s criticism
b. B.B. Warfield’s criticism
2. Clyde Holbrook, not a believer, sees clearly Edwards’
teaching on this point.
3. Shelton Smith observes that Edwards’ doctrine “fell flat”
so far as Edwards’ theological successors were concerned.
4. Nathaniel Emmons claims it was no more possible for
Adam’s posterity to eat of the forbidden fruit than for
Adam to do so before he was born.
5. Samuel Hopkins concurred with Emmons.
F. Lecturer’s evaluation of Edwards’ doctrine of personal
identity
1. There is a uniqueness and originality to this doctrine.
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2. If sound, this doctrine is an insurmountable response to
the classic objection against imputation.
3. There is a parenthetical argument for God’s dealing with
human beings collectively (versus individually).
a. It is the very character of human beings to live in
groups.
b. Human beings inherit so much of who they are
through their parents’ genes.
c. Human beings are influenced profoundly during their
rearing.
d. God has to try the human race by a representative.
e. God’s chosen representative was a perfect individual
in a perfect situation.
4. There was minimal historical impact of Edwards’ doctrine
of personal identity.
STUDY QUESTIONS
1. What is the traditional Reformed position with respect to the
doctrine of the imputation of Adam’s sin?
2. What is the difference between immediate and
mediate/intermediate imputation?
3. What was Edwards’ position with respect to the doctrine of the
imputation of Adam’s sin?
4. Why did Jonathan Edwards develop his unique doctrine of
imputation?
5. How did Edwards use the analogy of the similarities and key
differences between creation and providence to illustrate the
similarity and key distinction between the sin of Adam and the
sin of Adam’s posterity?
6. When Edwards used the expression “they (Adam’s posterity) are
looked upon as having eaten the forbidden fruit as well as
Adam,” how did he differ in what he meant by this expression
from those who hold to the view of immediate imputation?
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7. In light of his doctrines of the imputation of Adam’s sin and
personal identity, how did Jonathan Edwards explain that the
man, Jesus Christ, escaped defilement upon his being born into
this world of a woman?

Lecture XIV
THE DOCTRINE OF SIN
I. Edwards’ Augustinian stress on the direct connection between
sin and the absence of God
A. When man sinned, he lost all the beauty of his divine moral
image because he lost the Spirit of God.
1. Nothing was left but a filthy/devilish nature that reigns in
the hearts of natural men.
2. Man’s lack of the love and presence of God is the root of
all evil.
B. When Adam rebelled against God, God withdrew, and this
occasioned man’s natural corruption.
1. No infusion or transfusion of man’s corruption was
necessary.
2. Nothing more was needed to explain the incorrigible
wickedness of mankind than the absence of the Holy
Spirit.
C. Privation of the love of God was enough to account for all
man’s deprivation and depravity.
1. Environment and example make no difference: The cause
of sin is internal.
2. Evil/sin as due to the absence of God is an Augustinian
notion.
D. Some Reformed thinkers object to this Augustinian
conception/explanation of sin.
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1. These thinkers contend sin is a potent, powerful driving
force that simply cannot be represented as the absence of
something.
2. Charles Hodge argues that sin must be represented as the
presence of something.
E. Edwards’ explained how the absence of God can/does
account for the presence of even the most heinous of sins.
1. Man actively hates God and other men.
a. Scripture teaches this throughout its pages.
b. This is a mutual loathing.
2. God hardens man’s heart by withdrawing from him.
3. The absence of God leads to man’s hatred of God which
is the most heinous sin of all.
II. The extent of man’s sin/disobedience
A. The universal disobedience of mankind
1. Even the heathen who have not heard the gospel are
under the condemnation of God.
2. The preaching of Christianity makes the world more
sinful if the faith is not savingly embraced.
3. Even infants are under the condemnation of God in
Adam: Numbers 31:17; I Samuel 15:3; Psalm 137:4;
Ezekiel 9:6.
a. Example of the destruction of Jerusalem
b. Example of the destruction of Sodom
B. The universality of the disobedience of mankind
1. Mankind’s disobedience pertains to each individual in the
universality of his being.
2. The totality of man is totally depraved.
3. Only the grace of God limits the extent of man’s
depravity.
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C. The infinite guilt of sin
1. Virtue does not have finite merit, but sin has infinite
demerit.
a. There is no great merit in paying a debt we owe, but it
is our duty.
b. Even being perfect (if it were possible) does not merit
a reward.
c. But there is infinite demerit in refusing to pay what we
owe.
2. Sin is against an infinitely worthy Being, and therefore is
infinitely heinous.
III. The justice of God in the damnation of sinners
A. Every sin or crime deserves a punishment in proportion to
the heinousness of the sin/crime.
1. A sin/crime is more or less heinous according as we are
under greater or lesser obligation to the contrary.
2. Sin against God, being a violation against infinite
obligation, is infinitely heinous.
3. Persons who sin against God are infinitely guilty and
worthy of infinite punishment.
B. The terribleness of the degree of God’s punishment is no
argument against the justice of this punishment.
IV. The distinction between outward and inward morality
A. To be truly moral (not just outwardly so) without being
religious is impossible.
1. Natural man may have a shadow of morality only.
2. Natural man is only capable of “bad good works”.
3. Natural man can do those things which are right as to
“matter” but not as to “manner”.
4. Natural man can avoid some particular sins by avoiding
those things contrary to the commands of God in
Scripture.
5. Natural man does not avoid sin for Christ’s sake, but to
avoid hell.
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B. Real piety is always moral.
C. Even one sin has a soul-destroying character: Edwards gives
descriptive metaphors.
1.
2.
3.
4.

The metaphor of the fatality of a boat’s sinking only once
The metaphor of the servant and the wife
The metaphor of the adultery-prone wife
The metaphor of the prince’s servant

V. The place of sin in God’s plan of redemption
A. The darkness of sin is allowed only to serve as a background
for the light of the mercy of God.
1. No one can appreciate what Christ has done until he
understands his own corruption.
2. People must understand they are under condemnation in
order to see their need for salvation.
a. John preceded Christ to warn the people of the
implication of their sins.
b. Unless we are convicted of our sin, we can never be
saved.
B. “Have you been at Sinai?”
STUDY QUESTIONS
1. According to Jonathan Edwards, what is the root of all evil and
sin?
2. What is the reason some Reformed thinkers, notably Charles
Hodge, object to Edwards’ Augustinian notion that sin and its
effects in man are due to the absence of God?
3. What distinction did Edwards make between original sin and
actual sin?
4. How did Jonathan Edwards argue that infants are under the
condemnation of God in Adam?

© 1987 The Institute of Theological Studies™
The Theology of Jonathan Edwards  Study Guide

58

Lecture Outlines
5. Which of Jonathan Edwards’ sermons led to the first Great
Awakening in Puritan New England?
6. What arguments did Edwards draw upon to establish the level of
man’s responsibility to obey God, and the corresponding level of
man’s guilt for failing in this responsibility?
7. Why did Edwards contend that the natural man cannot be truly
moral in his actions?

