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DDeevveellooppiinngg  CChhuurrcchh  LLeeaaddeerrss  TThhrroouugghh  DDiissttaannccee  EEdduuccaattiioonn  
  

33114400  33  MMiillee  RRooaadd,,  NNEE  ••  GGrraanndd  RRaappiiddss,,  MMII  4499552255--33116655  
tteelleepphhoonnee::  661166--336633--77886644  ••  ttoollll  ffrreeee::  888888--IITTSS--LLEERRNN  ••  ffaaxx::  661166--336633--77888800  ••  ee--mmaaiill::  iinnffoo@@IITTSSccoouurrsseess..oorrgg  ••  wweebbssiittee::  hhttttpp::////wwwwww..IITTSSccoouurrsseess..oorrgg  

  
aa  mmiinniissttrryy  ooff  OOUUTTRREEAACCHH,,  IInncc.. 

Dear Student, 
 
Welcome! We are glad you chose The Institute of Theological Studies for your independent study and 
count it a privilege to share in your learning journey. We trust you will find this course both 
academically stimulating and spiritually uplifting.   
 
This Learning Guide is designed with you in mind.  In it you will find the following items to help 
you master the content of the course:  
 

 Your syllabus (If you are taking this course through a school, check with them to see if there 
are any changes.) 
 A Learning Schedule to help you plan ahead. 
 Individual Lessons to accompany the lectures: overviews, learning objectives, lecture outlines, 

note-taking space, and corresponding reflection questions.   
 
Independent studies offer many benefits. Consider the following insights that will help you develop 
this discipline: 
       

 Start early! Like any course, it’s easy to put things off until the last minute. With no “classes” 
to attend, time can quickly slip away! 
 Chart your course. The Learning Schedule can help prevent last minute “cram sessions”. 

Make a plan and stick to it. 
 Communicate with your proctor/grader often. Regular feedback is essential in the learning 

process. Submit assignments regularly and ask questions! 
 Study in “chunks.” Set aside time to complete a whole lesson in one sitting. Doing a lesson 

in segments adds distraction and hinders learning continuity.   
 
Keep studying! We at the Institute of Theological Studies know the value of continued growth in the 
study of God’s Word. Our courses on Biblical Theology, Historical Theology, Christian Education, 
World Missions, Spiritual Formation and more are available to anyone, anywhere, any time. Schools 
across North America offer them in their programs, and you can keep taking ITS courses even 
after finishing your deg ee! r
 
Whether you want greater ministry skills, theological insights or personal enrichment, ITS courses 
offer in-depth, inspiring study for the years ahead. Although ITS does not grant credit or degrees, 
individuals, churches and missionaries are using them for personal or group study, church-based 
institutes, and to help train believers worldwide! 
 
For more information on our courses or to learn what ITS is doing in the arena of theological education 
and leadership development go to http://www.ITScourses.org/. We want to serve you throughout 
your life and ministry. 
 
By His grace, 
 
The Staff of The Institute of Theological Studies
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The Institute of Theological Studies provides the following syllabus as the standard for this course. You will be 
responsible for all assignments unless your school changes the requirements. 
 

CCoouurrssee  RRaattiioonnaallee  
In order to understand and apply any passage of Scripture faithfully, one must begin with the 
foundational concepts and theology that precede and inform it. In biblical theology, the foundation 
is laid in the Pentateuch and Former Prophets (Genesis-Kings) and is picked up and further 
developed in the Latter Prophets and Writings (Job-Malachi). The history, poetry, wisdom and 
prophecy of these books are essential for fully grasping the meaning and message of Jesus’ teaching 
and our mission in the world today. As one gains the conceptual skills and perspective developed in 
the Old Testament texts and carried over into the New Testament, one discovers a fuller view of 
God, pursues a more profound approach to worship, and develops a deeper sense of mission for 
our contemporary lives. 

 
CCoouurrssee  OOvveerrvviieeww  

In this course, Dr. Richard E. Averbeck introduces the content and theology of Job-Malachi, which 
pick up and further develop the canonical, historical, and theological foundation laid in Genesis-
Kings. More than a survey of the Old Testament, the goal of the course is to work through the 
books section-by-section, focusing on major passages and their theological connections through all 
of Scripture (Old and New Testament). Special attention is given throughout the course to the 
significance of these passages for the Church and the Christian life in order to keep the student 
keenly aware of the need to go beyond a simplistic and mechanistic reading of the text into a deeply 
implicational reading that expects to be both informed and impacted by its message. (There is no prerequisite 
for this course. However, this is the second of a two-part series by Dr. Averbeck, and students are referred to part one, Old Testament 
Theology I: Pentateuch and Former Prophets.) 
 

CCoouurrssee  OObbjjeeccttiivveess 
 
Given active participation, upon completion of this course you will be able to: 
 
1.  Understand how the Latter Prophets and Writings fit into the Old Testament canon, and how 

they contribute to our understanding of faith experience in ancient Israel. 
2. Identify the principles and patterns of biblical Hebrew poetry in order to interpret it well. 
3.  Articulate the nature and principles of biblical worship “in spirit and truth” as illustrated in the 

Psalms and understand the foundation this lays for Christian worship in the Church today. 
4.   Explain how the prophetic institution and the prophetic books lay a foundation for the 

prophetic work of Jesus Christ and how this then lays a foundation for the Church’s mission. 
5.   Describe the relationship between the Holy Spirit’s work in the Old and New Testaments and 

understand its significance for the Church as a body of prophets in the world. 
6.   Value all of the above as crucial to an ongoing study of the whole canon of Scripture as well as 

foundational to the way we live our Christian lives and pursue our ministries. 
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CCoouurrssee  LLeeccttuurreerr  
 
Dr. Richard E. Averbeck is a revered biblical scholar recognized for his 
intellectual acumen and practical application of Scripture. Raised on a 
dairy farm in rural Wisconsin, Dr. Averbeck accepted the Lord as an 18-
year old freshman while studying at the University of Wisconsin, River 
Falls. Inspired to learn Hebrew and Greek, Dr. Averbeck transferred to 
Calvary Bible College to begin his adventure in biblical studies.  He is a 
graduate of Calvary Bible College, Grace Theological Seminary, and 
Dropsie University (now Annenberg Research Institute, University of 
Pennsylvania) where he has earned degrees in Biblical Languages & 
Near Eastern Studies along with an M.A. in Biblical Counseling. Dr. 
Averbeck was blessed to study under his colleague the well-known 
psychologist and spiritual director Dr. Larry Crabb, Jr. His background 
has placed him in a unique position in academia, where he serves as the 
Director of the Spiritual Formation Forum.   
 
The father of two boys, Dr. Averbeck is widely respected for his expertise in Old Testament 
theology, biblical criticism, and ancient Near Eastern studies.  He was the main editor and a 
contributor to Life and Culture in the Ancient Near East, and he has written extensive contributions to 
The New International Dictionary of Old Testament Theology and Exegesis, the Dictionary of the Old Testament: 
Pentateuch and others. He has also contributed to The Future of Biblical Archaeology, The Journal of the 
American Oriental Society, The Journal of Psychology and Christianity, and The Journal of Spiritual Formation & 
Soul Care, among other publications. Dr. Averbeck is a Professor at Trinity Evangelical Divinity 
School, specializing in Old Testament and Semitic Languages. Prior to this position, he was a 
professor at both Grace and Dallas Theological Seminaries. Today, he is also a licensed professional 
counselor in Wisconsin where he and his wife of over thirty years reside. For more information on Dr. 
Averbeck and other ITS courses he has produced, go to www.ITScourses.org. 
 
Educational Credentials 
 B.A. Calvary Bible College (1974) 
 M.Div. Grace Theological Seminary (1977) 
 M.A. Grace Theological Seminary (1989) 
 Ph.D. Dropsie University (1987) 
 
Professional Experience 

1980-1990 Professor and Old Testament Chair for Grace Theological Seminary 
 1989-current Licensed Professional Counselor 

1990-1994 Professor Dallas Theological Seminary 
1994-current Professor Trinity Evangelical Divinity School 
1998-2005 Chair of Biblical Law Group, Evangelical Theological Society 
1998-current Director of the Spiritual Formation Forum 
1999-2001 Executive Committee Institute for Biblical Research 
2003-2006 Ancient Near East Section Chair, American Oriental Society 
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CCoouurrssee  TTeexxttss  
 
Required Texts: 
 
Chisholm, Robert B. Jr. Handbook on the Prophets. Grand Rapids: Baker Academic, 2002. 
 
Longman, Tremper III. How to Read the Psalms. Downers Grove: InterVarsity Press, 1988. 
 
Murphy, Roland E. The Tree of Life: An Exploration of Biblical Wisdom Literature. Third edition. Grand 

Rapids: Eerdmans, 2002.  
 
Walton, John H.  Chronological and Background Charts of the Old Testament. Revised and Expanded.  

Grand Rapids: Zondervan, 1994.  
 
Recommended Texts: 
 
Dyrness, William. Themes in Old Testament Theology. Downers Grove: InterVarsity Press, 1979.  
 
Sandy, D. Brent & Ronald L. Giese, Jr., eds., Cracking Old Testament Codes: A Guide to Interpreting the 

Literary Genres of the Old Testament. Nashville: Broadman & Holman Publishers, 1995. 
 
VanGemeren, Willem A. “Psalms.” In The Expositor’s Bible Commentary: Psalms, Proverbs, Ecclesiastes, 

Song of Songs. Edited by Frank E. Gaebelein. Volume 5. Grand Rapids: Zondervan, 1991.  
 

  
  
  
  
  
  
  
  
  
  
  

CCOOLLLLAABBOORRAATTIIVVEE  LLEEAARRNNIINNGG  
Whether you sit in a traditional classroom or study from a distance, you will benefit from interaction,
collaboration, and spiritual formation (ATS schools, note Standards 3.2.1.3; 10,3,3,3; 10.3.4.3). In order
to meet this need in distance theological education, ITS is developing structures and resources to
encourage spiritual formation and community interaction in our courses. In this course, we have
included three collaborative learning features: 
 

1. ITS Online Interactivity Forum (see course learning activities) – fosters peer-to-peer interaction 
in a global, threaded discussion (required for all students) 

2. Spiritual Formation Project (see course learning activities) – fosters mentor-to-learner 
interaction in a mentor-guided reflection, discussion and application (required for all students)

3. Learning Community Assignments (see end of syllabus) – fosters peer-to-peer collaboration in 
a group approach to assignments (optional but recommended where possible) 

 
Go to www.ITScourses.org/interactivity/ for the most up-to-date ITS resources. 
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CCoouurrssee  LLeeaarrnniinngg  AAccttiivviittiieess  
 
Learning Activity #1: Lectures and Reflection Questions 
 
Listen carefully to all twenty-four (24) lectures by Dr. Averbeck and work through the 
accompanying reflection questions. Please note that the lectures vary in length from 30-60 minutes each (see 
Learning Schedule, p. 23, or the lecture outlines). Through this process you will be introduced to Dr. 
Averbeck’s approach to biblical theology and to the content of that theology itself as it arises in the 
Latter Prophets and Writings (Job-Malachi). It is recommended that you listen actively with Bible in 
hand to look up references when necessary. Your goal here is to acquire a working knowledge of the 
contents of Job-Malachi and to listen for what God wants to say to you personally and to the 
Church corporately. The theology contained in this part of the OT builds on the foundation laid in 
the Pentateuch and Former Prophets (Genesis-Kings) and picked up in the NT.  
 
NOTE: Although the lectures are not factored into your course grade, they are foundational to the course, so the 
Research Paper, Thought Paper and Spiritual Formation Project (see below) all assume you have completed them. In 
addition, the reflection questions are optional but will help you process the lecture material in preparation for the Thought Paper 
and Spiritual Formation Project. 

 
Purpose: to accumulate course content through active and careful listening and to cognitively interact with the 
material and apply it to the Christian life. 

 
Using the ITS Learning Guide: The ITS Learning Guide includes twenty-four lessons with lesson 
overviews, outcomes, outlines, and reflection questions. This is intended to walk you through the 
course in a systematic and user-friendly way. Note the following: 
 

 Lecture Outlines: The lecture outlines contain a detailed teaching manuscript with extensive 
notes and Scripture references. They serve as both a guide to listening/note-taking and also a 
valuable study and reference tool. It is recommended that you read each lecture outline in full 
prior to listening to the lecture. This will help you follow along more carefully. 
 Reflection Questions: The reflection questions are not factored into your course grade. 

However, these questions were written carefully in order to help you process the material 
and begin to apply it (at least in a preliminary way) to your life of faith. Although you are not 
required to write answers to every question, it is recommended that you give them considerable thought 
and reflection. In addition to your notes, they will become a journal of your thoughts and growth in the course. 
 Scripture Quotations: Several Scripture passages that are central to the discussion at hand are 

provided in the right margin1 with Dr. Averbeck’s emphases and amplification. This will also 
help you follow the lecture. 

 

                                                 
1 Unless otherwise noted, these are taken from the HOLY BIBLE, NEW INTERNATIONAL VERSION®. Copyright © 1973, 
1978, 1984 International Bible Society. Used by permission of Zondervan. All rights reserved. The “NIV” and “New 
International Version” trademarks are registered in the United States Patent and Trademark Office by International 
Bible Society. Use of either trademark requires the permission of International Bible Society. 
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Learning Activity #2: Required Reading  
 
Complete the following and submit a reading log listing all completed readings: 
 

1. Read the text of Job-Malachi as assigned in each lesson. You should use a modern translation 
(not a paraphrase), e.g., NASB, NIV, NRSV, etc. 

2. Read Tremper Longman III’s How to Read the Psalms in its entirety. It is recommended 
that you read this in conjunction with the lessons on the Psalms (3-8). 