Lecture XV
JESUS CHRIST AS MEDIATOR – Part I
I. Only a mediator could prevent the eternal destruction of man by
an angry God.
A. The perfect holiness of God is contrasted with the filthy
unholiness of man.
1. The necessity of a mediator
2. The necessity of this mediator being both divine and
human
B. The ultimate purpose of the mediatorship of Jesus Christ is to
manifest the love between the Father and the Son.
1. The reconciliation of man to God is only of secondary
importance with regard to the mediatorship of Christ.
2. Man’s redemption has a far greater significance than just
man’s redemption.
a. The ultimate purpose of all things working together
for our good is the glorification of God.
b. The main purpose of the incarnation is to reveal the
love between the Father and the Son.
3. The Son came to repair the injury done to the Father’s
honor by sin.
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4. The Father honored the Son, showing His love for Him
by saving even God’s enemies for His Son’s sake.
II. The mediator had to be a divine person.
A. Christ is a person of transcendent worthiness in the sight of
God.
B. Christ is eternally proceeding from the Father.
1. Eternal procession is equivalent to being eternally
generated.
2. This generation is eternal, not temporal.
C. That glorious divinity of Jesus Christ is intimately associated
with His mediatorial ministry to man.
1. Believers receive all nourishment from Christ because of
His eternal and infinite divine nature.
2. The closeness which Christ has to all of His people,
though it is through His humanity, is only because of His
infinite deity.
3. Jesus Christ is an “unspeakable gift”.
D. Christ has great love for His elect.
1. The sheer excellence and infinite transcendence of His
nature makes Christ’s love incomparable.
2. Man’s love cannot compare with the love of Christ.
E. Edwards argued against the pre-existence of the human soul
of Christ.
1. Isaac Watts’ believed in the pre-existent human soul of
Christ.
2. The transcendental excellence of Christ before His
incarnation was His deity and not any imagined human
pre-existence.
3. Belief in the pre-existent soul of Christ is incompatible
with belief in the deity of Christ as distinct from the
Father.
4. Not even the perfect human nature of Christ could
uphold and govern the created order.
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5. There are disastrous implications of Watts’ view of the
eternal human soul of Christ on the Covenant of
Redemption.
6. Watt’s view reflects an implicit denial of the virgin birth.
7. Watts’ view ultimately reduces to Unitarianism.
III. Edwards’ responded to the objection that “all men are called
gods” (Psalm 97:7).
A. Some contend, based on this text, Scripture teaches that
Christ is not uniquely divine.
B. Edwards argues that the context of this text makes it clear
that all men are not called gods in the same sense as Christ.
1. They that are called “gods” here are commanded to
worship the true God.
2. In this same verse, a curse is denounced on all who are
guilty of idolatry.
C. It is obvious that the name “gods”, as used in Psalm 97:7 to
refer to human judges, does not mean deity at all.
IV. Edwards opposed Unitarianism.
A. Comparison of Unitarianism to the heresy of Arianism
1. Arius contended that the Son of God was God-like but is
not God.
2. Athanasius maintained that the Son of God was very God
of very God.
3. The Council of Nicea affirmed Athanasius’ position and
denounced Arius as a heretic.
4. If one “misses” divinity by an inch, one “misses” it by
infinity.
B. Unitarianism as rejecting the unique divinity of Christ
C. The mediator as divine and the pre-existent eternally
generated Son of God
V. Edwards addressed the question of why the second person of the
Godhead was chosen to become the mediator.
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A. While Edwards maintains the absolute equality of three
persons in the Godhead, he tends to represent the Father as
God in the most proper sense.
1. Yet at no point does he represent the Son or the Spirit as
inferior to the Father.
2. Edwards assumes it would be the Father who would send
(and not be) the mediator.
B. The Holy Spirit is love itself, and the Son is the unique object
of the Father’s love.
1. The one who should be sent to be the mediator is the one
whom the Father especially loved.
2. The Son was sent to be the mediator.
C. The distinguishing nature of each person in the Trinity
establishes His role in the economy of redemption.
VI. Knowledge about the Trinity comes only through biblical
revelation.
A. Two fundamental verities regarding the Trinity
1. One-ness as to essence
2. Three-ness as to person
B. The crucial importance of balancing these two
verities/aspects in any discussion of the Trinity
VII. The humanity of the mediator is essential.
A. The humanity of Christ came into being at the time of His
birth.
B. It was fitting Christ should take a human nature because it is
the next step to God.
1. Angels only surpass man in wisdom and strength because
of their roles as ministers to human beings.
2. Men surpass angels in holiness and love to God.
C. The man Christ Jesus became the greatest of men by
becoming the most humble of men.
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D. Edwards penned numerous writings on How Christ Became a
Man.
1. “Show you how Christ became a man: A simple
presentation”
2. Sermon on Luke 2:6-14: “Extensive study of the Virgin
Birth”
3. Sermon on Hebrews 2:16: “Christ taking on Him the seed
of Abraham”
4. Miscellany #1043
E. Although Christ was conceived in the womb of one of fallen
mankind, yet He was conceived without sin.
1. Christ was conceived by the Holy Ghost, Who is divine
love and holiness Himself.
2. It is impossible that that which infinite love and holiness
immediately form should have any sin.
3. Edwards opposed the Roman Catholic doctrine of the
“Immaculate Conception”.
STUDY QUESTIONS
1. According to Jonathan Edwards, what is the main purpose of the
mediatorial ministry of Jesus Christ?
2. How did Edwards use the doctrine of Christ’s begottenness (i.e.,
the doctrine that Christ is generated by or proceeds from the
Father) to argue for Christ’s deity, while others like the Jehovah’s
Witnesses, use this same doctrine to argue against the divinity of
Christ?
3. How did Edwards argue against the contention of the “vacillating
Calvinist,” Isaac Watts, that the human soul of Christ is eternal?
4. How did Jonathan Edwards respond to the classic objection to
the unique divinity of Christ based on the text of Psalm 97:7,
“They shall be called gods”?
5. Why is it that the Son, and not the Father or the Spirit, was sent
to be the mediator?
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6. How did Edwards explain the fact that Christ was conceived in
the womb of a fallen sinner, and yet was conceived without sin?

Lecture XVI
JESUS CHRIST AS MEDIATOR – Part II
I. Review of Edwards’ argument for the sinless human nature of
Christ in spite of His having been born of a sinner
A. Rejection of the Roman Catholic doctrine of the “Immaculate
Conception” of Mary
B. Concept that Christ was kept from a sinful human nature
because He was formed directly by the Holy Ghost
1. Anything formed by the Holy Ghost must be a holy
thing.
2. Christ’s birth was the immediate work of infinite,
omnipotent holiness itself.
II. The hypostatic union of the natures of the person of Jesus Christ
A. The hypostatic union is based on the union of the human
nature with the divine nature of the incarnate Christ so as to
be one person.
1. Christ has so much of the Spirit and to such a high degree
as to render Him the same person with Him whose Spirit
it is.
2. The Holy Spirit is the bond of the hypostatic union by
which the human nature of Christ is united to the divine
nature.
B. As man, Christ is united to the deity by being sanctified by the
Holy Spirit.
1. The Father incarnated the Son by sending the Spirit
assuming Christ’s flesh into being and into the person of
the divine Logos at the same time and in the same act.
2. Edwards equates the sending with the incarnation.
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C. There is analogy between the union of Christ and believers
and the union of the human and divine natures of Christ.
III. Edwards’ examination of the contention that the possibility of
God and man being in one person is a contradiction in terms
A. While the doctrine of the incarnation is indubitably
mysterious, there is nothing contradictory in it.
1. The joining of the finite and the infinite is no more
mysterious than the joining of the material and the
immaterial.
2. God joins the material (body) and the immaterial (mind)
in every created person.
3. The concept of incarnation has been widespread even
among heathen nations.
a. This argues that the concept of incarnation is not an
outrage against reason.
b. This does not argue that the heathen know Christ.
4. Notable philosophers (such as Spinoza) have contended it
is not impossible for God to have a body.
B. The Scriptures affirm that the concept of incarnation is not
absurd or contradictory.
IV. The unchangeableness of Christ’s human nature
A. The hypostatic union (the union of the human nature and the
divine nature in Christ) is the explanation of the
unchangeableness of Christ’s human nature.
1. Christ’s human nature was not liable to change by virtue
of its unique union with His divine nature.
2. Christ’s divine nature upheld His human nature.
B. Yet the human nature of Christ was subject to many changes
during His life in this world.
1. Christ became hungry and tired, etc., as with any human
being.
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2. But this did not mean Christ’s human nature changed in
any ultimate sense.
C. There is relationship between the Logos and the human
nature of Christ
V. The grand effect of the incarnation as God bringing a measure of
His own measureless blessedness to the sons of men
A. In the Gospel, God has come down to man.
B. Edwards responds to the “full bucket” problem.
1. How can man add anything to God’s full bucket?
2. Christ loves us so much that He is actually happier for
our delight in Him.
a. Individuals can actually contribute something to God
through the mediator.
b. The mediator, as a human creature, can receive and
be blessed by our love and service.
C. The incarnation makes God capable of being benefited and
blessed by the services of men.
D. The incarnation makes it possible for man to see God.
1. When man saw Jesus Christ, he was looking at God.
2. One of God’s purposes in assuming a human body was to
allow the saints to see Him with bodily eyes.
VI. The kenosis doctrine
A. The key question is, “Of what did the Son empty Himself
when He became incarnate?”
1. Present-day kenosis theorists suggest that Christ emptied
Himself of either His deity or some of His divine
attributes.
2. Edwards would have rejected both of these options.
3. Edwards also eschewed any notion of Nestorian thinking
which separated the human person from the divine
person of Christ.
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4. Edwards also resisted allowing the human nature of
Christ to lose any of its human characteristics.
B. Christ did not divest Himself of any aspect of deity, but rather
added to Himself a human nature which was infinitely below
Him.
1. The concept in Philippians 2 is not divestiture of deity,
but investiture of humanity.
2. Christ divested Himself of all the manifestation of glory
and appearance of God.
3. Christ condescended to the humblest for humanity.
C. The kenosis theory is used by many today to provide an
explanation as to how Christ’s view of Scripture can be
erroneous.
1. If Christ emptied Himself of divine wisdom, He could be
mistaken about the nature of Scripture and still be
worshipped.
2. This view is an attempt by many to escape the
implications of Christ’s view of an inerrant Bible.
D. Edwards gives response to the “grand objection” based on
Jesus’ words, “Of that day and hour knoweth no man, …nor
the Son, but the Father.”
1. Christ operated in two spheres.
a. The human sphere with its limitations
b. The divine sphere with no limitations
2. Christ as God knew when He was going to return.
3. The Son of God in this passage only spoke with reference
to his human nature.
E. Yet that which the man Jesus had was divine knowledge.
1. Christ had His divine knowledge by the Holy Ghost.
2. The divine knowledge penetrated the human knowledge,
though Christ was still dependent on the Holy Spirit.
3. The man Jesus had a consciousness of His relation to the
Father as eternal Logos.
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STUDY QUESTIONS
1. In what unique way did Jonathan Edwards present the doctrine
of the hypostatic union, that is, the union of the human and
divine natures of the incarnate Christ?
2. How did Edwards argue against the position that the doctrine of
the incarnation of Christ reduces to absurdity or logical
contradiction?
3. According to Edwards, how can it be explained that Christ’s
human nature was unchangeable?
4. What is the most excellent result of the incarnation?
5. What was Jonathan Edwards’ answer to the “full bucket”
problem?
6. What would Edwards’ response have been to the present day
kenosis theory?
7. What was Edwards’ response to the “grand objection,” that is,
the claim that Jesus Christ cannot actually be God or that the
kenosis theory cannot be avoided because of Jesus’ own words,
“…of that day and hour (when the Son of God is to come again)
knoweth no man, nor the angels of heaven, nor the Son, but the
Father”?