3. Read Roland Murphy’s The Tree of Life in its entirety. It is recommended that you read 
this in conjunction with the lessons on Wisdom Literature (9-11). 

4. Read at least 200 pages from Robert Chisholm’s Handbook on the Prophets. It is 
recommended that you read this in conjunction with the lessons on the Prophets (12-24).  

5. Read 500 additional pages from the recommended texts, the readings referenced in the 
lecture outlines, the course bibliography or other relevant resources. This is your opportunity 
to pursue topics of interest. Readings completed for your research paper (see below) may 
count toward this reading requirement. List all completed readings in your reading log. 

 
NOTE: 

• If you have not read William Dyrness’ Themes in Old Testament Theology (IVP, 1979) or Sandy 
and Giese’s Cracking Old Testament Codes (B & H, 1995), it is recommended that you 
familiarize yourself with these texts as part of your additional reading. 

• Walton’s text, Chronological and Background Charts of the Old Testament, is a valuable reference 
tool, and the lectures refer to it. However, it may not be used toward the required reading. 

 
Purpose: to supplement the lecture material through active reading of additional works and to pursue student-
identified topics of interest. 

  
Learning Activity #3: Research Paper 
 
Write an original research paper (18-20 pages, double-spaced, excluding footnotes and bibliography) 
on a theological theme developed from one or more passages in the Latter Prophets and/or 
Writings (should be approved by your grader/proctor). The paper should be based on and especially 
focus on the foundational passage(s) in these books but also follow the development of the theme 
through other parts of the OT into the NT. If you know either of the biblical languages, conduct 
your exegetical work from these texts. This paper should reflect your ability to do serious independent 
research/writing in the field of OT biblical theology and to apply that research to ministry and the Christian 
life.  
 
In addition to your own exegetical work in the biblical text itself, you should do a bibliographical 
search to identify and consult at least ten (10) other secondary sources. These could and should 
include a combination of general reference tools (e.g., Bible dictionaries, encyclopedias, word books, 
etc.), other books that are useful for the topic (e.g., commentaries, historical or theological survey 
books, specialized books on the topic, etc.), scholarly journal articles, and perhaps even credible 
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internet sites. Substantial footnotes (or endnotes) and bibliography are expected. Format the paper 
according to your school or institutional guidelines. 
 

Purpose: to develop exegetical, biblical and theological research and writing skills, to gain an in-depth 
understanding of one specific theme in OT biblical theology, and to apply that understanding to ministry and the 
Christian life. 

 
Learning Activity #4: Thought Paper 
 
Write a ten (10) page, double-spaced “thought paper” reflecting on the content of the course. The 
paper should have two main sections: The first section should reflect serious thought about the 
relevance of the Latter Prophets and Writings for the church and the Christian life.  The second 
section should develop the significance of the Latter Prophets and Writings for the ministry(ies) in 
which you are (or will be) engaged with your family, local church, or community. Seek concrete 
application of the material to the Christian life, the church or ministry wherever possible. 
 
This paper is to reflect your own independent thinking and synthesis of the course reading and lectures. It 
is a “thought paper”, not a research paper, so footnotes and bibliography are not necessary unless 
you wish to include them for your own purposes. Always tie your thoughts to specific Scripture 
passages from which you make your point of application to theology, life, and ministry (especially 
something in the Latter Prophets and Writings, but also extending into the rest of the OT and NT.) 
 

Purpose: to synthesize the course content and apply it to ministry and the Christian life. 
 

Learning Activity #5: ITS Online Interactivity Forum 
 
Participate with other students worldwide in an ongoing asynchronous threaded discussion of two 
major course topics. Go to http://forums.itscourses.org/ to enter the ITS Online Interactivity 
Forum. In order to get the fullest benefit from the Forum, complete the assignment after you have 
listened to all the lectures. Be sure to return to the forum after finishing the course to see how others 
respond. Follow these steps to complete the assignment: 
 

 Post an original answer to each question for your course (75 word min.).  
 Post your response to any previous answer given to each question (75 word min.).  
 Submit a document to your proctor that contains the original questions, your postings, and 

the postings to which you responded. 
 

 NOTE: Please read the “Forum Instructions” for details on registering and posting. 
 

Purpose: to develop critical thinking skills through personal interaction with the content of the course and the 
responses of others within a diverse community of learners. 
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Learning Activity #6:  Spiritual Formation Project 
  

RRAATTIIOONNAALLEE:: Ministry preparation and the Christian life require more than academic exercises. Learners 
also need personal, spiritual formation, which involves theological reflection and critical thinking on their 
current practices and assumptions. This process occurs as learners engage in self-reflection and 
interaction in a community of learning. With this in mind, ITS includes in all courses a capstone project 
addressing these issues and facilitating interaction beyond the formal learning environment (ATS schools, 
note Standards 3.2.1.3; 4.1.1; 10.3.3.3). 

 
Write a five-to-six page reflective essay and interview a mentor, discussing the spiritual impact 
of this course on your life. Identify your mentor early in the course, and submit the essay to your grader at 
the end of the course. This last project should not be a summary of course content, but an 
application of course principles. Complete the following 
    
1.  Personal Reflection and Evaluation: Reflect on the course – To integrate your academic 

studies with your walk of faith, reflect on the content of the course and evaluate your life in light 
of what you learned.  

 
a. Follow these steps in your reflection: 

 
Step 1: What one theme, principle, or concept in the course is the most significant to you 

personally? Why is it significant? 
Step 2: What portion(s) of the course brought this theme/principle/concept to light?  
Step 3: Think about your past. Why is it vital now for you to deal with and apply this 

theme/principle/concept?  
Step 4: How should this affect your thoughts and actions, and what specific steps should you 

take to concretely apply what you have learned? 
 

b. Write your answers to the above questions in full paragraph form. (Recommended length for 
this reflection: approximately three pages) 

 
c. Give a copy of this reflection to your mentor (see #2). 

2. Community Reflection and Interaction: Interview a mentor – Since the Holy Spirit uses the 
input of others to guide and form His people, interview a mentor according to the following 
guidelines: 

 
a. Who should you interview? (1-3 are required; 4-6 are recommended) 

 
1. Someone with whom you have a reasonably close relationship. 
2.   Someone who is a mature Christian ministry leader (i.e. a pastor). 
3.   Someone who is not your grader or a family member. 
4.   Someone who values the spiritual formation process. 

© 2008 The Institute of Theological Studies™ 
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5.   Someone who is familiar with and values the subject of the course. 
6.   Someone who has experience using the content of the course in ministry. 

 
NOTE: Identify your mentor early in the course, and give him/her the page entitled 
“Guidelines for Mentors.” 

 
b. Focus of the interview – Your interview should focus on the issues and questions you raise 

in your essay. For example: 
 
 What feedback can your mentor give in response to your essay? 
 In light of the course content, are the conclusions you made appropriate? Why or why not? 
 What additional advice, deeper insights or broader applications might he/she suggest 

from his/her own life and ministry? 
 
NOTE: Conduct this interview either in person (preferred) or over the phone. Do not use 
electronic communication (i.e. email, instant messenger, etc). Suggested length: 45 minutes. 

 
3. Synthesis and Application: Draw your final conclusions – Having reflected on the course 

and the discussion with your mentor, synthesize what you have learned in these three sections: 
 

a. Section 1: Begin your essay with the personal reflection from #1 above. This should be 
exactly what you gave your mentor for the interview. 

b. Section 2: Comment on your interview, explaining what you discussed and the insights you 
gained from your mentor. Include the following: 
 What were the mentor’s comments regarding your essay? 
 What advice did he/she give? 
 How did his/her comments expand or correct your application of the course?  
 Include the person’s name, occupation, and the length of the interview. 

c. Section 3: Conclude with a synthesis of what you have learned. Answer the following:  
 If your mentor corrected any thoughts in your “Personal Reflection and Evaluation,” 

how do you feel about these corrections? Do you agree or disagree? Why? 
 Synthesizing your thoughts from section one and your mentor’s insight in section two, 

what final conclusions have you reached? How is this different from section one? 
 In light of the interview and further reflection, what additional, specific changes need to 

occur in your life and what concrete steps will you take to implement them? 
 

NNOOTTEE  TTOO  SSTTUUDDEENNTTSS:: Your effort in this assignment will determine its benefit. If by the end of this 
course you have not yet reflected critically on your life in light of what you have studied, allow this 
assignment to guide you in that process. The instructor for this course will not score your essay based on 
the amount of spiritual fruit you describe; so do not exaggerate (or trivialize) what you have learned. The 
primary grading criteria is that you have thoughtfully considered the principles of the course and 
realistically sought to apply them to your life. If you have done this and met the minimal requirements 
(as noted above), you will earn the full points for this assignment. 
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Note on confidentiality: Perhaps the Holy Spirit is dealing with you in some very personal areas of your life. Because of 
this, your grader will keep your essay entirely confidential and either return or discard it. 
 

Purpose: to stimulate reflection and interaction on course principles in order to enhance personal spiritual 
formation.                                                   

CCoouurrssee  GGrraaddiinngg  
 
The grade for the course shall be determined by the following: 

  
Lectures and Reflection Questions 
Required Reading ........................................................................... 10% 
Thought Paper................................................................................ 30% 
Research Paper ............................................................................... 35% 
ITS Online Interactivity Forum......................................................5% 
Spiritual Formation Project ........................................................   20% 
 100% 

 
NOTE: Given the amount of thought and work required in the above assignments, there is no exam for this course. 
Your focus should be on quality research, writing, reflection, synthesis and application. 
 
 

CCoouurrssee  BBiibblliiooggrraapphhyy  
 
1.  General Survey and Reference 
 
David W. Baker and Bill T. Arnold. The Face of Old Testament Studies: A Survey of Contemporary 

Approaches. Grand Rapids: Baker, 1999. 
 
Dillard, Raymond B. & Tremper Longman III. An Introduction to the Old Testament.  Grand Rapids: 

Zondervan, 1994.  
 
Dorsey, David A. The Literary Structure of the Old Testament: A Commentary on Genesis-Malachi. Grand 

Rapids: Baker, 1999. 
 
Elwell, Walter A., editor. The Evangelical Dictionary of Biblical Theology. Grand Rapids: Baker, 1996. 
 
Hill, Andrew E. and John H. Walton. A Survey of the Old Testament. Second edition. Grand Rapids: 

Zondervan, 2000.  
 
LaSor, W. S., D. A. Hubbard, and F. W. Bush. Old Testament Survey: The Message, Form, and Background 

of the Old Testament. Second edition. Grand Rapids: Eerdmans, 1996. 
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VanGemeren, Willem A., editor. The New International Dictionary of Old Testament Theology and Exegesis. 
Five volumes. Grand Rapids: Zondervan, 1997. 

Walton, John H. Ancient Israelite Literature in its Cultural Context. Grand Rapids: Zondervan, 1989. 
 
2.  Hebrew Poetry 
 
Berlin, Adele. The Dynamics of Biblical Parallelism.  Bloomington, IN: Indiana University Press, 1985.  
 
Petersen, David L. and K. H. Richards. Interpreting Hebrew Poetry. Minneapolis: Fortress Press, 1992. 
 
3. The Psalms (and Worship) 

 
3.1. General  

 
Bateman, Herbert W., editor. Authentic Worship: Hearing Scripture’s Voice, Applying Its Truth. Grand 

Rapids: Kregel, 2002. 
 
Brueggemann, Walter. The Message of the Psalms: A Theological Commentary. Minneapolis: Augsburg, 

1984.  
 
Longman, Tremper III. How to Read the Psalms. Downer’s Grove: InterVarsity Press, 1988.  

3.2. Commentaries   
 
Allen, Leslie C. Psalms 101-150. Word Biblical Commentary. Waco, TX: Word, 1983. 
 
Craigie, Peter C. Psalms 1-50. Word Biblical Commentary. Waco, TX: Word, 1983.  
 
Tate, Marvin E. Psalms 51-100. Word Biblical Commentary. Waco, TX: Word, 1990. 
 
VanGemeren, Willem A. “Psalms.” In The Expositor’s Bible Commentary: Psalms, Proverbs, Ecclesiastes, 

Song of Songs. Edited by Frank E. Gaebelein. Volume 5. Grand Rapids: Zondervan, 1991.  
 
4. Wisdom Literature 

 
4.1. General  

 
Gammie, John G. and Leo G. Perdue, editors. The Sage in Israel and the Ancient Near East. Winona 

Lake, IN: Eisenbrauns, 1990. 
 
Murphy, Roland E. The Tree of Life: An Exploration of Biblical Wisdom Literature. Grand Rapids: 

Eerdmans, 2002.  
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Perdue, Leo G. Wisdom and Creation: The Theology of Wisdom Literature. Nashville: Abingdon, 1994.  
 

4.2. Commentaries  
 
Fox, Michael V. Proverbs 1-9: A New Translation with Introduction and Commentary. Anchor Bible. New 

York: Doubleday, 2000. 
 
Garrett, Duane A. Proverbs, Ecclesiastes, Song of Songs. New American Commentary. Nashville: 

Broadman, 1993. 
 
Hartley, John E. The Book of Job. New International Commentary on the Old Testament.  Grand 

Rapids: Eerdmans, 1988. 
 
Longman, Tremper III. Song of Songs. New International Commentary on the Old Testament. Grand 

Rapids: Eerdmans, 2001. 
 
Longman, Tremper III. The Book of Ecclesiastes. New International Commentary on the Old 

Testament. Grand Rapids: Eerdmans, 1998. 
 
5. Prophetic Literature 

 
5.1. General 

 
Chisholm, Robert B. Jr. Handbook on the Prophets. Grand Rapids: Baker Academic, 2002. 
 
VanGemeren, Willem A. Interpreting the Prophetic Word: An Introduction to the Prophetic Literature of the Old 

Testament. Grand Rapids: Zondervan, 1996. 
 

5.2. Commentaries  
 

5.2.1. Major Prophets  
 
Oswalt, John N. The Book of Isaiah, Chapters 1-39. New International Commentary on the Old 

Testament. Grand Rapids: Eerdmans, 1986. 
 
Oswalt, John N. The Book of Isaiah, Chapters 40-66. New International Commentary on the Old 

Testament. Grand Rapids: Eerdmans, 1998. 
 
Block, Daniel I. The Book of Ezekiel. New International Commentary on the Old Testament. 2 

Volumes. Grand Rapids: Eerdmans, 1997. 
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5.2.2 Minor Prophets  
 
McComiskey, Thomas Edward, editor. The Minor Prophets: An Exegetical and Expository Commentary. 2 

Volumes. Grand Rapids: Baker, 1992. 

6.  Lamentations 
 
Provan, Iain W. Lamentations. New Century Bible Commentary. Grand Rapids: Eerdmans, 1991. 
 
7. Esther 
 
Baldwin, Joyce G. Esther: An Introduction and Commentary. Tyndale Old Testament Commentaries. 

Downer’s Grove: InterVarsity Press, 1984.  
 
Howard, David. An Introduction to the Old Testament Historical Books. Chicago: Moody, 1993. 
 
8. Daniel 
 
Longman, Tremper III. Daniel. NIV Application Commentary. Grand Rapids: Zondervan, 1999. 
 
9. Ezra 
 
Fensham, F. Charles. The Books of Ezra and Nehemiah. New International Commentary on the Old 

Testament. Grand Rapids: Eerdmans, 1982. 
 
Howard, David. An Introduction to the Old Testament Historical Books. Chicago: Moody, 1993. 
 
10. Nehemiah 
 
Fensham, F. Charles. The Books of Ezra and Nehemiah. New International Commentary on the Old 

Testament. Grand Rapids: Eerdmans, 1982. 
 
Howard, David. An Introduction to the Old Testament Historical Books. Chicago: Moody, 1993. 
 
11. Chronicles 
 
Howard, David. An Introduction to the Old Testament Historical Books. Chicago: Moody, 1993. 
 
Selman, Martin J. 1 Chronicles: An Introduction and Commentary. Tyndale Old Testament Commentaries. 

Downer’s Grove: InterVarsity, 1994. 
 
Selman, Martin J. 2 Chronicles: A Commentary. Tyndale Old Testament Commentaries. Downer’s 

Grove: InterVarsity Press, 1994. 
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GGuuiiddeelliinneess  ffoorr  MMeennttoorrss  

 
(Students, give this sheet to your mentor for the Spiritual Formation Project.) 

 
Thank you for your involvement in this student’s ITS coursework. We believe the Christian life is 
more than an academic exercise, so we encourage students to critically reflect on their life in light of 
what they learn and then apply those insights to the daily life of faith.  
  
Therefore, students taking ITS courses are required to complete a final assignment called the 
“Spiritual Formation Project.” This assignment involves two parts: an essay and an interview: 
 

The ESSAY: After completing their coursework, students reflect on the content of the course, 
evaluate their lives, and discuss the one theme, principle or concept that is most significant to 
them and why. Students are to identify specific ways this theme/principle/concept should apply 
to their lives and what action steps they plan to take in order to make these changes a reality. 

 
The INTERVIEW: After writing this reflection, students give a copy to their mentor and meet 
with him/her to discuss their thoughts and get feedback. The goal of this interview is to 
facilitate the student’s growth through interaction with a mature believer.  
 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 

Thanks again for participating in
the application process and to he
wish to grow in Christ.  
 
NOTE: If the student’s school make
described here. 

© 

 You do not need to be fam
respond to the thoughts o
the course and/or experie

 Prior to meeting with the s
prepare to discuss the follo
 

1. What feedback ca
2. Are the student’s 
3. What additional a

your own life and
 

 Meet with the student eith
communication (i.e. email,

 Suggested length of the in
 

  Interview 
Student Name:    Course:    Date/Time: 
NOTES ON THE INTERVIEW: 

iliar with the course to participate in this interview. You will primarily 
f the student. (However, general knowledge of the subject matter of 
nce applying it to ministry is valuable.) 

tudent, read his/her “Personal Reflection and Evaluation” and 
wing: 

n you give the student in response to his/her essay? 
conclusions from the course appropriate? Why or why not? 
dvice, deeper insights or broader applications would you suggest from 
 ministry? 

er in person (preferred) or over the phone. Do not use electronic 
 instant messenger, etc.).  

terview: 45 minutes 
 this project! You have a real opportunity to guide this student in 
lp him/her connect academics to life – a valuable process for all who 

s any changes to this assignment, their requirements should replace those 
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  LLeeaarrnniinngg  SScchheedduullee  

  
  
 

   

This Learning Schedule can benefit you in a number of ways. First, it provides you with a course 
overview at a glance. Second, it gives you the opportunity to plan your work at the beginning so that 
you don’t fall behind at the end and sacrifice learning for “cramming.” Third, it allows both you and 
your proctor/grader a way to measure your progress at any given point in the academic term. Used 
effectively, this chart will allow you to maximize learning and minimize stress! 
 

AAssssiiggnnmmeenntt  TTaarrggeett  CCoommpplleetteedd  
Identify your mentor for the Spiritual Formation Project right away.   

Lesson One: Introduction: God, People & the Bible  
Reading: Psalms 1-20   
Lecture (40 min.)   
Reflection Questions   

Lesson Two: Introduction to the Latter Prophets and Writings  
Reading: Psalms 21-41   
Lecture (35.5 min.)   
Reflection Questions   

Lesson Three: Worship & the Psalms 
Reading: Psalms 42-57   
Lecture (40 min.)   
Reflection Questions   

Lesson Four:  Arrangement, Groups & Categories of Psalms  
Reading: Psalms 58-72   
Lecture (46 min.)   
Reflection Questions   

Lesson Five: Truth, Creation & Redemption in the Psalms I 
Reading: Psalms 73-89   
Lecture (33 min.)   
Reflection Questions   

Lesson Six: Truth, Creation & Redemption in the Psalms II 
Reading: Psalms 90-106   
Lecture (40 min.)   
Reflection Questions   

Lesson Seven: Sin, Worship & the Psalms I 
Reading: Psalms 107-127   
Lecture (36.5 min.)   
Reflection Questions   

Lesson Eight: Sin, Worship & the Psalms II 
Reading: Psalms 128-150   
Lecture (54.5 min.)   
Reflection Questions   
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AAssssiiggnnmmeenntt  TTaarrggeett  CCoommpplleetteedd  
Lesson Nine: Introduction to Wisdom Literature  

Reading: Proverbs 1-22:16   
Lecture (25 min.)   
Reflection Questions   

Lesson Ten: The Book of Proverbs  
Reading: Proverbs 22:17-31:31, Ecclesiastes   
Lecture (61.5 min.)   
Reflection Questions   

Lesson Eleven: Ecclesiastes, Job & The Song of Solomon 
Reading: Job 1-26   
Lecture (56.5 min.)   
Reflection Questions   

Lesson Twelve: Introduction to Prophecy 
Reading: Job 27-42, Song of Solomon   
Lecture (47 min.)   
Reflection Questions   

Lesson Thirteen: The Prophets in Old Testament History 
Reading: Jonah, Amos, Hosea 1-3   
Lecture (28 min.)   
Reflection Questions   

Lesson Fourteen: Prophets: False and True 
Reading: Hosea 4-14, Micah   
Lecture (43.5 min.)   
Reflection Questions   

Lesson Fifteen: The 8th Century Prophets: Jonah & the Compassion of God I 
Reading: Isaiah 1-27   
Lecture (43.5 min.)   
Reflection Questions   

Lesson Sixteen: The 8th Century Prophets: Jonah & the Compassion of God II 
Reading: Isaiah 28-39   
Lecture (25 min.)   
Reflection Questions   

Lesson Seventeen: The 8th Century Prophets: Amos & the Justice of God 
Reading: Isaiah 40-66   
Lecture (62 min.)   
Reflection Questions   

Lesson Eighteen: The 8th Century Prophets: Hosea & the Faithfulness of God 
Reading: Nahum, Zephaniah, Habakkuk, Jeremiah 1-12   
Lecture (61 min.)   
Reflection Questions   
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AAssssiiggnnmmeenntt  TTaarrggeett  CCoommpplleetteedd  
Lesson Nineteen: The 8th Century Prophets: Micah & the Judgment of God  

Reading: Jeremiah 13-33   
Lecture (54 min.)   
Reflection Questions   

Lesson Twenty: The 8th Century Prophets: Isaiah, the Holiness of God & the Servant of God 
Reading: Jeremiah 34-52, Lamentations   
Lecture (60 min.)   
Reflection Questions   

Lesson Twenty-One: The 8th Century Prophets: The Suffering Servant in Isaiah 
Reading: Daniel, Ezekiel 1-11   
Lecture (42 min.)   
Reflection Questions   

Lesson Twenty-Two: The 7th Century Prophets: Nahum, Zephaniah & Habakkuk 
Reading: Ezekiel 12-32   
Lecture (27 min.)   
Reflection Questions   

Lesson Twenty-Three: The 7th Century Prophets: Jeremiah & the Covenant of God 
Reading: Ezekiel 33-48, Haggai, Zechariah 1-8   
Lecture (54 min.)   
Reflection Questions   

Lesson Twenty-Four: The 5th-6th Century Prophets 
Reading: Zechariah 9-14, Obadiah, Joel, Malachi   
Lecture (49 min.)   
Reflection Questions   

   
Research Paper   

Select theme or topic and get approval from your grader   
Complete research and write first draft   
Submit final draft   

Thought Paper   
Write first draft   
Submit final draft   

   
Reading Log    
   
ITS Online Interactivity Forum   
   
Spiritual Formation Paper   

Write your “Personal Reflection and Evaluation”   
Interview a mentor   
Submit Spiritual Formation Project essay   

You have completed Old Testament Theology 2: Latter Prophets and Writings! Please send feedback or questions to info@ITScourses.org. 
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  RReeffeerreennccee  LLiissttss  

  
  
  

   

LLiisstt  ooff  AAbbbbrreevviiaattiioonnss  
 
ANE Ancient Near East/Eastern 

ANET  Ancient Near Eastern Texts Relating to the Old Testament, 3rd edition, James B. Pritchard, 
ed. (Princeton Univ., 1969) 

COS  The Context of Scripture, vol. 1, William W. Hallo and K. Lawson Younger (Brill, 1997) 

DOL  “Day of the Lord” 

JSOTS Journal for the Study of the Old Testament—Supplement Series 

LXX The Septuagint 

NASB New American Standard Bible 

NIV New International Version 

NRSV New Revised Standard Version 

OT511 Old Testament Theology I: Pentateuch and Former Prophets. CD/MP3. Richard E. Averbeck 
(Institute of Theological Studies, 2007) 

 
 

LLiisstt  ooff  IIlllluussttrraattiioonnss  
 
Figure 1: Narrative/Poetry Continuum (Lesson 2) ...................................................................................41 

Figure 2: The Tabernacle (Lesson 3) ...........................................................................................................51 

Figure 3: The Zones of the Tabernacle (Lesson 3) ...................................................................................51 

Figure 4: Divided Kingdom Timeline (Lesson 14) .................................................................................135 

Figure 5: The Redemptive Covenant Program of God (Lesson 23) ....................................................217 
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LLeessssoonn  OOnnee  
 
 
 

 
  

  

 
 

IInnttrroodduuccttiioonn::    
GGoodd,,  PPeeooppllee  &&  tthhee  BBiibbllee  
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LLeessssoonn  OOvveerrvviieeww  
  

The Old Testament can be daunting. It is perceived by some as long, complex, and mired in ancient 
history, and the numerous prophets who contributed to Scripture can often become confusing. 
However, this lesson sets the stage for a comprehensive course on essentially the second “half” of 
the Old Testament. As an introduction to the course and his method, Dr. Averbeck explains the 
primary purpose of teaching the Bible and highlights certain attitudes that should permeate our 
approach to God’s Word whether we study it personally or teach it to others. Finally, he gives a 
summary of the overall biblical story and shows how the Latter Prophets and Writings fit in. 
 
 
 
 
 
 
 
 
 
 
 

  
  

 
“If we come away from the Bible without relating well  

to God and people, we have not read it well.” 
             

Richard E. Averbeck, Lecture 1 
 

 
 

  
LLeeaarrnniinngg  OOuuttccoommeess  

  
By the end of the lesson you should be able to: 
 
 State the most central purposes for teaching the Bible. 

 Apprehend the basic perspectives of understanding and applying the Bible. 

 Consider the dynamic of the Holy Spirit in the Bible teaching-learning process. 

 Contemplate the interacting roles of God, people, and the Bible in teaching. 

 Gain an introductory glimpse of Creation/Corruption and Redemption Theology. 

 Situate the Latter Prophets and Writings in the overall biblical story. 
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LLeeccttuurree  OOuuttlliinnee  
 

INTRODUCTION: GOD, PEOPLE AND THE BIBLE 
 
The Bible offers the only divinely revealed and, therefore, reliable 
foundation and guide for life and ministry.1 The Lord intends that we 
take the study of His Word seriously (including the OT!) and keep it 
central to the way we think about and respond to Him as well as in 
our relationships and ministry to people (Ezra 7:6-10, 2 Tim. 3:15-17). 
 
I.  Our Purpose in Teaching the Bible  

 
The Bible focuses on certain specific goals for our lives and our 
ministry to others.  Some of the major “boil down” passages in 
the Bible can be summarized in this way: If we come away from 
the Bible without relating well to God and people we have 
not read it well.  For example: 

 
A.  According to Paul there is one main goal for learning and 

teaching God’s word; namely, so that people grow to love 
better.   

 
“The goal of our instruction is love from a pure heart, a good conscience 
and a sincere faith” (1 Tim. 1:5). 