Lecture XVII
THE ATONEMENT OF CHRIST
I. Introduction to the subject of the Atonement
A. Edwards’ treatment of the Atonement as comprehensive,
profound, and orthodox.
B. Deviation from orthodoxy of those who immediately
followed Edwards.
II. The necessity of the Atonement
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A. The necessity of Christ’s satisfaction to divine judgment is the
center and hinge of all doctrines of pure revelation.
1. Other doctrines are of little importance compared to the
doctrine of the Atonement.
2. The importance of other doctrines is derived from their
relation to the doctrine of Christ’s Atonement.
B. Edwards used “comparative religions” to argue to the
necessity of Christ’s Atonement.
1. The practice of heathen sacrifice shows that men believe
there can be no pardon without sacrifice.
2. The valueless practice of heathen sacrifice points to the
invaluable true sacrifice of Jesus Christ.
C. Satisfaction is both necessary and reasonable.
1. The justice of God made Atonement necessary if He
were to ever pardon sin.
a. The holiness of God naturally and necessarily
disposes Him to punish sin.
b. Justice requires that sin be punished because it
deserves punishment.
c. God cannot not punish sin.
2. God should punish all sin with infinite punishment unless
there be other compensation.
a. Yet infinite repentance is not possible because even
man’s repentance would need repentance.
b. Man’s finite repentance only results in forgiveness
because of compensation already made by Christ.
3. Taking vengeance is a proper divine expression of hatred
of sin.
4. Justice to Himself requires that God should punish sin
with infinite punishment.
5. The necessity of punishment follows from the Law of
God which threatens it.
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a. Dispensations would destroy Law, which must be
“fixed.”
b. Law was made to destroy sin, not to be destroyed by
sin.
c. Annulment of God’s law implies want of wisdom and
foresight or some defect.
d. The sacredness of the authority and majesty of the
Lawgiver makes enforcement of the Law necessary.
e. Though God is not obliged to execute because He has
threatened, He was obliged not to threaten if He
knew He should or would not execute.
6. If man is to be reconciled to God, an adequate
Atonement is absolutely necessary.
III. The nature of the Atonement
A. The sacrifice of Christ is the only sacrifice that is on its own
account acceptable to God.
1. The Old Testament sacrifices were anticipations of His
sacrifice.
2. Christ was required by God’s Law to be punished for
infractions and to fulfill the Law’s demands to be
acceptable to God.
B. Distinction is made between the active and passive obedience
of Jesus Christ.
1. Christ’s passive obedience consisted of being punished
for man’s sins.
2. Christ’s active obedience consisted of fulfilling the
demands of the Law.
3. Christ’s passive obedience was not a sufficient
Atonement without His active obedience as well.
4. There is an inseparability/virtual identity of the active and
passive acts of obedience of Christ.
a. Every act of Christ’s obedience was propitiatory.
b. Every act of Christ’s obedience was meritorious.
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c. Christ’s principal suffering was also an act of
obedience.
5. The majority of Christ’s redemptive work consisted of
His suffering.
C. Because Christ was the God-man, He did not have the
obligation for Himself to fulfill God’s Law.
1. Christ’s fulfilling of the Law was vicarious (i.e., on behalf
of the human race) just as was His sacrificial death.
2. As long as Christ’s human nature was united to His divine
nature, Christ did not have an obligation to the Law.
3. Everything Christ performed in man’s stead is accepted
for the elect.
a. Edwards did not believe in the universal design of the
Atonement.
b. Edwards did not believe Christ died for all men, but
only for the elect.
D. The sacrifice of Christ must be an infinite one.
1. Sacrifice must be proportionate to the offense.
a. If equivalence was not necessary, man could be
forgiven without any sacrifice.
b. Man cannot be forgiven with a sacrifice.
2. Sin against an infinite God is of infinite proportion.
3. Only the God-man could provide an infinite sacrifice
because of His divine nature.
E. The sufferings of Christ’s sacrificial death were absolutely
necessary because grace could come only through them.
1. Though the Covenant of Grace was in force before the
death of Christ, it was in force no otherwise than by His
death.
2. There is no substitute for Christ’s death.
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F. Christ, seeing the bitterness of the cup of God’s wrath, took
this cup upon Himself to spare the elect.
1. Christ bore the wrath of God even while knowing that
God deeply loved Him.
2. He still experienced the full dreadfulness of the infinite
wrath of God.
a. God forsook Christ, withholding His love at that
moment of His death.
b. Christ suffered from the hand of God the Father,
which at the same time was the hand of love.
c. God delivered Christ to Satan as his (Satan’s) captive
for a season.
3. Christ’s love brought His elect infinitely near Him in His
sacrifice for them.
4. Christ’s aversion to the dreadfulness of sin caused Him to
sanctify Himself.
G. Christ, being both God and man, was the only priest who
could offer the necessary Atonement.
1. It was essential that Christ be man, so that the One who
represented man would have the same nature as man.
2. It was essential that Christ be God, for it was the deity of
Christ which gave infinite value and virtue to His
sufferings.
IV. The design of the Atonement
A. Edwards’ explicit teaching of the doctrine of Limited
Atonement versus Calvin’s implicit teaching of the same
1. Miscellany 21: Christ did not die for the non-elect.
a. Christ did not die for those He knew were not going
to benefit from His death.
b. Christ died for those who were to be redeemed by
His death.
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2. Sermon on Revelation 14:3: “Christ has died for them
(the elect) and not for the World.”
3. The doctrine of limited atonement is implicit within the
doctrine of the divine decrees.
B. Edwards’ criticism of the doctrine of the universal design of
the Atonement
1. Would Christ suffer and die not knowing who or if any
would benefit from His sacrifice?
2. God did choose to “leave some out”.
STUDY QUESTIONS
1. How did Jonathan Edwards show that the practice of heathen
sacrifice throughout the history of world religions points toward
the necessity of Christ’s atonement?
2. According to Edwards, is it possible for God not to punish sin?
3. What is the distinction, primarily developed by 17th Century
Reformed orthodoxy but maintained in the theology of Jonathan
Edwards, between the active and passive obedience of Christ?
4. How did Edwards present the relationship between the concepts
of active and passive obedience?
5. What was the essence of Edwards’ teaching on the doctrine of
the atonement?
6. What was Edwards’ position with regard to the design of the
atonement?