 
B.  This is true for both the Old and the New Testaments.  Jesus 

made that clear in the way He summarized the OT law. 
 

Matt. 22:36-402 
 

C.  Love outweighs any knowledge, giftedness, or abilities we 
may have.  By definition, if we do not love well we do not 
serve well no matter how well-gifted we may be. 

 
1 Cor. 12:31-13:13 

 
D.  Jesus said that loving one another well is to be the 

distinguishing mark of the Christian and the Church.   
 

John 13:34-35  
 

                                                 
1 Matt. 7:24-29 
2 Lev. 19:17-18; Matt. 7; 1 John 4:20-21; Matt. 6; Rom. 13:8-10 
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Required Reading:  

• Psalms 1-20 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
 
Ezra 7:6-10: “This Ezra went up from Babylon,
and he was a scribe skilled in the law of 
Moses, which the Lord God of Israel had given; 
and the king granted him all he requested 
because the hand of the Lord his God was 
upon him. Some of the sons of Israel and 
some of the priests… went up to Jerusalem in 
the seventh year of King Artaxerxes. He came 
to Jerusalem in the fifth month, which was in 
the seventh year of the king. For on the first of 
the first month he began to go up from 
Babylon; and on the first of the fifth month he 
came to Jerusalem, because the good hand of 
his God was upon him. For Ezra had set his 
heart to study the law of the Lord and to 
practice it, and to teach His statutes and 
ordinances in Israel.” (NASB) 
 
2 Timothy 3:15-17: “…and that from 
childhood you have known the sacred writings 
which are able to give you the wisdom that 
leads to salvation through faith which is in 
Christ Jesus. All Scripture is inspired by God 
and profitable for teaching, for reproof, for 
correction, for training in righteousness; so 
that the man of God may be adequate, 
equipped for every good work." (NASB) 
 
Matt. 22:36-40: “ ‘Teacher, which is the great 
commandment in the Law?’  And He said to 
him, ‘You shall love the Lord your God with all 
your heart, and with all your soul, and with all 
your mind.  This is the great and foremost 
commandment.  And a second is like it, You 
shall love your neighbor as yourself.  On these 
two commandments depend the whole Law 
and the Prophets.’ ” 
 
1 Cor. 12:31-13:13: “…earnestly desire the 
greater gifts.  And I show you a still more 
excellent way…But now abide faith, hope, 
love, these three; but the greatest of these is 
love” (cf. 1 Cor. 8:1). 
 
John 13:34-35: “A new commandment I give 
to you, that you love one another, even as I 
have loved you, that you also love one 
another.  By this all men will know that you 
are my disciples, if you have love for one 
another.” (cf. 14:21 with 15:10-13 and the 
context before and after). 
31
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II.  Illumination and our Approach to Studying and Applying 
the Bible in our Personal Lives  

 
In light of this “Purpose of Teaching the Bible,” a simplistic or 
mechanical study of the Bible will not have the impact on us that 
God intends it to have as servants of the Gospel. We must be 
willing and able to think deeply and implicationally about God, 
people, and the Bible in relation to our own lives as we are in the 
Bible (i.e., in devotions, study).   
 
In our study of the Bible: 

 
A.  We need to take God Himself seriously in terms of making 

our study an “encounter with Him.”  The most personally 
transforming activity we can engage in is “worship.”3 

 
B.  We need to take our human nature and experience (i.e., 

our “humanness”) in this world seriously by being fully 
engaged as a fully human person (mind, will, emotions, 
attitudes, perspectives on life, personality, background) while 
we study.  Our most important exegetical and theological 
“tool” is our “heart” (Heb. lev). 

 
C.  We need to take the Bible seriously by giving the text the 

top priority and power to guide, direct, and change our 
understanding of God and people and the relationship 
between the two.  We need to allow the text to be in the 
“driver’s seat” and not our own subjectivity.  We are by 
nature subjective, and that’s okay, but we need to be “well-
informed” subjective human beings.   

 
NOTE:  The “illumination” of the Holy Spirit, it seems, 
happens in the juncture between these three points.4   
 

GGOODD  
  
  

PPEEOOPPLLEE                                                                    BBIIBBLLEE  

                                                

 

 
3 Cf. Prov. 4:23. 
4 See Clark H. Pinnock, “The Role of the Spirit in Interpretation,” JETS 36 (1993): 491-497. 
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III. Our Approach to Teaching and Applying the Bible to Others  
 
Our purpose is to help people with their lives from a biblical 
point of view; that is, we want to handle the Bible well in the 
context of ministering to people.  A mechanical or simplistic 
teach-and-apply method of using the Bible in ministry (i.e., in 
preaching, teaching, counseling, etc.) is not sufficient. We must 
be willing and able to think deeply and implicationally about God, 
people, and the Bible as we relate to people in real life (i.e., from 
the pulpit, in personal relationships with them).   
 
In our teaching of the Bible in ministry to others: 

 
A.  We need to view personal change and transformation in the 

lives of the people to whom we minister as “worship” 
centered and empowered.  We need to take God seriously as 
we approach them. 

 
B.  We need to recognize that the people to whom we minister 

are not made up of just a “brain” to be filled with biblical 
information.  All of the other human capacities with which 
they have been endowed by God and the tendencies with 
which they are plagued because of the Fall5 must be taken 
seriously as well.  We need to take people seriously as we 
move toward their issues in life. 

 
C.  We need to help people to take the Bible seriously and 

approach it in a way that they grow ever increasingly toward:  
 

1.  Loving God well because they “encounter Him” 
regularly, meaningfully, and worshipfully as they are in the 
text – godliness  

 
2.  Loving other people well because they are “fully human” 

as a godly person and are able and willing to meet them 
where they are – genuineness 

 
3.  Applying God’s Word well in their own life and ministry 

because, as a godly and genuine person, they are 
“subjective” but also “well-informed” in their reading of 
the Bible – illumination 

                                                 
5 Genesis 3 
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IV.  Our Approach to the Overall Message of the Bible 
(Creation/Corruption and Redemption Theology) 
 

One way to summarize the overall flow and message of the Bible 
is through the combination of creation/corruption and 
redemption theology:  

 
A.  Creation/Corruption Theology: Although the world was 

created to be a place of “rest” (i.e., peace and purpose) for 
us, it is now a “mess,” and so are we.  We have lost our 
“rest,” and this loss manifests itself in the way we handle life.6 

 
B.  Redemption Theology: Even though we are in this disastrous 

situation and continue to make it worse because of the many 
ways we reject God and His design for us and our world, still, 
He has stayed involved and there is a redemptive “rest” to 
be found amid the “mess.”7 

 
C.  Implications for Ministry: In ministry the goal is to work that 

“rest” down into the hearts and lives of people so that they 
love God and love people well in spite of the “mess” which 
we are and in which we live (i.e., salvation and sanctification). 

 
1.  We need to meet people where they are (“mess”). 
 
2. We need to take people where they need to go (“rest”). 
 

D. Relating this to the Latter Prophets and Writings 
 

1. Since people are corrupt it is hard to get them to love 
well, so they rebel against God and do damage to others.  

2. Since the world is corrupt, people are not guaranteed a good 
response even if they love others well.  

3. Therefore, as a result of all this: 
 
a. People not only rebel and do damage to others; 

they are also damaged by others. We groan and are 
in pain (Rom. 8:22-25).  
 
This is Creation/Corruption Theology and is 

                                                 
6 Genesis 1-11 
7 Genesis 12-Revelation 22 

See Rom. 8:22-25: “the whole creation 
groans and suffers . . .” and “we ourselves 
groan within ourselves” 
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especially central to OT wisdom literature and its 
theology. 

 
b. People need deliverance from the hand of God. 

We need salvation for now and for eternity (See, 
Rom. 8:26-39).  
 
This is Redemption Theology and is especially central 
to the Psalms and the Prophets and their theology. 

 
NOTE: The biblical foundation for understanding all of this 
is found in Genesis 1-11,8 and the Latter Prophets and 
Writings develop this theology through the life of Israel. 

   

                                                 
8 See Old Testament Theology I: Pentateuch and Former Prophets (OT511). 
CD/MP3. Grand Rapids: Institute of Theological Studies, 2007. 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Reflect on the lecturer’s discussion of “Our Purpose in Teaching the Bible.” How does his focus 

on love differ from approaches you have seen or practiced? How do you think it should affect 
the way we teach the Bible? 

 
 
 
 
 
 
 
 
 
 
 
2. The lecturer argues that we need to take several things “seriously” as we study, teach and apply 

the Bible (both personally and with others). What do these things mean for your own habits? Do 
you fail to take any of these things “seriously” when you study or teach? Explain. 

 
 
 
 
 
 
 
 
 
 
 
3.  Read and reflect on Romans 8:22-39 and the “creation/corruption theology” and “redemption 

theology” discussed in this lesson. How does this material influence how you (and others in 
ministry positions) should think about the nature and tasks of Christian ministry? What 
implications do you see for your own life? 
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LLeessssoonn  TTwwoo  
 
 
 

 
  

  

 
 

IInnttrroodduuccttiioonn  ttoo  tthhee    
LLaatttteerr  PPrroopphheettss  &&  WWrriittiinnggss  
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LLeessssoonn  OOvveerrvviieeww  
Ask the average Christian about the “Latter Prophets and Writings” and you are likely to get a blank 
stare. This phrase is unfamiliar to many because it comes from the Hebrew ordering of the Old 
Testament books, which is markedly different than English orderings. In this lesson, Dr. Averbeck 
introduces these biblical texts by discussing their order and significance in the Hebrew Bible and by 
identifying the historical contexts in which they emerged in the life of Israel. He then introduces the 
characteristics of Old Testament poetry and how to read it well. Given the sheer volume of poetry 
in this part of the Old Testament, any serious student of the Bible must have a growing awareness of 
its features in order to properly read, interpret and apply it to life. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 “All told, approximately one-third of the Old Testament is  
written in poetic form, which, if it were all printed together,  

would make up a volume whose total length would  
easily exceed that of the New Testament. ”  

 
Walter C. Kaiser, Jr., Introduction to Biblical Hermeneutics. Revised &  

Expanded Edition. (Grand Rapids: Zondervan, 2007): 139. 

 
 

LLeeaarrnniinngg  OOuuttccoommeess  

 List the Old Testament books according to the Hebrew canon. 

 Isolate the books contained in the Latter Prophets and Writings to be studied in this course. 

 Identify the ten chronological periods of Israel’s history and locate the Latter Prophets and 
Writings within that history. 

 Articulate the basic characteristics of Old Testament poetry. 

 Gain initial insight into several types of Old Testament parallelism. 
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LLeeccttuurree  OOuuttlliinnee  
 

INTRODUCTION TO THE  
LATTER PROPHETS AND WRITINGS 

 
I.  Introduction: The Hebrew Bible/Old Testament Canon 

 
The order here is that of the Hebrew Bible, and the books we will 
deal with in this course are in bold print:1 

 
A.   Pentateuch (Genesis-Deuteronomy) and Former Prophets 

(Joshua-Kings, excluding Ruth)2 
 
B.   Latter Prophets and Writings: 
 

1. Latter Prophets: Isaiah-Malachi (excluding Lamentations 
and Daniel) 

2. Writings 
 

a.  Psalms, Job, Proverbs 
 
b.  “The Five Scrolls” (historical order within scrolls):  
 

1) Ruth  
2) Song of Solomon 
3) Ecclesiastes  
4) Lamentations 
5) Esther  

 
c.  Daniel, Ezra, Nehemiah (historical order within scrolls) 
 
d. 1 and 2 Chronicles (end of Hebrew Canon) 
 

1)  The final writing of Israel’s history, from creation 
to restoration/the decree of Cyrus3 

2) Post-exilic point of view (contrast with pre-exilic 
perspective of Joshua-Kings) 

                                                 
1 Five books traditionally part of the Latter Prophets and Writings but not covered 
in this course are Ezra, Nehemiah, 1-2 Chronicles and Esther. 
2 For Dr. Averbeck’s in-depth study of these books, see Old Testament Theology I: 
Pentateuch and Former Prophets (OT511). CD/MP3. Grand Rapids: Institute of 
Theological Studies, 2007. 
3 1 Chr. 1:1ff; 2 Chr. 36:22-23; Ezra 1:1-3a 
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Listening Time: 35.5 minutes 
 
Required Reading:  

• Psalms 21-41 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
Ezra 1:1-3a: “Now in the first year of Cyrus 
king of Persia, in order to fulfill the word of 
the Lord by the mouth of Jeremiah, the Lord 
stirred up the spirit of Cyrus king of Persia, 
so that he sent a proclamation throughout all 
his kingdom, and also put it in writing, 
saying: “Thus says Cyrus king of Persia, ‘The 
Lord, the God of heaven, has given me all the 
kingdoms of the earth and He has appointed 
me to build Him a house in Jerusalem, which 
is in Judah. ‘Whoever there is among you of 
all His people, may his God be with him! Let 
him go up …” (NASB). 

Divisions in the Hebrew Bible:** 
 
The Law (Heb. torah): Genesis, Exodus, 

Leviticus, Numbers, Deuteronomy 
(the Pentateuch) 

 
The Prophets (Heb. nebi’im):  

Former Prophets: Joshua, Judges, 
Samuel, Kings 
Latter Prophets: Isaiah, Jeremiah, 
Ezekiel; the twelve minor prophets  

 
The Writings (Heb. ketubim): Psalms, Job, 

Proverbs, Ruth, Song of Solomon, 
Ecclesiastes, Lamentations, Esther, 
Daniel, Ezra-Nehemiah, Chronicles 

 
Taken from: Achtemeier, P. J., Harper & Row, 

P., & Society of Biblical Literature. Harper’s 
Bible Dictionary. 1st ed., (San Francisco: 
Harper & Row, 1985), p. 110. 

 
**See also, John Walton, Chronological 
and Background Charts of the OT, Revised 
and Expanded (Zondervan, 1994): 12. 
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II.  Historical Context for the Latter Prophets and Writings 
 
The TEN PERIODS of OT history:4 

1)  The Primeval Period – creation to ca. 2166 B.C. 

2) The Patriarchal Period and Egyptian Sojourn – ca. 2166-1446 

3) The Exodus and Wilderness Wanderings – ca.1446-1407 

4) The Conquest and Settlement of Canaan – ca.1406-1385  

5) The Period of the Judges – ca.1385-1043 
–  Includes Ruth although within “The Five Scrolls” 

6) The United Kingdom – ca. 1043-931 
– Psalms 
– Wisdom Literature (Job, Proverbs, Ecclesiastes, Song of 

Solomon) 

7) The Divided Kingdom – ca. 931-722 
– Psalms 
– Wisdom Literature (Prov. 25:1; 30:1) 
– Prophets (Jonah, Amos, Hosea, Micah, Isaiah 1-12) 

8) The Single Kingdom of Judah – ca. 722-587 
– Psalms 
– Prophets (Isaiah 13-60, Nahum, Zephaniah, Habakkuk, 

Jeremiah 1-29) 

9) The Babylonian Captivity – ca. 587-539 
– Psalms 
– Lamentations 
– Daniel 
– Prophets (Jeremiah 30-52, Ezekiel) 

10) The Restoration and Post-Exilic Period – ca. 539-400 
– Psalms 
– Esther  
– Ezra-Nehemiah 
– Chronicles  
– Prophets (Obadiah, Haggai, Zechariah, Joel, Malachi) 

                                                 
4 For a discussion of the first five periods of Israel’s history, see also OT511 lessons 19-21. 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 40 



  
  PPllaann  ttoo  LLiisstteenn  

  
  
 

   

READING OLD TESTAMENT POETRY  
 

There is no sharp dividing line between narrative and poetry in the 
Hebrew Bible, but there is a continuum of “elevated language” with 
narrative toward one end and poetry toward the other.  
 
Figure 1: Narrative/Poetry Continuum 
 

 
 
The more elevated the language is, the more it moves toward the 
poetic end of the continuum. The characteristics of “elevated” poetic 
language in the Hebrew Bible include:  
 
I.   Terseness: Poetic texts are “segmented,” given to short verse 

segments that exhibit lexical, grammatical, and semantic 
repetition, as opposed to the extended “linear” form of narrative 
prose.5 
 
For example, see Psalm 1:1:  
 
“Blessed is the man who:   

*does not walk in the counsel of the wicked  
*or stand in the way of sinners  
*or sit in the seat of mockers.” 

 
* = a line of poetry   

 
II. Parallelism  
 

“Parallelism is a matter of equivalences (or correspondences) and contrasts, or 
perhaps better, contrasts within equivalences.  And the more equivalences 
and/or contrast that can be brought into play, the stronger the feeling of 
parallelism will be” (Berlin, 27).6  
 
A. Equivalence, contrast and intensification 
 

                                                 
5 E.g., long extended independent clauses with subordinate clauses extending it further. 
6 Berlin, Adele. The Dynamics of Biblical Parallelism (Bloomington: Indiana 
University Press, 1985), p. 27, emphasis added. This is perhaps the most helpful 
study currently available on poetic parallelism in biblical Hebrew poetry. 

Terse: “devoid of superfluity (a terse summary) 
also: short, brusque (dismissed me with a 
terse ‘no’)” 
 
Taken from: Merriam-Webster, I. (2003). Merriam-

Webster's collegiate dictionary. Includes index. 
(Eleventh ed.). Springfield, MA.: Merriam-
Webster, Inc. (emphasis added). 
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B.  Parallelism works on at least two levels – on the word level 
and on the line (or clause) level: 

1.   Word level parallelism (i.e., the actual constituents of a 
poetic line) 

 
a.  Grammatical morphological equivalence and/or 

contrast – indicated by parallel grammatical forms.7 
This is hard to hear in English. 

 
b.  Lexical-semantic word pairs – correspondence 

between words in parallel lines 
 

c.  Phonological sound pairs – similar letters/sounds 
used repeatedly – This is also hard to hear in English. 

 
2.  Line (or clause) level parallelism (i.e., the overall shape 

of the poetic line as a whole) 
 

a.  Syntactic equivalence and/or contrast – the order of 
words in a line and relationships between them. You 
can sense this in English but need Hebrew to hear it 
directly. 

 
b.  Semantic equivalence and/or contrast between the 

meaning of lines, especially: 
 

1) Similarity between the meanings of lines = 
synonymous parallelism (e.g., Psalm 1:1). 

 
2) Contrast between the meanings of lines = 

antithetical parallelism (e.g., Psalm 1:6).8 
 

c.  Phonological equivalence and/or contrast between 
lines, e.g., rhythmic correspondence between lines 
(i.e., corresponding mass), reflected in the number of 
accented units (e.g., Psalm 1:1; cf. Lam. 1:3).  

 

                                                 
7 E.g., nouns, verbs, noun and verb endings, masculine and feminine, etc. 
8 See also Prov. 10:1ff.  
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Psalm 1:1: 

“Blessed is the man who:   

*does not walk in the counsel of the wicked
*or stand in the way of sinners  
*or sit in the seat of mockers.” 
Psalm 1:1:  
 
“Blessed is the man who:   

*does not walk in the counsel of the wicked 
*or stand in the way of sinners  
*or sit in the seat of mockers.” 
Psalm 1:1: 

“Blessed is the man who:   

*does not walk in the counsel of the wicked 
*or stand in the way of sinners  
*or sit in the seat of mockers.” 

 
 
Psalm 1:6:  

“For the LORD watches over the way of the 
righteous,  

BUT the way of the wicked will perish.” 
 
 
Other types of semantic parallelism include: 

• Synthetic (Prov. 16:4) 
• Emblematic (Prov. 10:26) 
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For Further StudIII.  Imagery in Biblical Hebrew Poetry  
 

For example, see Psalm 1:3-4:  
 
“He (the righteous one) is like a tree planted by streams of water,  

which yields its fruit in season  
and whose leaf does not wither.  

Whatever he does prospers.  
 

Not so the wicked!  
They are like chaff that the wind blows away.” 

 

y: 
 
A general introduction to biblical Hebrew 
poetry can be found in David L. Petersen 
and Kent Harold Richards, Interpreting 
Hebrew Poetry (Minneapolis: Fortress Press, 
1992).  
 
For a helpful recent introduction to biblical 
Hebrew poetry from the point of view of 
linguistics see Eep Talstra, “Reading Biblical 
Hebrew Poetry – Linguistic Structure or 
Rhetorical Device?” Journal of Northwest 
Semitic Languages 25/2 (1999) 101. 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  Recall the creation/corruption and redemption theologies discussed in lesson 1. Now that you 

have a sense of the canonical and historical background to the Latter Prophets and Writings, do 
a cursory scan of these books looking for where these theologies emerge. How does this help 
you understand or appreciate this second “half” of the Old Testament? 

 
 
 
 
 
 
 
 
 
 
2.  The lecture refers several times to the parallelism in Psalm 1:1.  Find one illustration from other 

Psalms that likewise illustrate synonymous parallelism, antithetical parallelism and imagery. 
 
 
 
 
 
 
 
 
 
 
3. Describe in your own words how understanding terseness and parallelism will help you read and 

understand biblical Hebrew poetry better. Write your answer in a way that a twelve-year-old 
child could understand. 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 44 
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WWoorrsshhiipp  &&  tthhee  PPssaallmmss  
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LLeessssoonn  OOvveerrvviieeww  
 
God wants his people to draw close to him individually and corporately, and he wants this encounter 
to be “in spirit and in truth” (John 4:24). This dynamic of worship is established in the life of Israel 
and its content is captured in the Book of Psalms. In this lesson, Dr. Averbeck begins a series of 
lectures on the Psalter by laying out the history and background of worship in the Old Testament 
and highlighting the key concepts of “presence” and “sacrifice” in Israelite tabernacle/temple 
worship. He then shows how through Jesus’ life and ministry the New Testament writers apply 
these concepts to the Church.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
“Worship is seeing God while 

looking life squarely in the face.” 
 

Richard E. Averbeck, Lecture 3 

 
 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Explain the background and early use of the Psalms in worship. 

 Summarize the background of early worship in the Old Testament. 

 Situate the importance of worship and “calling on the name of the Lord” in Old Testament 
history and in the life of the Church. 

 Appreciate Old Testament worship as foundational to all worship and to the Gospel message. 

 Explain how the concepts of “presence,” “sacrifice,” “offering” and “priest” come into the New 
Testament through the ministry of Jesus. 
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LLeeccttuurree  OOuuttlliinnee  

                                                

 
WORSHIP AND THE PSALMS 

  
Introduction 
 
This study of the Psalms will introduce worship and the Israelite 
“Hymn Book” known as the Psalter (the Book of Psalms). It will 
explain the canonical shape of the Psalter, its history in the OT and its 
place in the church community. Along the way, we will also introduce 
personal worship and sample some of the types of Psalms as they 
relate to knowing God in the common experience of humanity.  
 
The goal of the Psalter is to draw people, individually and 
corporately, into an encounter with God in light of and in relation to 
their life situation and circumstances.  On one level, worship is 
seeing God while looking life squarely in the face.  
 
We will begin with a “history of worship” in the OT, but first, it is 
important to emphasize that “God is spirit, and his worshipers must 
worship in spirit and in truth.”1 This has always been true, and will be 
true eternally. Note that in the context of John 4 the question was 
where to worship,2 but Jesus was more interested in the “spirit” of 
“true” worship!  
 
True spiritual worship arises out of a life lived in imitation of God, 
practicing His Presence, filled with the Holy Spirit. See Eph. 5:1-21 
(esp. vs. 1-2, 15-21). 
 
I.  The Background of the Composition and Early Use of the 

Psalms (the “Hymn Book” of the OT) 
 

A.  David wrote many of the Psalms. 
 

1.   See 2 Samuel 23:1: 
 
“These are the last words of David: ‘The oracle of David son of Jesse, 
the oracle of the man exalted by the Most High, the man anointed by 
the God of Jacob, Israel’s singer of songs.’”3  

 
2.   See the titles of Ps. 3, 4. 

 
1 John 4:24 
2 John 4:20-23 
3 Cf. 1 Sam. 16:14-23; 18:10; 19:9. 
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Ephesians 5:1-2, 15-21: “Therefore be 
imitators of God, as beloved children; and 
walk in love, just as Christ also loved you 
and gave Himself up for us, an offering and a 
sacrifice to God as a fragrant aroma… 
…Therefore be careful how you walk, not as 
unwise men but as wise, making the most of 
your time, because the days are evil. So then 
do not be foolish, but understand what the 
will of the Lord is. And do not get drunk with 
wine, for that is dissipation, but be filled with 
the Spirit, speaking to one another in psalms 
and hymns and spiritual songs, singing and 
making melody with your heart to the Lord; 
always giving thanks for all things in the 
name of our Lord Jesus Christ to God, even 
the Father; and be subject to one another in 
the fear of Christ” (NASB). 
 
NOTE: Eph. 5:1-18a is the necessary 
background for 5:18b-20. 
For more on the canonical shape of the 
Psalter, see Lesson 4 of this course. 
Listening Time: 40 minutes 
 
Required Reading:  

• Psalms 42-57 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
47
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B.  David also commissioned various groups of Levites for the 
writing and performing of worship songs before the Lord. 

 
1. 1 Chron. 16:1-7, 37-43 (cf. 1 Sam. 6:13-16, 19-21) 
 
2. 1 Chron. 25:1-8 (cf. Ps. 42 and 50) 

 
C.  According to the Psalm titles and other criteria, others also 

wrote such worship songs, some of which were incorporated 
into the Psalter. 

 
1.  Moses (Ps. 90)4 
 
2.  Solomon (Ps. 72,5 Ps. 1276) 
 
3.  Some songs were not incorporated into the Psalter: 

Judges 5; Jonah 2; Isa. 38:9; Hab. 3. 
 
4.  Note the repetition of the same song in two contexts:  

2 Sam. 22:1ff and Ps. 18. 
 
II. The Background of Worship in the Old Testament 
 

A.  Before the Tabernacle/Temple 
 

1.  Cain and Abel, Seth and Enosh (Gen. 4:1-8, 25-26) 
 
NOTE: This passage is foundational to the concept of 
“calling on the name of the Lord” throughout the Bible. 

 
2.  Noah (Gen. 8:20-22) 
 
3.  Abram and the Patriarchs (Gen. 12:8; 21:33; 26:257) 
 
4.  At Sinai (Ex. 20:22-26; 24:4-8) – Note esp. Ex. 20:24b. 

 
“Wherever I cause my name to be honored, I will come to you and 
bless you” (Ex. 20:24b).8 

 
                                                 
4 Cf. Ex. 15; Deut. 32. 
5 Cf. 1 Kgs. 3? 
6 Cf. 1 Kgs. 8? 
7 Cf. Gen. 4:26b above. 
8 Cf., e.g., Gen. 12:7-8; Deut. 27:25-28 with Joshua 8:30-35; Judges 6:24-26 (1 
Sam. 14:35); 1 Kgs. 18:30-40; 19:10; etc. 

Gen 4:2b-5: “Now Abel kept flocks, and Cain 
worked the soil. In the course of time Cain 
brought some of the fruits of the soil as 
an offering to the LORD. But Abel brought 
fat portions from some of the firstborn of 
his flock. The LORD looked with favor on 
Abel and his offering, but on Cain and his 
offering he did not look with favor. So Cain 
was very angry, and his face was downcast.”

 
Gen 4:26b: “At that time men began to call 
on the name of the LORD.” 
 