Lecture XVIII
THE DOCTRINE OF SEEKING
I. The five views or conceptions of evangelism
A. Silence: the liberal view
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1. Anti-supernaturalistic liberalism does not practice
evangelism at all.
2. Liberal beliefs preclude evangelism.
B. Sacramentalism: The Roman Catholic view
1. Men come to salvation by the sacraments.
2. The sacraments include baptism, the Lord’s Supper,
absolution, etc.
C. Surrender: The classic Arminian view
1. A sinner under conviction has sufficient moral ability to
accept of himself the invitation of Jesus Christ.
2. A sinner who accepts this invitation becomes a redeemed
person.
D. Shrug: A view of evangelism prevalent among Calvinist
pastors and theologians of our day
1. There is great uncertainty about what to do with a man
under conviction who does not have the gift of faith.
2. Such is the case for some individuals, yet often pastors
have no suggestions for how to (or if they even should)
proceed.
E. Seeking: The Puritan/Edwardsean view
II. The Puritan/Edwardsean view of seeking
A. Seeking is for those who are unregenerate but under
conviction.
1. Because the seeker is unregenerate, he does not love God,
but rather hates Him.
2. The seeker is one who is awakened enough to know if he
is not convicted he will perish in hell.
3. The seeker does not seek God out of love for Him, but
because of his fear of hell.
B. Seekers are encouraged to do those things that are within their
natural power to find Christ.
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1. Seekers are to read the Bible and go to church to hear the
preaching of the Word of God.
2. Seekers are to attempt to obey the commands of God.
a. The unregenerate man never obeys God’s commands
out of love for God.
b. The unregenerate man can only obey God’s
commands outwardly.
c. The seeker sins even in his seeking, though less so
than if the seeker neglected external morality.
d. The unregenerate man can do many great things
which are not motivated by true piety whatsoever.
3. The seeker, as an unregenerate man, cannot say, “Our
Father Who art in heaven”.
a. The seeker’s father is the devil.
b. The seeker may call upon God not as Father, but as
His Creator Who may, if He chooses, show mercy on
him.
C. God is under no obligation, even to the most diligent seeker.
1. Edwards insisted that seekers be aware that God declares,
“I will have mercy on whom I will have mercy.”
2. There is no guarantee that an individual who seeks after
God will ever find him.
3. Some in Edwards’ congregation had been seeking for
over 20 years without becoming converts.
4. Seeking is not necessary to merit salvation but it is
necessary to prepare men for salvation’s reception.
D. Yet while there is no guarantee that one who sought God
would find Him, Edwards did feel in all probability God
would have mercy on the seeker.
1. A seeker who expected/demanded mercy would probably
never receive mercy.
2. A seeker who begged for mercy would probably receive
mercy.
E. It is fit that if God is going to give the gift of faith, the
recipient of it should have some concern for it.
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1. Dangerous closeness of this position to the Roman
doctrine of merit of congruity.
2. Edwards narrowly avoids heresy at this point by insisting
that nothing an unconverted person does is at all
meritorious.
3. God in rare instances saved individuals who never sought
at all.
F. The Arminianism that came into vogue after Edwards did so
in spite of Edwards, not because of him.
1. Ridderbos contended Edwards’ view of seeking was so
subtle the average parishioner could not avoid falling into
Arminianism.
2. Warfield maintained that Edwards delayed the elimination
of Calvinism in New England thought for 100 years.
III. The Puritan concept of awakening
A. Awakening is the arousal of sinful men from their natural
slumber with regard to the dangerous state of their spiritual
condition.
B. A mass awakening occurred in the Puritan community in the
Great Awakening of 1740.
IV. Directions for seeking
A. Directions for seeking salvation are in almost every sermon
Edwards ever preached.
1. The Puritan pattern of preaching was based on
Augustine’s rhetoric and unity concept (which he derived
from Cicero).
2. Part of Edwards’ sermon application was often addressed
directly to seekers.
B. The directions for seeking were very exacting.
1. People by their natural ability are able to keep exacting
standards of obedience.
2. This ability only extended toward the acts themselves, not
toward people’s motivation for performing these acts.
V. Reasons for some men’s failure in seeking
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A. Edwards’ sermon on Mark 6:17-20 addresses such failure.
1.
2.
3.
4.

These men do not hate sin as sin.
These men do not count the cost.
These men do not choose God for their whole portion.
These men do not trust God would reward their selfdenial.

B. Yet only converted men could do these things in the first
place.
1. Seekers are to choose God as the goal of all their lives
insofar as they are naturally able to do so.
2. Some men fail in their seeking because they do not deny
everything they are naturally able to deny.
VI. The need to continue seeking after conversion
A. The Apostle Paul not only earnestly sought salvation before
his conversion, but afterwards also.
B. To lapse into indifference after supposed conversion only
proves that one has never found God in the first place.
STUDY QUESTIONS
1. According to the lecturer, what are the five views or methods of
evangelism?
2. According to Jonathan Edwards, why do those men under
conviction (who do not as yet have the gift of faith) seek God?
3. What is the doctrine of the merit of congruity? Did Jonathan
Edwards slip into this doctrine in his teaching on seeking?
4. What did Edwards and the Puritans mean by the concept of
“awakening” (as in the Great Awakening)?
5. Where did the Puritan pattern of preaching originate?
6. What are four reasons Edwards gave for some men’s failure in
seeking, even though they might have done many outward acts of
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obedience? Do these reasons seem inconsistent with Edwards’
overall teaching on the doctrine of seeking? If so, how does the
lecturer attempt to reconcile this discrepancy?

Lecture XIX
THE DOCTRINE OF REGENERATION
I. Terminology commonly used by Edwards in his discussion of the
doctrine of regeneration
A. Effectual calling, conversion, and regeneration were used as
virtually synonymous terms by Edwards.
1. Scripture tends to use these terms synonymously.
2. Scripture also indicates some subtle but significant
differences in usage.
B. Edwards also admitted to some subtle but significant
differences in terminological usage.
1. The mind, active in repentance, is passive in regeneration.
2. Conversion refers to both the passivity of the mind and
its reflex action.
3. Repentance is an activity of the mind attributed to God
alone.
C. All four terms have in common the feature of human
passivity, though all are followed by a human activity or
response.
II. The sinner’s passivity in regeneration
A. Regeneration/efficacious grace is characteristically immediate
and solely supernatural without the human antecedents of
faith and repentance.
1. Crucial difference between Calvinists and Arminians
2. George Whitefield and the great “free grace” debate with
John Wesley
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a. Whitefield charged Wesley with substituting free will
for free grace.
b. Whitefield’s doctrine of regeneration was identical
with Edwards’.
c. Regeneration is free grace in the sense that it comes
down from above absolutely free to people who
cannot even reach up to receive it.
B. “Physical” regeneration is the Holy Spirit’s infusion of a new
nature.
1. Physical regeneration is not the product of education or
moral influence, but the direct work of the Holy Spirit.
2. Daniel Whitby erroneously used the term in an Arminian
context.
C. If ever men are to be turned toward God, God must turn
them.
1. There is consistent Scriptural emphasis on this point.
2. Men are not able to turn toward God on their own.
3. If God is not the proper author/bestower of salvation,
then we do not have Him to thank for salvation’s
benefits.
4. There is more of God in regeneration than in almost any
other work.
III. The saint as active afterward in consequence of regeneration
A. The saint’s reflex activity resulting from regeneration is a very
real and ongoing phenomenon.
1. A person is utterly passive when regenerated and
thoroughly active once born again.
2. Edwards called on the converted to live the converted
life.
B. After regeneration, in efficacious grace, God does all and we
do all.
1. What God produces are our own acts.
2. We are, in different respects, wholly passive and wholly
active.
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IV. The image of a holy, heavenly spark put into the soul of the
Christian at conversion and maintained there by God
A. Because saints have Christ dwelling in them, they have an
excellence and a glory in them.
1. Regenerated saints are in themselves filthy vile creatures.
2. Saints themselves know this to be the case.
B. Edwards referred to this excellence and glory as this spark put
into their soul at conversion.
1. This spark, though small, is very powerful, and even the
power of hell cannot put it out.
2. This spark will not cease to prevail until it has consumed
all the corruption left in the individual’s heart.
V. Efficacious grace as the gift of God and quite consistent with
vigorous human activity.
A. Edwards sometimes described conversion as an act,
sometimes as a process.
1. Each new act of sanctification as a veritable new moral
creation
2. Reference to the “continuous creation” of the saint
B. Edwards’ adamant concern was to guard against
Antinomianism in the formulation of his doctrine of
sanctification.
1. There is nothing in heaven or on earth of a more active
nature than the converted man’s good works.
2. Godliness in the heart has a relation to practice much as a
fount has a relation to streams.
3. It is the infused principle of grace which makes actions
right, and not actions which make the principle right.
C. Edwards attempted to walk the path between the Arminians
on the one side and the Antinomians on the other with
respect to the issue of works
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1. He felt the necessity of avoiding the Arminian notion of
there being something virtuous or meritorious in a man’s
works.
2. He also held to the necessity of avoiding the Antinomian
indifference to works.
3. Truth is a razor’s edge: One must have calloused feet to
walk on the truth without relieving oneself by stepping on
the soft ground to the right or to the left.
VI. Regeneration and its effects as a result of predestination
A. Vital, immediately-experienced grace in the soul of an
individual is a result of nothing other than the eternal decree
of a sovereignly gracious God.
B. There are differences between converted and unconverted
men.
1. The unconverted hear about holiness but see no
excellence in it as the converted do.
2. The unconverted lack conviction of the reality of spiritual
matters.
3. Unlike the converted, the unconverted have no love for
God or any desire for any of His qualities.
4. There are a number of relational differences which the
converted alone enjoy.
a. Union with Christ
b. Freedom from guilt
c. Removal from divine wrath
VII. The doctrine of irresistible grace
A. The dispute about grace being resistible or irresistible is
perfect nonsense.
1. Grace produces new life and will.
2. Asking whether this grace is resistible or irresistible is
tantamount to asking if the will opposes the will!
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B. Edwards used the term “efficacious grace” instead of
“irresistible grace”.
1. Edwards did not oppose the doctrine of irresistible grace
but simply demurred on the expression “irresistible”.
2. Efficacious grace is a grace which changes a person so
that he actually wills differently than he had before.
VIII. Edwards’ critique of the Arminian view of regeneration
A. The Arminian view of regeneration
1. Effectual calling is indecisive, gradual and natural.
2. Efficacious grace amounts to God’s merely giving
motives to obedience and virtue.
B. The flaw of the Arminian notion of regeneration
1. Arminians confuse prevenient grace and actual grace.
2. Arminians conceive of virtue existing before virtue exists.
C. Edwards’ critique of the Arminian view of conversion
1. Nature cannot change nature, only supernature can.
2. In the Arminian view, God can do no more than the
devil.
a. God can only sow, while the Arminians give the
increase.
b. For all practical purposes, God is left out of the
process of conversion.
3. The Arminians do not show how righteousness can come
to the souls of men without a “physical” work of the
Holy Spirit.
4. If the work (conversion) depends on the sinner, the work
may fail to occur.
5. If man comes to grace on his own, it would also be
possible for him to fall out of it the same way.
6. Repentance is specifically called a sovereign gift of God.
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7. The Apostle Paul, the classic case of conversion, was not
gradually changed.
8. According to Arminian principles, apostates would still be
considered in a converted state.
9. If being born again means being admitted to the
Kingdom, then John 3:5 means that unless man is
admitted to the Kingdom, he cannot be admitted to the
Kingdom.
STUDY QUESTIONS
1. How did Jonathan Edwards compare and contrast the meanings
of the terms “effectual calling,” “repentance,” “regeneration,”
and “conversion”?
2. Who would Jonathan Edwards have sided with in the “free
grace” debate between George Whitefield and John Wesley, and
why?
3. What is meant by their term, “physical regeneration”?
4. According to Jonathan Edwards, after regeneration, in what sense
are Christians wholly passive and in what sense are they wholly
active?
5. According to Edwards, what changes occur in an individual after
regeneration or conversion?
6. What are the key differences between converted and unconverted
men?

Lecture XX
JUSTIFICATION BY FAITH ALONE
I. Justification by faith alone is the heart of the way of salvation.
A. Martin Luther: The Articles by which the church stands or
falls
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B. John Calvin: The hinge of the Reformation
II. God has not appointed anything for men to do before coming to
Christ by faith.
A. Justification or salvation is immediately received at the
moment true faith is exercised.
1. Regeneration, illumination, and faith occur
simultaneously.
2. The faith that justifies rests upon, proceeds out of, and is
inseparable from regeneration.
B. Faith is all that is necessary for a man’s salvation.
III. Edwards expounded on the doctrine of faith.
A. Faith begins in the understanding.
1. Faith is a rational act in the first instance.
2. Truth must be present in the mind before it can be
illumined.
3. There must be that which is to be believed before it can
be believed.
4. There must be an object and a true object of faith before
there can be a true exercise of it.
5. Faith is that by which the soul is united to Christ.
a. The soul cannot be consciously united to Christ
without knowing something about Him.
b. One must know something true about Christ to be
united to Him.
B. There is also a non-rational (not irrational) aspect of faith.
1. Edwards was not satisfied to let his definition of faith rest
with just a delineation of its rational content.
2. Acquiescence is an assent of the soul to what it
understands.
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a. This assent is more significant than simply having the
knowledge.
b. Many may have true knowledge who do not have this
assent.
c. Acquiescence is the essence of true saving faith.
C. Unless all of these aspects, understanding, inclination, and will
are involved, there is no true justifying faith.
D. Saving faith differs from all common faith in its nature, kind,
and essence.
1. Love is the distinguishing property of saving faith.
a.
b.
c.
d.

Love always attends and is implied in saving faith.
Faith is the soul’s receiving of Christ in love.
True faith is effectual by means of the divine love.
Only that sort of faith that works by love avails
anything before God.

2. Faith is an assent of the soul, venturing one’s whole
interest on Christ.
E. There is also a false or superficial faith.
1. Belief involves three acts or components, each one or all
of which may be spurious.
2. A person may profess to believe in God, but turns out to
have faith in or be approving of the servant or the
charming delivery of the Word of God.
3. A person’s profession of faith might turn out to be
nothing more than pride in his own feelings.
IV. There is a relationship between faith and justification.
A. J. H. Foster maintains that Edwards’ discussion of the
relationship between faith and justification departs from the
mechanical methods of Calvinistic scholasticism.
1. Many Calvinistic theologians have not stressed faith as a
uniting with Christ in the penetrating way in which
Edwards did.
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2. Edwards agreed in theory (if not in expression) with other
Calvinistic theories of justification.
a. Calling faith an “instrument” is an obscure expression.
b. How can faith be the instrument of acceptance if it is
the acceptance itself?
B. While works vindicate faith, faith justifies works (rather than
works justifying faith).
1. No work is so good in itself that it does not need the
justification of Jesus Christ.
2. Even a Christian’s works are justified by faith.
C. Edwards contends that the Arminians make faith into a good
work.
1. The Arminians turn justification by faith into justification
by works.
2. But the best of men are sinful, and can merit nothing at
all, much less justification and a title to eternal life.
3. The Arminians imply that God modified His demands so
that fallen man could meet them.
4. It would be unjust for God to require anything of us that
is beyond our present power and ability to perform.
a. Responsibility must be proportionate to ability.
b. Can one say Christ died to save people from their sins
when they could not have been guilty of their sins?
5. The Arminian doctrine of justification is both unbiblical
and contradictory.
D. Faith is that by which we are rendered approvable before
God as proper subjects of pardon and a right to eternal life.
V. There is communication of the natural and moral righteousness
of Christ to the believer.
A. The analogy is that of the union of a man and a woman in
marriage.
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1. A woman’s receiving a man in marriage is not considered
a worthy deed, but it is by her receiving him that the
union is made.
2. The woman, by union with her husband as one flesh,
becomes also the possessor of all that belongs to the man.
B. The believer, by his union with Christ by the Spirit, becomes a
possessor of all the righteousness of Christ.
C. The believer’s justification is immediate, perfect, and
unalienable so long as the union holds.
VI. Edwards argued for the justification of Christ Himself.
A. At certain points, Edwards seemed to maintain that Christ did
not stand in need of personal justification.
B. Yet in his doctrine of the Atonement, Edwards argued for
Christ’s personal justification.
1. This latter position on Christ’s personal justification
represented the “real” Jonathan Edwards standing up.
2. Christ was not only delivered up for our justification, but
for His own also.
3. Christ’s had a twofold requirement to accomplish His
own justification.
a. Christ had to fulfill the moral law.
b. Christ had to satisfy the guilt of the sins He had
voluntarily taken upon Himself for the elect.
4. Christ was not justified until He had done the work the
Father had appointed Him to do.
C. Christ had to be a righteous person Himself in order to secure
salvation for others.
1. Christ had to acquire that righteousness by His own
fulfilling of the Law.
2. Christ’s fulfilling of the Law was much more demanding
than Adam’s would have been.
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a. For Adam, the command was simply, “This do and
you shall live.”
b. For Christ, the command was “This do and you will
die” (for the elect.).
D. None other than the God-man could possibly provide the
ground of man’s justification.
VII. Today’s theological heritage is decidedly inferior to that of the
18th Century.
A. The “backwards” advancement of 19th and 20th Century
theology
B. Edwards’ theological development unequaled in the two
hundred years since his death.
VIII. Edwards’ stressed the necessity of faith’s being a working faith.
A. Those who truly come to Christ at the same time take Christ’s
yoke upon them.
1. A person cannot come to Christ as Savior without also
coming to Him as Lord.
2. There in an inseparability of faith and works.
B. Justification is by faith alone, but it is not by the faith that is
alone.
1. Individuals should not trust in their supposed coming to
Christ.
2. Individuals should instead examine themselves to see if
they are laboring under the yoke of Christ.
C. Edwards believed in assurance of salvation, but felt this
required deep prior searching of one’s spiritual life and works.
IX. Edwards ultimately believed in justification by works.
A. Justification by faith is justification by faith in Christ’s
justification by works.
1. Persons are ultimately saved by works, but not their own
works.
2. Persons are ultimately saved by the works of Jesus Christ.
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B. The Law of Moses must be met, and Jesus Christ met it.
1. Jesus Christ fulfilled the Law completely and perfectly.
2. Because Christ fulfilled the Law, He can offer to
individuals justification by faith.
STUDY QUESTIONS
1. According to Jonathan Edwards, what is the relationship between
doctrine and faith?
2. According to Edwards, what is acquiescence, and what is its place
in the exercise of saving faith?
3. What did Edwards describe as the role or place of love in genuine
saving faith?
4. What are the three components or acts involved in believing?
5. What is the relationship between works and faith with respect to
justification?
6. What was Jonathan Edwards’ view of the relationship between
justification and faith?
7. What were the two accomplishments Christ had to fulfill to
achieve His own justification?
8. According to the lecturer, what is the quintessence of the
Christian religion?