See also: Gen. 12:7-8; 13:4; 1 Kgs. 18;  
Ps. 116; Joel 2:28-32; Rom. 10:9-13 
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B.  The Tabernacle and Temple PRESENCE 
 

1.  Exodus 25:8 
 
2.  Exodus 40:34-38 with Numbers 9:15-23 
 
3.  Leviticus 9:22-10:39 
 
4.  Leviticus 15:3110 
 
See also Lev. 16:1-2; 1 Kgs. 8:10-13, 27-29.11 

     
C.  The Sacrificial and Festival System  

 
1.  Offerings – Lev. 1-712 
 
2.  Festivals where offerings were made – Lev. 2313 
 

NOTE: This system of worship and its background in the OT is 
foundational to understanding the very nature of worship. 
Worship is an intense form of meeting God as being very present 
with you and coming to him.  

 
III. Old Testament Worship in the New Testament 
 

In the NT we have correspondences where features of the OT 
worship system comes through to the Church by means of the 
life and work of Jesus Christ. 
 
A.  The Tabernacle/Temple PRESENCE of God in the NT – 

John 1:14; 17:22 
 

1.  Corporate: 1 Cor. 3:16-17 (cf. Eph. 2:19-22; 3:1, 14-19)14 
 
2.  Individual: 1 Cor. 6:1915 

 

                                                 
9 Cf. 2 Chron. 7:1-3 (but contrast Ezek. 8:1-4; 10:3-5, 18-19). 
10 Cf. Lev. 10:10-11 and Lev. 10-15. 
11 Cf. John 1:14 and 17:22 with 2 Cor. 3, and Eph. 2:19-22, 3:14-21 with 1 Cor. 
3:16-17 and 6:19-20 (cf. 1 John 3:2-3, 1 Pet. 1:16 with v. 22, etc.). 
12 Cf. 1 Chron. 23:24-32. 
13 Cf. the 1 Chron. references under IB above. 
14 Note Eph. 2:11-18 with Acts 10:10-16 (cf. Mark 7:14) 
15 Cf. John 4:24; 1 John 3:2-3; 1 Pet. 1:16 worked out in v. 22. 

Tabernacle: See diagram and chart, Figures 
2 and 3. 

Exodus 25:8: “Then have them make a 
sanctuary for me, and I will dwell among 
them” (Cf. 1 Chron. 21:26-22:5). 
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B.  Jesus Christ as the NT Sacrifice 
 

1.  High Priest – Hebrews 5-10 
 
2.  Sacrifice – Hebrews 9-10 
 
3.  Various kinds of sacrifices 

 
a.  Peace offering – Luke 22:19-20 with Ex. 24:5, 8, 11 
 
b.  Sin offering – Rom. 8:3, 2 Cor. 5:21a 
 
c.  Passover offering – 1 Cor. 5:716 

 
C.  Christians and NT Sacrifices 

 
Several NT passages show how the imagery of “sacrifice” and 
“offering” come through to the Church as well. For example: 
 
• Acts 21:23-26 (cf. 24:17-18 and 18:18) 

 
• Rom. 12:1; 15:15-16 

 
• Phil. 2:17 

• 1 Pet. 2:5, 18-25 with Isa. 53 (v. 10, “guilt offering”) 
 

• Heb. 13:10-16 
 

NOTE: Just as the sacrificial system of the OT carries on into 
the NT in Jesus Christ and in the Christian commitment to 
him, so the Book of Psalms carries through as well to the 
Church as a means of expressing worship. 
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16 E.g., Isa. 53:10, “guilt offering”; cf. 1 Pet. 2:18-25 

For more on worship in the Bible: See 
Richard E. Averbeck, “Worshiping God in 
Spirit,” and “Worshiping God in Truth,” in 
Authentic Worship: Scripture’s Voice, 
Applying Its Truth, ed. Herbert W. Bateman 
(Grand Rapids: Kregel, 2002), 79-133. 
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Figure 2: The Tabernacle – Ex. 25-31; 35-40 
 

 
 

Figure 3: Zones of the Tabernacle1 
 

ZONE DESCRIPTION REFERENCES 
INSIDE the tabernacle complex: 

I The Most Holy (Place), qo4des\ haqqo6da4s\|<m Ex. 26:33; Num. 4:4, 19 
II The Holy (Place), haqqo4des\ Ex. 26:33; 29:30; Lev. 6:30; Num. 3:28 

I-II The Tabernacle, mis\ka4n Ex. 25:9; 26:1, 7, 15, 26 
III The Court(yard), h[a4s@e4r Ex. 27:9-19; Num. 4:26, 32 

IIIA A holy place, ma4qo=m qa4do4s\ Ex. 29:31; Lev. 6:16, 26-27; 7:6; 10:13 

IIIB Entrance (Doorway) of the Tent of 
Meeting, petah[ )o4hel mo=(e4d Ex. 29:4, 32, 42; Lev. 1:3; 3:2; 12:6; 16:7 

I-III The Sanctuary, miqda4s\ Ex. 25:8; Lev. 12:4; 19:30; 20:3; Num. 3:28
OUTSIDE the tabernacle complex: 

IV A clean place, ma4qo=m ta4ho=r Lev. 4:12; 6:11; 10:14; Num. 19:9 
V An unclean place, ma4qo=m ta4me4) Lev. 14:40, 41, 45 

 

                                                 
1 Adapted from P. P. Jenson, Graded Holiness: A Key to the Priestly Conception of the World (JSOTS 106; Sheffield: 
Sheffield Academic Press, 1992), p. 90, with significant changes and additions. 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Reflect on the background of worship as discussed in the lecture. What one or two concepts, 

verses or thoughts seem especially significant to you and why? 
 
 
 
 
 
 
 
 
 
 
2. Summarize the importance of “calling on the Name of the Lord” first mentioned in Gen. 4:26, 

picked up throughout the Old Testament and applied in Romans 10:9-13. Comment specifically 
on the significance of this theme for today. 

 
 
 
 
 
 
 
 
 
 
3.  Describe the similarities and differences between the Old Testament tabernacle/temple (which 

was meant “to house” the presence of God) with the New Testament equivalent. What seems 
especially important for believers to grasp here? 
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LLeessssoonn  OOvveerrvviieeww  
 
The Book of Psalms is a vast storehouse of hymns, laments and praises that capture the heart of 
worship in the life of Israel.  However, given the sheer volume of songs in the Psalter how can we 
begin to understand its contents as a whole? Actually, the level of organization and built-in structure 
may surprise you. As Dr. Averbeck shows in this lesson, as you come to understand the 
arrangement, categories and groupings within the Psalms you will be better equipped to identify the 
themes and main concerns of Israel’s “hymnbook”.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“I have depended
you have alway

Psalm

 
 
 
 
 

LLeeaarrnniinngg

By the end of the lesson you should be able to: 
 
 Identify the inherent structure or “shape” of

in studying and understanding the book. 

 Locate the five books of the Psalter and notic

 Explain two important themes highlighted in 

 Contrast several groups and categories of Psa
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 on you since birth; 
s been my God.” 
 
 22:10 
 

  OOuuttccoommeess  
  

 the Book of Psalms and begin to appreciate its aid 

e key distinctives of each. 

Psalms 1-2 and developed throughout the Psalter. 

lms and identify the characteristic elements of each. 
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LLeeccttuurree  OOuuttlliinnee  

                                                

 
THE ARRANGEMENT, GROUPS AND  

CATEGORIES OF THE PSALMS  
 
Having introduced the study of the Psalms by outlining the OT 
historical background and dynamics of worshiping God “in spirit and 
in truth” (John 4:24), we now move to the Book of Psalms more 
directly.  Before reading and analyzing selected Psalms, however, we 
need to look at the overall shape of the Psalter.  There are at least 
three ways of looking at this: 

 
1.  The outline of the Psalter as it is in the text. 
 
2.  The various groups of Psalms as indicated by the Psalm titles. 
 
3.  The various categories of Psalms. 

 
I.  The Shape of the Psalter1 
 

A.  The Introduction to the Psalter: Psalms 1-2 
 
These chapters highlight two very important themes 
throughout the Psalter. 

 
1.  Psalm 1 and the Law of the Lord2 
 
2.  Psalm 2 and the Anointed of the Lord 

 
a.  See Ps. 2:7 with Matt. 3:17; Acts 13:33; Heb. 1:5, 5:5 

(7:28); 2 Pet. 1:17. 

b.  See also other similar Psalms. 
 

1)  Ps. 8 – cf. 8:2 with Matt. 21:15-16 and 8:5-6 with 
Heb. 2:6-9. 

 
2) Ps. 16 – cf. 16:10 with Acts 2:25-28 and 13:55. 

 
1 See esp. G. H. Wilson, The Editing of the Hebrew Psalter (Chico: Scholars Press, 
1985), idem, “The Shape of the Book of Psalms,” Interpretation 46 (1992): 129-142, 
W. Brueggemann and P. C. Miller, “Psalm 73 as a Canonical Marker,” Journal for 
the Study of the OT (1996): 45-56, and the summary in D. M. Howard, Jr. The 
Structure of Psalms 93-100 (Winona Lake, IN: Eisenbrauns, 1997), 1-19. 
2 Cf. Ps. 19, 78, 119. 
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the lecture. 
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3) Ps. 22 – cf. 22:1 with Matt. 27:46. 
 
4) Ps. 45 – cf. 45:6-7 with Heb. 1:8-9. 
 
5) Ps. 69 – cf. 69:4 with Jn. 15:25 and 69:9 with Jn. 

2:17. 
 
6) Ps. 110 – cf. 110:1 with Matt. 22:44; Mk. 12:36; 

Lk. 20:42-43; Acts 2:34; Heb. 1:133 
 

B.  The Conclusion to the Psalter: Psalms 146-150 
 
These psalms all begin and end with hallelujah “Praise the 
LORD” (the great “Hallelujah Chorus” of the Psalms). 

 
C.  The Books of the Psalms  

 
Note the doxologies in Ps. 41:13; 72:18-19; 89:52; 106:48.4 

 
1.  Book I – Psalms 1-41 
 
2.  Book II – Psalms 42-72 (see 72:20) 
 
3.  Book III – Psalms 73-89 

    
a.  Psalms 3-89 and 90-144 and the significance of Ps. 89 

in the shape of the Psalter 

b.  The significance of Psalm 73 
 
4.  Book IV – Psalms 90-106 
 
5.  Book V – Psalms 107-150 

 
II.  Groups of Psalms  
 

A.  Psalms by Korah 
 

1. Ps. 42-(43)-49 (beginning of Book II) 
 

2. Ps. 84-85, 87-88 (essentially the end of Book III) 

                                                 
3 Cf. Ps. 2 for “son” in Matthew. 
4 Cf. Prov. 1:1; 10:1; 25:1; 30:1; 31:1. 

Psalm 72:20: “This concludes the prayers of 
David son of Jesse.” 
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3. See 1 Chron. 15:19; 25:1ff. 

 
• Ps. 88 also “Heman the Ezrahite” 
• Ps. 89 “Ethan the Ezrahite” 

 
B.  Psalms by Asaph 
 

1. Ps. 50 
 
2. Ps. 73-83 (beginning of Book III) 

 
C.  “The Lord Reigns” – Ps. 93-1005 
 
D.  The “Egyptian Hallel” – Ps. 111-118 
 
E.  “Songs of Ascent” – Ps. 120-134 

 
III. Form-Critical Categories of Psalms6  

 
A.  Samples of Psalm Types 
 

1.  Hymn of Praise – Psalm 146 

a. Call to praise (vv. 1-2) 

b. Reason to praise (vv. 3-9) 

c. Conclusion (v. 10) 
 
2.  Individual Praise – Psalm 32 

a. Proclamation (vv. 1-2) 

b. Narration (vv. 3-5) 

1) Look back at the problem (vv. 3-4) 
2) Recount prayer (vv. 5a-c) 
3) Report of deliverance (v. 5d) 

c. Acknowledge the role of God (vv. 6-7) 

                                                 
5 See Ps. 93:1; 96:10; 97:1; 99:1. 
6 Dr. Averbeck discusses topical categories of psalms in lessons 5-8 of this course. 

 

1 Chronicles 15:19: “The musicians Heman, 
Asaph and Ethan were to sound the bronze 
cymbals” 

© 2008 The Institute of Theological Studies™ 
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Charts of the Old Testament, revised and 
expanded (Grand Rapids: Zondervan, 1994),
47-50. 
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d. Instruction or moral (vv. 8-11) 
 

3.  Laments – Ps. 79 (national); Ps. 3 and Ps. 31 (individual) 

a. Introductory petition – begins with “O God” or “O 
Lord” (79:1-3, 3:1a, 31:1-8) 

b. Lament proper (79:4-7, 3:1b-2, 31:9-13) 

c. Confession of trust (79:??, 3:3-6, 31:14) 

d. Petitions and motivation – why? (79:8-12, 3:7, 31:15-
18) 

e. Vow of praise – optional (79:13, 3:8, 31:19-24) 

B.  Other categorization systems include, for example, Psalms 
of Orientation, Disorientation, and New Orientation7 

 
NOTE: Lessons 5-8 of this course develop topical categories of 
psalms as they develop subjects that are pivotal for understanding 
worship in Israel. 

 

                                                 
7 See Walter Brueggemann, The Message of the Psalms: A Theological Commentary 
(Minneapolis: Augsburg, 1984). 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Reflect briefly on Dr. Averbeck’s discussion of the arrangement or “shape” of the Book of 

Psalms with its introduction (Ps. 1-2), conclusion (Ps. 146-150), books, groups, categories, etc. 
How has this affected your perception of the Psalms? What seems especially significant for 
believers in your faith community? 

 
 
 
 
 
 
 
 
 
2. Recall the two themes that are highlighted in Psalms 1-2 and read through some of the psalms 

and New Testament texts mentioned in the lecture. Discuss briefly the significance of these 
themes for one’s daily life of faith. 