Lecture XXI
THE DOCTRINE OF SANCTIFICATION
I. The definition of sanctification
A. Sanctification is the “Christianizing” of the Christian.
B. Sanctification consists of dying more and more to sin and
living more and more to righteousness.
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C. The return to God is the goal of all of God’s redemptive
activity.
II. Sanctification as the central or preeminent message of Jonathan
Edwards
A. Sanctification is the central and most emphasized theme in
the sermons of Jonathan Edwards.
1. Edwards’ “hellfire” sermons were just the vestibule by
which we enter the temple of divine truth concerning
sanctification.
2. Edwards’ “hellfire” sermons were merely “warm-ups” to
this theme of main concern.
B. The doctrine of sanctification is an immediate and constant
corollary of the doctrine of justification by faith alone.
C. The Puritans were much more activistic and practical than
theoretical.
1. Some have misinterpreted Puritan activism as a tacit
move toward Arminianism.
2. If God is in the life, sin is on its way out.
III. Sanctification consisting of good works which must be
“universal.”
A. A true trust in Christ is never infused without other graces
with it.
1. A pretense of trusting in Christ is a vain pretense as long
as men live wicked lives.
2. Faith infuses the virtues with it.
B. If one loves virtue, he loves it across the board.
IV. The necessity of sanctification
A. Obedience is as necessary now (under the New Covenant) as
it was under the Old Covenant of works, though not for the
same reason.
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1. Under the terms of the Old Covenant, life was to be
obtained on the basis of works.
2. Works under the New Covenant serve as evidence of the
genuineness of faith by which alone men are justified.
B. There is a distinction between necessary and meritorious
works.
1. Works under the Old Covenant, had they been
performed, would have been meritorious, forming the
very foundation of salvation.
2. Works under the New Covenant are just as necessary, but
totally devoid of merit.
a. Works under the New Covenant contribute nothing
to justification.
b. The absence of works would be demonstrative
evidence of the absence of grace.
C. Man must be holy if he would see God and possess eternal
life.
1.
2.
3.
4.

God has commanded this.
Justice obliges God to punish sin.
A holy God cannot embrace a filthy creature.
If God loved a filthy creature, such a love would defile
both Him and heaven.
5. Sin necessarily involves the soul defiled by it in misery.
V. Sanctification as evidence of grace in the heart
A. Good works are not only necessary, but they are very
convincing demonstrations of the reality of the Christian’s
experience.
1. When Satan sees good works in a person’s life, he knows
he has been defeated.
2. When professors of Christianity walk according to their
profession, God is gloriously exalted.
3. Actual holiness is convincing to men as well as to Satan.
B. Actions speak louder than words.
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1. The greatest test of religious experience (both with
respect to others and oneself) is the presence of holiness
in the life.
2. Behavior, and not confession, is the best litmus paper for
establishing the genuineness of a person’s faith.
C. If one is truly a Christian, he has a Spirit within him yearning
for a perfect holiness.
1. Any sin in a Christian’s life is a great burden to him, and
he will not be happy until it is removed.
2. No Christian “allows” himself to practice sin.
3. A true Christian fights relentlessly against all the
remaining sin in his life.
D. Holy and virtuous lives are more effective in advancing the
Kingdom of Christ and convincing sinners to repent than all
the sermons in the world.
E. One truly sincere Christian gives more glory to God than a
whole world of wicked men.
F. Holiness requires laborious effort on the part of the Christian.
VI. The power of grace
A. True Christians are baptized with fire.
B. The fact that the Christian is able to mortify the lusts of the
heart is evidence of grace’s power.
1. Only powerful grace can overcome man’s depravity.
2. Even in miniscule amounts, grace is greater than the lusts
of the depraved heart.
3. No matter how disciplined the unconverted person
becomes, all he can do is turn his sin from one channel to
another.
C. The lusts of the human heart, though less powerful than
grace, are still present and formidable.
1. There is far more sin than grace in the Christian.
2. Natural distempers also obscure the principle of grace in
the life of the Christian.
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3. Even in the saints’ most excellent experiences of grace,
evil is prone to inject itself.
D. The presence of these two antagonistic principles in the heart
of the Christian causes a bitter, ongoing struggle.
1. There is an inward opposition and strife between grace
and corruption in the hearts of the saints.
2. Corruption wins many of the battles, but grace will
ultimately win the war.
3. Constant “conversion” to God is necessary to replenish
one’s resources in this ongoing battle.
a. Even those who have grace in their hearts stand in
need of conversion.
b. Even the Apostle Peter needed to be converted on an
ongoing basis.
c. There is a distinction between initial conversion and
ongoing conversion.
VII. The doctrine of Christian assurance
A. How does one know if his moral defeat is a mark of
reprobation or only of Christian imperfection?
1. It is not the way of the true Christian to fall utterly away
under ordinary temptation.
2. If a person falls utterly away, he was not a true Christian
in the first place.
B. All true saints justify the gospel of Jesus Christ.
1. It would be utterly inconsistent for faith not to express
itself in consummate works.
2. Careful examination will distinguish between a mere flush
of affection and true Christian discipleship.
C. Some men are reformed (in practice) who are not converted,
but none are converted who are not reformed.
D. Few persons among those who profess faith are actually
saved.
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1. Most professions of faith are false.
2. The vast majority of even those who have the benefit of
the means of grace perish.
3. Of the many that have been called, few have been
chosen.
4. Edwards appealed to the “remnant” concept in the Old
Testament.
E. If one can look in his heart and see that he loves Christ, he
can be sure that He who has begun a good work in him will
continue it until the day of Jesus Christ.
F. Assurance is not easily come by, but once come by, is
thoroughly established.
STUDY QUESTIONS
1. What did Jonathan Edwards mean when he said that
sanctification consists in good works which must be “universal”?
2. What did Edwards mean when he said that obedience/works are
as necessary now (under the New Covenant of Grace) as they
were under the Old Covenant of Works, though not for the same
reason?
3. What reasons did Edwards give to explain why it is necessary for
a man to be holy if he is to see God and possess eternal life?
4. According to Jonathan Edwards, what is a Christian’s posture
with regard to holiness and sin?
5. How did Edwards describe the relationship between grace and
corruption in the life of a Christian?

Lecture XXII
THE CHURCH AND THE SACRAMENTS
I. The nature of the Church
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A. The Church is that body of sinners whom Christ loved
eternally, and for whom Christ gave Himself, purifying them
from their sins.
1. The Church is the bride of Christ.
2. Christ is the Head of the Church.
B. The Church existed before time.
1. The elect are chosen in time before the foundation of the
world.
2. The elect are on the heart of Christ as long as Christ is
(that is, eternally).
C. The immediate aim of Christ in dying for the Church was to
make her pure so as to present her to Himself as a bride
without spot or wrinkle.
II. The history of the debate on the relation between the two
dispensations of Moses and of Christ
A. Two schools developed out of this debate.
1. The school of Covenant theology
2. The school of Dispensationalism
B. This controversy influenced Stoddard’s decision of admitting
the unconverted to the Lord’s Supper.
C. Edwards expressed a position on the question of the relation
of the two dispensations.
1. The essential agreement of the two dispensations
2. Acknowledgement of differences between the two
dispensations
a. The evangelical dispensation was far more glorious
than the legal dispensation.
b. The Church in the Old Dispensation was as a child
with tutors and governors.
c. The pompous externals of the Old Dispensation were
described as “weak and beggarly elements”.
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d. The greater weakness and corruption of the Old
Dispensation made Christ’s triumph more
conspicuous.
e. Fewer were renewed and sanctified under the Old
Dispensation compared with the New Dispensation.
3. In spite of the predominantly Gentile Church in the New
Dispensation, God will never let the Jews go altogether.
a. Nothing is more certainly foretold than the future
national conversion of the Jews.
b. This conversion will occur before the glory of the
Gentile part of the Church will be accomplished.
III. The central issue of the dispensational debate: the identity of the
two dispensations and their relation to God in Christ
A. Solomon Stoddard’s position on the qualifications debate
which put the focus on the central issues in the dispensational
debate.
1. Stoddard argued that as the Jews came to the Passover, so
Christians should come to the Lord’s Supper.
a. The Jews did not discern the Lord’s body in the
Passover.
b. Therefore, Christians in the New Dispensation did
not have to discern the Lord’s body in communion.
c. Moral sincerity was required for the Jew to participate
in the Passover.
d. Therefore, all Stoddard required for the Christian’s
coming to the Lord’s Supper was moral sincerity.
2. Stoddard advocated the identity of the Passover with the
Lord’s Supper and the identity of their respective
participants.
B. Edwards’ response to Stoddard’s position
1. Because the Jews were often idolatrous does this mean
idolaters should be allowed to come to the Lord’s table?
2. God required the Jews to keep the Passover no more
strictly than He required them to love the Lord their
God!
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3. The Old Dispensation is out of date with its ordinances.
4. To refer to the Mosaic Dispensation for rules and
procedures is needless and out of reason.
5. Since God provides plain guidelines in the New
Dispensation, why run back to the institutions of an
antiquated dispensation?
C. A true and saving faith as the characteristic of the Old
Dispensation saint just as in the New Dispensation.
1. This is the underlying theme which is brought into focus
in this matter of access to the Lord’s Supper.
2. The essential unity of the Old and New Dispensations is
emphasized.
IV. The doctrine of baptism
A. Areas of agreement for the Princetonian and
English/American Puritan traditions on the issue of infant
baptism
1. Neither tradition affirmed baptismal regeneration nor
presumptive election of infants.
2. Both traditions agreed that an infant with at least one
believing parent should be baptized.
B. Areas of difference between Princetonian and
English/American Puritan traditions on the issue of infant
baptism
1. The Princetonian tradition assumed the ultimate
regeneration of children unless there was overwhelming
evidence to the contrary.
2. The English/American Puritan tradition assumed the
opposite unless there was overwhelming evidence to the
contrary.
3. This difference has continued to the present day.
4. The English/American Puritan tradition is more
consistent with overall Calvinism on this issue of infant
baptism.
5. Reaction to the “camp meeting phenomenon” may have
influenced Hodge’s view on this issue.
C. Edwards’ position on infant baptism
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1. Edwards agreed with the English/American Puritan
tradition on this issue.
2. Yet Edwards said surprisingly little about the topic of
baptism in general.
3. Infants of believers should be baptized.
a. Some things which had their institution under the Old
Testament are continued in the New Testament.
b. Believers’ children are still “children of the
Covenant.”
4. Edwards offers a comparison between infant baptism and
the baptism of adults.
a. If the baptized adult is not sincere, he is not entitled
to the blessing which is sealed in baptism.
b. If the parents of the baptized infant are not sincere,
“children are not saved by the seal of baptism.”
c. Just as a parent seeks his own salvation, so must he
seek his child’s salvation.
5. Edwards argues against infant regeneration, but
acknowledges that God can work in a saving manner in
the hearts of little children.
6. Only communicant members of the Church were
permitted to have their infants baptized.
a. There was opposition to the “half-way” Covenant.
b. Seeking but unconverted parents could not have their
children baptized.
7. The efficacy of an infant’s baptism is intimately related to
the Christian parent’s living on the infant’s behalf.
8. Baptized infants are regarded as “Christ’s own” (i.e.,
dedicated to Him).
a. These children are called upon to confess their faith in
Christ when they arrive at an appropriate age.
b. When they make a confession of faith, they are
entitled to participate in the Lord’s Supper.