 
 
 
 
 
 
 
 
 
3.  Dr. Averbeck illustrates three types of psalms (hymn of praise, individual praise and laments) 

and lists the characteristic elements of each (call to praise, reason to praise, lament proper, 
confession of trust, etc.). Is it important for Christians to understand these categories and their 
elements? Why or why not? 
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LLeessssoonn  OOvveerrvviieeww  
 
The Book of Psalms is a diverse collection of songs that capture the equally diverse human emotions 
of praise, joy, pain and longing for God. In this lesson, Dr. Averbeck launches a four-lesson 
exploration of several topical categories that are critical for understanding worship in Israel. The first 
three categories fall under the overall theme, “Truth, Creation and Redemption in the Psalms” and 
are taken from Psalms 50, 103 and 104. Through detailed discussion of these songs, Dr. Averbeck 
shows how worship both informs and transforms God’s people as they encounter him in spirit and 
in truth. This lesson covers Psalm 50 and begins discussion of Psalm 103.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“If we confess our sins, he is f  
us our sins and purify us 

1 Jo

 
 
 
 

LLeeaarrnniinngg

By the end of the lesson you should be able to: 
 
 Articulate the conditions for proper worship 

 Explore characteristics of the nature of Go
attitudes and behaviors exasperate Him as we

 Consider your approach to worship in light o

 Summarize the theme of “truth and true wors

 Define the numerous benefits of worshiping 
forgiving nature of God. 
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  OOuuttccoommeess  
  

of God in the Psalms. 

d, as deduced from Psalm 50, and discern what 
 live and worship. 

f Psalm 50. 

hip” as it is developed in Psalm 50. 

God, as deduced from Psalm 103, and consider the 
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                                                  LLeeccttuurree  OOuuttlliinnee  
 
TRUTH, CREATION & REDEMPTION IN THE PSALMS I 
 
Worship that is “worship in truth” (John 4:24) requires that we know 
the truth about God and His works in creation and redemption. 
Psalms 50 and 103-104 lend perspective to all three of these 
dimensions of truth in worship. 
 
Psalm 50: Truth and True Worship 
 
I.  God Coming as a Judge (vv. 1-6) 
 

A.  Call to nature as a witness (vv. 1, 4) 
  
B.  The image of God (vv. 2-3) 
 
C.  This is a “lawsuit” (v. 5-6) 

 
• Note, “covenant” in v. 5 (cf. Ex. 24; Luke 22). 
• God is “judge” in v. 6. 

 
II.  Indictment #1: Externalism in Worship (vv. 7-15) 
 

NOTE: Call to Israel (v. 7) 
 

A.  God is “tired” of their empty worship (vv. 8-9). 
 
B.  God is “fed up” with their low estimation of Him (vv. 10-13). 
 
C.  God is “eager” for sincerity (vv. 14-15). 

 
III.  Indictment #2: Hypocrisy in Lifestyle (vv. 16-21) 
 

NOTE: Addressed to the “wicked” (v. 16a). 
 

A.  They speak God’s Word, but have no right to because of 
their lifestyle (vv. 16-20). 

 
B.  They think they get away with it (v. 21). 

 

© 2008 The Institute of Theological Studies™ 
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NOTE: It is recommended that you also read 
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IV. Conclusion (vv. 22-23) 
 

A.  Those who forget God (v. 22). 
 
B.  Those who seek God (v. 23). 

 
 
Psalm 103: Redemption, Worship and the Psalms 
 
I.  Our God is Worthy of Worship Because of His Benefits to 

Us (vv. 3-14). 
 
The primary focus of the Psalm (at least the first half of it) is on 
the forgiveness of sins (v. 3a), the first in the list of vv. 3-5.  The 
Psalmist develops this theme by going back to the key experience 
of forgiveness in the early history of Israel: The “golden calf” 
incident (cf. Ex. 32-34). 
 
A.  Moses and the “Benefit” of God’s Forgiving Character  

(vv. 6-8).  
 

v. 8  “compassionate” – emotionally compelling love 
 “gracious” – benevolent love 
 “slow to anger” – patient/stable love 
 “abounding in love” (Heb. hesed) – loyal commitment in   

relationship 
 

This is a direct quote from Ex. 34:6 – “God’s Character    
from God’s lips.”  They had their own 1 John 1:9!1    

 
B.  The Overwhelming Quality of God’s Forgiveness (vv. 9-14)  

II.  Our God is Worthy of Worship Because He and His 
Benefits are Durable and Enduring (vv. 15-22). 
 
A.  We are not permanent (not in our present state, vv. 15-18).  
 
B.  We are not powerful (at least not all-powerful, v. 19). 
  
C.  We are not primary (yet we are in God’s image, vv. 20-22). 
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1 Compare: Num. 14:18; Ps. 86:5, 15; Ps. 145:8; Joel 2:13; esp. Jonah 4:2. 

Psalms 103 and 104 form a pair of songs that 
highlight God’s character as Redeemer (103) 
and as Creator (104). See also Lesson 6. 

Dr. Averbeck continues his discussion of 
Psalm 103:9-22 in Lesson 6. 

1 John 1:9: "If we confess our sins, He is 
faithful and righteous to forgive us our sins 
and to cleanse us from all unrighteousness" 
(NASB). 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Summarize in your own words the category or theme “truth and true worship” as it is developed 

in Psalm 50. Be sure to comment on how to apply this theme to the Christian life. 
 
 
 
 
 
 
 
 
 
 
 
2. Recall the indictments made about Israel’s worship in Psalm 50. In your experience and culture, 

is the Christian Church also guilty of these sins? If so, describe how and suggest ways Jesus-
followers might pursue a more faithful posture toward God. 

 
 
 
 
 
 
 
 
 
 
 
3.  Read Ex. 34:6, Psalm 103:8 and 1 John 1:9. What characteristics of God stand out to you as 

especially meaningful in this time of your life? Why are they significant? 
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LLeessssoonn  OOvveerrvviieeww  
 
Just as God is our redeemer who pours out compassion, mercy and grace, he is also our sovereign 
creator on whom all things depend. In this lesson, Dr. Averbeck continues his discussion of 
redemption in Psalm 103 as it highlights God’s enduring forgiveness. He then moves into Psalm 
104, which is connected to Psalm 103 by means of the repeated expression, “Bless the Lord, O my 
soul.” This pair of psalms ties creation and redemption together and shows that worshiping God in 
spirit and truth requires that we understand the truth of redemption and be overwhelmed by the 
truth of creation. God is both the creator and re-creator of all things and this produces reverence 
and awe in the heart of true worshipers. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“How many are yo  
In wisdom you

the earth is full of

Psalm

 

 
LLeeaarrnniinngg

By the end of the lesson you should be able to: 
 
 Summarize the themes of “redemption” an

and 104. 

 Discern the structural organization of Psalms

 Draw parallels between Psalm 104 and Genes

 Appreciate the similarities between the Psalm

 Value truth, repentance, forgiveness, com
transforming encounter with God in spirit an
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d “creation” as they are developed in Psalms 103  

 103 and 104 to cull its message and meaning. 

is 1. 

s and certain ancient Egyptian texts. 

passion, fear, reverence and awe as vital for a 
d in truth. 
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LLeeccttuurree  OOuuttlliinnee  
 
TRUTH, CREATION & REDEMPTION IN THE PSALMS II 
 
Psalm 103: Redemption, Worship and the Psalms (continued) 

 
Review from the previous lesson: 
 
I. Our God is Worthy of Worship Because of His Benefits to 

Us (vv. 3-14). 
 

“Bless the Lord, O my soul, And all that is within me, bless His holy name. 
Bless the Lord, O my soul, And forget none of His benefits; Who pardons all 
your iniquities…” (Ps. 103:1-3a, NASB). 

 
This becomes the primary focus of the psalm, namely, God’s 
forgiveness of sins (v. 3a), which the Psalmist develops by going 
back to the “golden calf” incident (cf. Ex. 32-34). 

A. Moses and the “Benefit” of God’s Forgiving Character  
(vv. 6-8). 

 
“The Lord is compassionate and gracious, Slow to anger and abounding 
in lovingkindness” (Psalm 103:8, NASB). 

This verse highlights God’s forgiving character and is a  
direct quote of Ex. 34:6. This serves as their own 1 John 1:9. 

 
Discussion of Psalm 103 continued: 
 

Compare:  
• Num. 14:18 
• Ps. 86:5, 15; Ps. 145:8 
• Joel 2:13 
• Esp. Jonah 4:2 

 
B.  The Overwhelming Quality of God’s Forgiveness (vv. 9-14)  

 
v. 13 God as a father with his child; that is, “those who fear 

him”1  

v. 14  tells why (Heb. ki) he deals with us so graciously.2 

                                                 
1 On the proper concept of “fear”, see also Matt. 10:28 and Heb. 12:4-11, 28-29. 
2 Cf. Gen. 2:7; 3:19. 
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• Psalms 90-106 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 

 

1 John 1:9: “If we confess our sins, he is 
faithful and just and will forgive us our sins 
and purify us from all unrighteousness.” 

NOTE: Psalm 103 could be entitled 
“Forgiveness and Dust.” 
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II.  Our God is Worthy of Worship Because He and His 
Benefits are Durable and Enduring (vv. 15-22). 
 
The second half of the Psalm shifts to the contrast between our 
lack of durability (cf. vv. 3b-5) and the Lord’s durability or 
permanence.  

 
A.  We are not permanent (not in our present state, vv. 15-18).  
 
B.  We are not powerful (at least not all-powerful, v. 19). 
  
C.  We are not primary (yet we are in God’s image, vv. 20-22). 

 
 
Psalm 104: Creation, Worship and the Psalms 
 
Introductory notes: 
 

1. The pairing of Psalm 103 with 1043 ties God’s work in 
redemption to His work in creation. Our God is both our 
creator and our redeemer. 

2. Parallels between this psalm and Genesis 1 

3. There is an ancient Egyptian hymn with strong similarities 
with Ps. 104:19-26. How can we explain this? 

 
I.  God Controls the Elements of Nature (vv. 2-23). 

 
NOTE vv. 2-4: light, water, wind, fire and earth. 
 
A.  The waters, mountains, and valleys (vv. 5-18) 

 
1.  Focus on the founding of creation (vv. 5-9) 
 
2.  Focus on the functioning of creation (vv. 10-18) 

 
B.  Light and darkness (vv. 19-23) 

 
1.  The moon and the night (vv. 19-21) 

2.  The sun and the light (vv. 22-23) 
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3 Cf. Ps. 103:1-2, 21-22 with 104:1a, 35c-d. 

Parallels between Ps. 104 and Gen. 1: 
Day 1: Light (Ps. 104:1-2; Gen. 1:1-5) 

Day 2: Firmament, Waters (Ps. 104:3-6; 
Gen. 1:6-8) 

Day 3 (divided in two parts): 

• Dry Ground (Ps. 104:7-13; Gen. 1:9-10)
• Plants (Ps. 104:14-18; Gen. 1:11-13) 

Day 4: Sun, moon, stars (Ps. 104:19-23; 
Gen. 1:14-19) 

Day 5: Sea, sky (Ps. 104:24-26; Gen. 1:20-
23) 

Day 6: Land animals, humanity (Ps. 104:27-
30; Gen. 1:24-31) 

Day 7: Rest (Ps. 104:31-35; Gen. 2:1-3?) 



  

PPllaann  ttoo  LLiisstteenn  

  

 

© 2008 The Institute of Theological Studies™

  

 
Old Testament Theology II  Learning Guide 

 
  
  

71

II.  All Creatures Depend on the Lord (vv. 24-30). 
 
“How many are your works, O LORD!  In wisdom you made them all; the earth 
is full of your possessions” (Ps. 104:24). 
 
A.  The sea and its creatures (vv. 25-26) 
 
B.   The land and its creatures (vv. 27-30) 

III. Praise to the Glory of the Lord God of Creation (vv. 31-35) 
 

Contrast Psalm 104:34 with 35a: 
 
“May my meditation be pleasing to him, as I rejoice in the LORD. But may 
sinners vanish from the earth and the wicked be no more” (Ps. 104:34-35). 

 
Conclusion: 

1. Psalm 50 – Knowing the truth of who God really is 
transforms our worship. 

2. Psalm 103 – Redemption is pivotal to worshiping God well. 

3. Psalm 104 – Creation is bound to redemption, which 
overwhelms us and brings reverence and awe to our worship. 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Summarize in your own words the categories or themes of “redemption” and “creation” as they 

are developed in Psalms 103 and 104. Be sure to comment on how to apply them to the 
Christian life. 

 
 
 
 
 
 
 
 
 
 
2. Reflect on the concept of God as “father” of his “child” who “fears” him and the NT passages 

Dr. Averbeck used to explain this fear. How do you relate to this image of God as father to be 
feared? Do you find yourself embracing or resisting this way of thinking about Him? Why do 
you think that is? 

 
 
 
 
 
 
 
 
 
 
3.  Psalms 103 and 104 communicate a host of characteristics of God. Identify one or two that are 

especially meaningful for you and explain why they are significant. Be sure to comment on 
concrete ways you feel God is asking you to respond to him. 
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LLeessssoonn  OOvveerrvviieeww  
 
“How can I praise the Lord when life is so painful and I am so sinful?” This sentiment is all too real 
for many of God’s people through the ages. How can we worship when life is dark, God seems 
distant and our sin overwhelms us? In this lesson, Dr. Averbeck begins a new group of topical 
categories under the heading “Sin, Worship and the Psalms.” He first looks at Psalm 88 and the 
theme of trouble in the psalms—how pain and sorrow can and should be included in godly worship. 
He then turns to the topic of sin directly in Psalm 51, King David’s cry for forgiveness for his 
treachery. These songs remind us that we must come to God honestly with our struggles but also 
take seriously our wayward inclinations and the need for confession, repentance and a contrite heart 
before God. 
 