© 1987 The Institute of Theological Studies™
The Theology of Jonathan Edwards  Study Guide

98

Lecture Outlines
D. Edwards’ position on believer’s baptism
1. Edwards was not at all opposed to believer’s baptism
where infant baptism had not preceded it.
2. Though immersion is permissible, the biblical language
suggests the most appropriate mode of baptism is
sprinkling.
V. The doctrine of the Lord’s Supper
A. The Lord’s Supper as confirmation
1. It is the evidence that the faith of the parents expressed at
the time of baptism was confirmed by the child.
2. The Eucharist was for the family of the faithful.
3. The Lord’s Supper is for Christians only.
4. It is not known exactly how and when Edwards himself
was admitted to the Lord’s Supper.
B. The nature of the Lord’s Supper
1. The Lord’s Supper is “an ordinance eminently and
peculiarly sacred”.
2. The Lord’s Supper is “a fest appointed to signify and seal
the Christian’s union with Christ and one to another”.
3. The Lord’s Supper is as a meat and meal offering.
4. The Lord’s Supper is as serving “angel’s food”.
C. Administration of the Lord’s Supper
1. Edwards was in favor of weekly communion.
2. Edwards warned his people of behaving in a “horribly
profane” manner.
a. Edwards impressed upon his people the sacredness of
this sacrament.
b. People were encouraged to continue seeking for their
salvation.
D. Opposition to Stoddardism

© 1987 The Institute of Theological Studies™
The Theology of Jonathan Edwards  Study Guide

99

Lecture Outlines
1. None should be admitted to full communion in the
Church of Christ unless they offer a credible profession
of their faith.
2. Stoddard maintained that all people who were outwardly
moral should come to communion.
a. Yet these same individuals could not join the Church
without claiming to be converted as well.
b. How could Stoddard have higher standards for
Church membership than for the Lord’s table?
3. The grounds for which Edwards was dismissed from his
church were his barring some from the Lord’s Supper
and baptism.
a. Edwards’ congregation refused to even read his
defense.
b. Within fifty years, virtually all New England agreed
with Edwards’ position.
STUDY QUESTIONS
1. According to Jonathan Edwards, what is the Church?
2. What was Edwards’ position with respect to the relationship
between the Old and New Dispensations?
3. Compare and contrast the views of the Princetonian and
English/American Puritans with regard to the issue of infant
baptism. Which of these two views represented the position of
Jonathan Edwards on this issue?
4. What was Edwards’ position regarding believer’s baptism?
5. According to Edwards, in what sense was the Lord’s Supper a
kind of confirmation?
6. How did Edwards define the sacrament of the Lord’s Supper?
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Lecture XXIII
THE LATTER-DAY GLORY AND THE SECOND COMING
I. The imminence of the last days
A. While some are presumptuous in fixing the exact day of the
world’s end, others err in not being prepared for what is
revealed.
1. We ought to prepare for whatever changes may come to
pass.
2. Edwards’ expounded on this in his sermon on Isaiah
26:10-11: “The Coming Destruction of the Wicked”.
B. The Great Awakening in New England caused Edwards to
think the latter days were approaching.
1. Edwards expected the destruction of the Anti-Christ in
1866 and the national conversion of the Jews even
sooner.
2. The British victory over the French at Cape Breton in
1745 was seen as a sign of the end-times.
C. There was too much Scripture still not understood for it to be
time for the end of the world.
1. Other signs only pointed to the beginning of the end.
2. A Millennium was to precede the return of Christ.
D. Negative and positive signs of the last days were appearing
which were parallel to the first advent.
1. Negative signs included scandals, unusual events,
counterfeits, etc.
2. Positive signs included the Spirit’s leading souls to Christ
and promoting love and humility, etc.
a. Skeptics were reminded that the Pharisees did not see
the signs of their times either.
b. There was the possible blowing of the jubilee
trumpet.
E. Prayer should be poured out for the last days.
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1. Saints make their election sure by prayer for these days.
2. Natural men are urged to pray for their conversion at that
time.
F. Edwards was an absorbed eschatologian throughout his life.
II. Edwards’ view of the Millennium
A. The nature of the Millennium
1. The saints will be recognized in the world.
a. Exaltation will replace persecution.
b. The saints will be recognized in Christ by virtue of
their union with Him.
c. There will be a long and peaceful reign on earth
before Christ comes.
2. It will be the time of Christ’s “espousals”.
a. Christ will gather the Church to Himself.
b. There will be a multitude of conversions.
3. The Millennium should be taken literally.
a. The Millennium is understood as a Sabbath rest.
b. This thousand years of rest will follow six thousand
years of human history.
4. The Millennium will be a time of prosperity, affluence,
and a population explosion.
5. The meek shall inherit the earth during the Millennium.
III. The Millennium and the American Revolution
A. It is ironic that scholars see in Edwards’ Millennial thinking a
charter for American “Manifest Destiny”.
1. Edwards’ hope was that the colonies would turn from
their evil ways even more earnestly than in their
beginning.
2. America has turned increasingly to its evil ways since
Edwards’ days.
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B. The American Revolution was a product of Christian and not
Deistic thinking
1. It cannot be denied that some of its major thinkers such
as Jefferson and Franklin were Deistic.
2. Deism was a cloud the size of a man’s fist at the time of
the Revolution.
C. Orthodox Christianity and Deism came together on certain
key issues because of common acceptance of natural
theology/revelation.
D. It is difficult to determine whether Edwards would have been
a Revolutionary or a Loyalist.
1. Edwards did say that ideal liberty would exist during the
Millennium.
2. But casting Edwards as a progenitor of the American
Revolution is likely overdrawn.
IV. Edwards on the Kingdom of God
A. The Kingdom of God was at first the Kingdom of the Jews.
1. Jesus was the promised Messiah of the Jews.
2. When the Jews rejected Christ, the Kingdom of God was
no longer the Kingdom of the Jews.
B. There were four stages of the coming of the Kingdom
following the Jews’ rejection of Christ.
1. The fall of Jerusalem
2. The fall of the heathen Roman Empire at the advent of
Emperor Constantine
3. The fall of the Antichrist, i.e., the papacy of the Roman
Catholic Church
4. The fall of the wicked and the establishment of the
righteous at the Day of Judgment
C. Opposition appears at each critical stage.
1. The Jews
2. Heathen Rome
3. Papal Rome
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4. Gog and Magog
D. Each stage is a type of the last day with a “resurrection
occurring at each epoch”.
E. The climax of the Kingdom begins rather than ends with the
Day of Judgment.
1. Christ will deliver up His Kingdom to the Father and
receive greater glory.
a. Christ will conquer both heathenism and Islam before
handing over the Kingdom to His Father.
b. Niebuhr saw Edwards’ confidence in the sovereignty
of God as what led his great Millennial hope.
2. Christ will henceforth rule by virtue of His union with
God.
a. Christ presently rules by delegated authority.
b. The Father, the Son, and the saints will rule together
forever.
c. Christ delivers up his “representative” (not
“mediatorial”) Kingdom.
d. God, the Father, will resume the government.
F. This eschatological pattern is the only rational possibility and,
therefore, proves Christianity true.
V. The second coming of Christ
A. The Latter-Day glory and Millennium are but preparation for
the anticipation of the more glorious second coming of Jesus
Christ.
1. Though the exact date of the parousia is not known,
Scripture does indicate the general period.
2. There is reason to believe that Christ’s lack of reception
at the second coming will parallel that of His first coming.
B. There are signs which will distinguish the return of Christ.
1. Signs which do not prove the second coming include
noise, scandals, counterfeits, etc.
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2. Positive indications include the Holy Spirit’s leading
people to Christ, etc.
3. The devil will try to deceive, but there are some things
even he cannot do.
4. Opponents of Latter-Day awakenings risk committing the
unpardonable sin.
C. Relatively few persons will be saved.
D. The day of Christ’s return will be a great day of rejoicing for
the saints.
1. At His first coming, Christ’s glory was under a veil, but it
will be completely unveiled at His second coming.
2. Christ will be revealed in both His divine and human
natures.
3. The saints will probably be suffering persecution when
the parousia occurs.
a. Following the Millennium will occur the greatest
tribulation the Church will ever know.
b. Satan will be released at the close of the Millennial
Age.
STUDY QUESTIONS
1. Why did Jonathan Edwards feel that the Latter Days were rapidly
approaching?
2. What are the differences between the Pre-Millennial, PostMillennial, and Amillennial views? Which of these views did
Edwards embrace?
3. How did Edwards describe the Millennium Age?
4. According to Edwards, what are the four stages of the coming of
the Kingdom of God following the Jews’ rejection of Christ?
5. If the second coming of Christ occurs at the end of the Millennial
Age (a period of great peace and prosperity), why did Edwards
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say that the saints at the time of the second coming will be under
great persecution?

Lecture XXIV
THE DOCTRINES OF HELL AND HEAVEN
I. The nature of hell
A. Hell exists because of heaven and has no meaning apart from
it.
B. Hell is a spiritual and material furnace of fire.
1. Hell’s victims are tortured in their minds and in their
bodies.
2. Hell’s victims are tortured by God, the devils, damned
humans, and themselves.
a. The torturing memories and consciences of the
damned
b. The torturing unsatisfied, raging lusts of the damned
C. In hell, God’s saving grace and mercy are gone forever, never
to return again.
D. Figuratively speaking, the wrath of God is a consuming fire.
1. The metaphor of fire points to the prevalence of the
anguish and intolerable severity of suffering in hell.
2. Divine wrath will be far more terrible than its symbol.
E. The symbol of fire is also “very probably” literal.
1. The furnace is figurative so far as the soul is concerned,
literal as it pertains to the body.
2. It takes real fire to burn the heavens and the earth in the
great conflagration described in Matthew 10:28.
F. God is the fire which burns in hell.
1. “Who can know the power of His anger?”

© 1987 The Institute of Theological Studies™
The Theology of Jonathan Edwards  Study Guide

106

Lecture Outlines
2. God intends an extraordinary manifestation of His
terribleness.
3. It is utterly impossible to exaggerate the infinite wrath of
God.
G. Future punishment is contrary neither to Scripture nor to
reason.
1. Five arguments prove the severity of the minister’s
description of hell.
2. “If…I have described this misery beyond the truth, then
the Scriptures have done the same thing.”
II. The locality of hell
A. Immediately after judgment will come the end of the world.
B. A great conflagration will turn our present world into a ball of
fire to serve as the place of eternal torment.
III. The degrees of torment
A. The punishment and misery of wicked men will be in
proportion to the sin that they are guilty of.
1. All men partake “equally” of original sin, but not of
“actual” sins.
2. The score is proportionately increased in God’s debt
book.
a. He that commits one act of sin deserves the eternal
ruin of body and soul.
b. Each additional sin multiplies the sinner’s guilt and
punishment.
3. “The damned in hell would be ready to give the world if
they could have the number of their sins to have been
one less.”
B. The lost in hell must endlessly increase their misery.
IV. Hell beholding this world
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A. The parable of Dives and Lazarus demonstrates that hell
remembers this world.
1. The lost remember the good things they enjoyed in this
world.
2. The lost will particularly remember their opportunities on
earth for obtaining salvation.
3. The lost will remember their sins including thinking that
hell was a mere dream.
B. At the Day of Judgment, the lost will see others glorified.
C. Hell’s sight of the blessedness of heaven will increase the
hellishness of hell.
V. The eternality of hell
A. Edwards annihilates the belief in total annihilation.
1. The wicked in hell will beg in vain for annihilation.
2. Most religious cults prefer to believe in annihilation
versus eternal punishment.
B. Edwards’ provides biblical arguments for the eternality of hell.
1. The Bible teaches eternal punishment.
a. The very word used for “eternal” life is used for
“eternal” death.
b. This punishment includes pain, which annihilation is
not.
c. Scripture is expressive and abundant in this teaching.
2. The wicked will be sensible of the punishment they are
under.
3. Degrees of punishment preclude annihilation.
4. Men’s souls are never destroyed.
5. Men would never know their judgment if annihilation
were their punishment.
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6. Wicked men are still alive in hell now fearing the
resurrection of their bodies.
7. It could not be said that it was better for the wicked not
to have been born if they have no judgment awaiting
them.
8. Since the righteous generally suffer more in this world
than the wicked, annihilation would be unfair.
9. What is the meaning of a burning furnace heated to
different degrees if none were ever cast into it?
10. If God did not spare the innocent Christ, what will
happen to the sinner?
11. How could Christ have had to die for us if no
punishment threatened?
VI. The accursed vision
A. God Himself will become the fire of the furnace exerting His
infinite perfections that way.
B. Hell will not be the absence of God, but His inescapable,
wrathful presence.
C. The best time to present the doctrine of hell to sinners is
during childhood.
1. Children are most sensitive and have fewer excuses.
2. One cannot not present this doctrine to a child if he loves
that child.
VII. The nature of heaven
A. There are only two permanent abodes for men and angels:
heaven and hell.
1. Edwards dutifully preached on hell.
2. But he was in his truest element as the rhapsodic seer of
the “beatific vision.”
B. Heaven is where the saints shall eat and drink.
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1. Heaven was a manifest implication of the Atonement.
2. The saints will swim in an ocean of love and be eternally
swallowed up in the infinitely bright light.
C. Heaven is also characterized by blessed fellowship among the
saints.
1. Saints will recognize friendships contracted here on earth.
2. The saints’ love for other saints will be perfected in
heaven.
VIII. Blessedness/rewards in heaven
A. Heaven is God’s fixed abode of manifestation.
B. In heaven, each person’s capacity will be fulfilled.
1. Yet stars of differing brilliance will shine in heaven.
2. There will be different sized vessels in heaven.
C. The varying “sizes” of these perfectly filled vessels were
determined by God’s sovereign pleasure.
1. The Atonement had the same saving efficacy for all.
2. The different rewards of the saints in heaven are related
to their works in this world.
3. Yet these works are not good in themselves, but it is the
pleasure of God to regard them as such and reward them
accordingly.
a. God rewards the saints’ good works for Christ’s sake
only.
b. The saints’ good works have no excellency in God’s
sight beheld separately from Christ.
c. These are rewards of grace versus rewards of merit.
D. The saints will have glorious rewards in heaven immediately
after death.
1. Rewards for the saints continue in the form of ever-new
discoveries of one another.
2. There will be eternal progress in heaven.
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3. This represents a growth from one stage of perfection to
another.
IX. Heaven beholding this present world and hell
A. The saints in heaven will be in every way more directly and
perfectly acquainted with the Church in the present world
than the saints on earth.
1. Their awareness of God’s activity in the Church will add
to their felicity.
2. The Church in heaven will be greatly concerned about the
Church on earth.
B. Heaven will behold hell just as Lazarus and Abraham saw
Dives in his misery.
1. Isaiah 66:24 is submitted as evidence of heaven beholding
hell.
2. The saints in heaven and the sinners in hell shall in some
way have a direct apprehension of each other’s state.
C. If saints are to grieve now when men go to hell, how can they
rejoice then?
1. In hell, men are seen to be hated of God and so are to be
hated by the saints.
2. In hell, men are no longer capable of salvation.
3. Rejoicing at calamities may now be because of envy, but
in heaven saints rejoice only in the glory of God.
4. In heaven, saints will exercise virtue in a higher manner
than natural affection.
5. In hell, God’s infinite love for the elect will be eternally
visible in the punishment of the saints’ wicked enemies.
X. Scriptural teaching of the eternity of the future state of happiness
which absolutely excludes any end
A. The conquering of death proves the eternality of heaven.
B. Heavenly inhabitants remain in eternal youth.
XI. The beatific vision
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A. The peak of heavenly blessedness is the sight of God Himself
(the Amor intellectualis Dei).
1. The beatific vision is not a sight of God with the eyes of
the body, but with the eyes of the soul.
2. Earthly empiricism is transcended.
B. Angels, which are mere spirits and hence have no sense
organs, also have this beatific vision.
STUDY QUESTIONS
1. How did Jonathan Edwards describe hell?
2. Where did Edwards teach that hell will be located after the final
judgment of Christ?
3. How did Edwards argue for the notion of eternal hell (versus
belief in total annihilation)?
4. How would Edwards have responded to the following statement:
“Hell is the absence of God”?
5. If saints who are in the world are supposed to grieve when men
go to hell, how can it be that in heaven saints are to rejoice in the
punishment of these same sinners?
6. How did Jonathan Edwards describe heaven?
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