 
 
 
 
 
 
 
 
 
 
 
 

“If there is nothing good to say  
come to God where you are. S

Richard E. Ave

 

LLeeaarrnniinngg

By the end of the lesson you should be able to: 
 
 Summarize the themes of “trouble” and “sin”

 State the historical background which gave ris

 Summarize the structure, distinctives and mes

 Value the need for honesty in worship even w

 Recognize the need for confession, repenta
order to worship him in spirit and in truth. 

 Conceptualize the disruptive force sin plays in
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LLeeccttuurree  OOuuttlliinnee  

                                                

 
SIN, WORSHIP AND THE PSALMS I 

 
Worship in spirit and in truth requires that we deal with our sin 
(Psalm 51); that we take seriously any lack of faithfulness in our lives 
(Psalm 95); and that in times of trouble or lament we speak honestly 
and openly to God about our struggles (Psalm 88). 
 
Psalm 88: Trouble and Worship in the Psalms 
 
This is renowned as the bleakest of all Psalms.  It falls into the 
category of “Individual Laments,” but contains only the introductory 
petition, the lament proper, and some petitions and motivations for 
God to respond to the petition. There is no confession of trust (a 
standard feature of such laments) or vow of praise (optional).  
 
I.  Introductory Petition (vv. 1-2) 
 
II.  The First Complaint (vv. 3-12) 
 

A.  Description of suffering and tragedy (vv. 3-5). 
 

v. 3 “grave” (literally “Sheol”)1 
 
B.  Attribution of the suffering and tragedy to God (vv. 6-9) 
 

NOTE: repetition of “You . . .” 
 
C.  Motivation for God to respond to the petition (vv. 10-12) 

 
Note esp. v. 9b-c and v. 13 as a framework around vv. 10-12. 

 
v. 11 “Destruction” (literally “Abaddon”) 

 
III. The Second Complaint (vv. 13-18) 
 

v. 13 (see above) 
 
vv. 14-18 return to “You” and “Your” (compare vv. 6-9 above) 
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1 Note vv. 4-6, 10-12, 15, 18. 

Listening Time: 36.5 minutes 
 
Required Reading:  

• Psalms 107-127 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
 
 

Psalm 88:1: “O LORD, the God who saves me, 
day and night I cry out before you” (Cf., Ps. 
3:1 and 31:1 as individual laments; 74:1 and 
79:1 as national laments). 
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Psalm 51: Sin, Worship and the Psalms 
 
Connection with Psalm 50: Psalm 50 and 51 are closely connected 
(see Ps. 50:8-15, 22-23 with Ps. 51:16-19). They share a concern for 
proper sacrifices from a life that is ordered right. 
 
Superscription: cf. 1 Sam. 13-16 (esp. 13:13-14); 2 Sam. 11-12. 
 
I.  Call for Mercy (vv. 1-7) 
 

A.  Petition for grace, mercy, cleansing (vv. 1-2) 
 
B.  Lament over sin (vv. 3-5) 
 
C.  Confession of David’s need, trust and/or motivation for the 

Lord to help him (vv. 6-7) 
 
II.  Petition for Renewal (vv. 8-13) 
 

A.  Need for renewal (vv. 8-12) 
 

vs. 11, “Do not take your Holy Spirit from me,” cf. 1 Cor. 
12:13; 1 Sam. 10:10ff; 16:11-14. This likely refers to the 
prophetic spirit that David received when he was 
anointed to be king. 

 
B.  Motivation for renewal (v. 13) 

 
III. Petition for Deliverance (vv. 14-17) 
 

A.  Cry for deliverance (vv. 14-15) 
 
B.  Motivation for deliverance (vv. 16-17) 

 
IV. Passion for Zion and the Lord (vv. 18-19) 
 
Conclusion:  
 
In order to worship God in spirit and truth, we must bring our sin to 
light, see it as God sees it and deal with it in fervent repentance. 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Summarize in your own words the themes or categories of “trouble” and “sin” in the context of 

worship as they are developed in Psalms 88 and 51. Be sure to comment on how to apply them 
to the Christian life. 

 
 
 
 
 
 
 
 
 
 
 
2.  How does Psalm 88 and its honest complaint to God in the context of worship impact you? 

When was the last time you and your faith community were this honest with God about your 
trouble? 

 
 
 
 
 
 
 
 
 
 
3. Psalm 51 is a telling—even surprising—confession of sin from “a man after God’s own heart.” 

In your own spiritual journey, has God ever brought you to this kind of contrite brokenness? 
What did it take to get you there? Has it had any lasting affect on your life? 
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LLeessssoonn  OOvveerrvviieeww  
 
One of the things God wants most from his people is faithfulness. Its rewards are great, but the 
consequences for faithlessness are as well. In this lesson, Dr. Averbeck talks through a descriptive 
praise psalm (Ps. 95), which calls God’s people to hear his voice with soft hearts so they can enter 
His rest. The lesson then turns to Psalm 137 and a lengthy discussion of the difficult question of 
imprecation (calling for evil or a curse on someone else). The psalms are full of this kind of payback, 
vengeance and retributive justice, which rightly give many Christians pause. Should Christians call 
for evil on their enemies? Here Dr. Averbeck describes how imprecatory thought worked in the OT 
and wrestles with how Christians should view this approach to God’s (and our) enemies. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“The rest of the believer is d
faithfulness] to the Lord. Withou

because the Lord will not let tho  
the one who is the autho

Richard Aver

 
 

LLeeaarrnniinngg

By the end of the lesson you should be able to: 
 
 Summarize the themes of “faithfulness” and 

 Describe the structure and message of Psalm 

 Learn from the Israelite example of faithlessne

 Develop the concept of “rest” from both OT

 Explain the nature of imprecatory psalms and

 State the difference between individual and co

 Decipher the similarities and differences be
determine if and how imprecation fits into th

 Articulate the prominent biblical concept of “
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LLeeccttuurree  OOuuttlliinnee  
 

SIN, WORSHIP AND THE PSALMS II 
 
One of the main things about coming to God in worship is knowing 
who God is (creator, redeemer, etc.), but we also need to know the 
truth about who we really are. In the reality of our sin, our focus 
becomes pursuing faithfulness to God. 
 
Psalm 95: Faithful(or less)ness and Worship in the Psalms  
 
This is a “descriptive praise” psalm, but note the warning in vv. 7b-
11, esp. the historical reminiscence recalling instances in Exodus and 
Numbers.  
 

• vv. 1-5 – a godly view of God as we look at our world 
• vv. 6-7a – a godly view of God as we look at our community 

of faith 
 
I.  Call to Praise the Lord (vv. 1-2) 
 

v. 1, “rock of our salvation,” cf. Ex. 17:1-7; Num. 20:1-13. 
 
II.  The Reason to Praise the Lord (vv. 3-5) 
 

v. 3, “great God and a great King above all gods” 
 
NOTE: The psalm connects the motifs of “king” (vv. 3-5) and 
“shepherd” (vv. 6-11). God is both the sovereign King and the 
caring Shepherd of his people, which indicates our responsibility 
to be faithful but also refers to the rest we find in his pasture. 

 
III. The Challenge to Worship and Faithfulness (vv. 6-11) 
 

A.  Challenge to Worship in the community of faith (vv. 6-7a) 
 
B.  The Instruction (vv. 7b-11) 
 

1.  The call to hear and obey the voice of the Lord (vv. 7b-10) 
 

a.  The image  
 
b. The hard “heart”  

© 2008 The Institute of Theological Studies™ 
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Listening Time: 54.5 minutes 
 
Required Reading:  

• Psalms 128-150 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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c. “Enter into my rest” 

This theme of “rest” permeates Scripture (see Gen. 1-
3, 5:28-29; Ex. 20:8-11, etc.).1 The point here is that 
when you harden your heart you actually make it 
difficult to experience the rest that can be found only 
in God.  

Compare this with Israel’s ten “tests” of God leading 
to the forty years in the wilderness (Num. 14:22-24). 

Other important OT texts on “rest”: 

• Ex. 33:14 
• Deut. 3:19-20 
• Deut. 12:10-11 
• 2 Sam. 7:1ff (see also Josh. 23) 

 
This is picked up in the NT as well: 

• Heb. 3:7-4:11 (quotes Psalm 95!) 
• Matt. 11:28-30 (quotes Jer. 6:16) 
• Matt. 12:1-8 

 
2.  The Lord’s response to the hard heart (v. 11) 

 
Conclusion 
 

1. These psalms,2 then, have to do with truth and the spirit of 
worship, which includes both truth about God as creator and 
redeemer but also truth about us and the pain, sin and 
struggle of life.  

 
2. When life is painful or fraught with struggle, it is legitimate to 

say that to God openly and honestly. But how far can we go 
with this? 

 

                                                 
1 The theme of “rest” is discussed in Lesson 1 of this course and more fully 
developed in OT511. 
2 Psalms 50, 103, 104, 88, 51 and 95 
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Psalm 137: The Imprecatory Psalms 
 
I.  Introduction  

 
“Imprecatory” psalms are those that call upon God to bring 
curses and even final summary judgment on the enemies of the 
psalmist(s). These laments include calls for shame, physical 
affliction, death, suffering of family members, and retributive 
punishment on those who have brought such upon the psalmist, 
his family, and/or his people and nation. Note Psalm 137:8-9. 

Imprecation: To pray for or to invoke evil or a 
curse on someone. 

 

 
A.  The word rendered “happy” in the NIV is the same as the 

first word in the Psalter (see Psalm 1:1).  
 

B.  These verses are addressed to “he who repays” Babylon for 
its destruction of Jerusalem.  
 
This raises some difficult questions: 

 
1.   Even if one has enemies who deserve severe judgment, 

do their infants? What could an infant have done to harm 
the Psalmist or the people of God?  

 
2.   Such vicious desires in the hearts and mouths of His 

people certainly cannot be pleasing to a loving God, can 
they?  

 
3.   Are these not remnants of a day long in the past where 

civilizations were very uncivilized, and perhaps so was 
God himself?  

 
4.   Does this not stand in contradiction to basic teachings of 

the New Testament? For example: 
 

a.  Jesus in Matthew 5:44 
 
b.  Paul in Romans 12:17, 21  

 
C.  But consider the following NT passages. 
 

1. Jesus’ statement regarding Jerusalem in Luke 19:43-44. 
 

2. Selections from the “goats” passage in Matthew 25:32-46. 
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Old Testament Theology II  Learning Guide 
Psalm 137:8-9: “O Daughter of Babylon, 
doomed to destruction, happy [i.e., blessed] 
is he who repays you for what you have 
done to us—he who seizes your infants 
and dashes them against the rocks.” 
 
Psalm 1:1: Blessed is the man who does not
walk in the counsel of the wicked…” 
 

Matthew 5:44: “…love your enemies, and 
pray for those who persecute you” 
 
Romans 12:17, 21: “Never pay back evil for 
evil to anyone…Do not be overcome by evil, 
but overcome evil with good” 
 
Luke 19:41-44: “The days will come upon 
you when your enemies will build an 
embankment against you and encircle you 
and hem you in on every side. They will 
dash you to the ground, you and the children
within your walls. They will not leave one 
stone on another, because you did not 
recognize the time of God’s coming to you.” 
83
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D.  The Apocalypse of John is filled with warnings and 
predictions of the day when the Lord will visit his severe 
retributive judgment on those who would take their stand 
against him and his people. Revelation 18:6-7 alludes to 
Psalm 137 and “Babylon the great.” 

 
E.  Paul is not complacent about God’s determination to judge 

the world either.  Consider, for example: 
 

1.  The Day of the Lord in 2 Thessalonians 2 and other NT 
passages.  

 
2.  Our God will judge and punish. This is as true in the NT 

as it is in the imprecatory psalms and other parts of the 
OT. 

 
F.  A Positive Form Critical Approach  

 
1.  There are various kinds or genres of Psalms, e.g., Hymns 

of Praise, Descriptive Praise Songs, Declarative Praise 
Songs, Individual Thanksgiving Songs, Communal 
Thanksgiving Songs, Individual Laments, and Communal 
Laments.  

 
2.  The imprecatory Psalms are, by nature, “laments,” and 

they fall into two major categories: 
 

a.  Most of them occur in Individual Laments.3  
 
b.  Only three are communal laments (Psalms 137, 79, 83). 
 

3.  The obvious difference between the individual and 
communal laments is the singular versus the plural 
speaker(s). 

 
a.  The most severe of the individual imprecatory 

laments is Psalm 109.  
 

NOTE: The singular pronouns “I” and “me” reflect 
the individual focus of the psalmist who has suffered 
at the hands of personal oppressors.  

                                                 
3 E.g., Psalms 5, 6, 7, 10, 17, 26, 28, 31, 35, 54, 55, 56, 58[?], 59, 68[?], 69, 
70[=40:13-17], 71, 109, 139, 140, 141, 143. 
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Revelation 18:6-7: “Give back to her as she
has given; pay her back double for what 
she has done. Mix her a double portion 
from her own cup. Give her as much 
torture and grief as the glory and luxury 
she gave herself.” 
Psalm 109:1-2: “O God, whom I praise, do 
not remain silent, for wicked and deceitful 
men have opened their mouths against me; 
they have spoken against me with lying 
tongues.” 
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b.  By way of contrast, Psalm 137 reflects its communal 
nature in the form of plural pronouns.  

 
II.  Communal Imprecatory Laments  

 
The rationale for these communal lament imprecations is bound 
up with the fact that Israel was God’s chosen covenant people. 
Although the chastisement of his own people was part of the 
Lord’s covenant plan as revealed in the curses and blessings of 
the covenant,4 the intent to “destroy them as a nation, that the 
name of Israel be remembered no more”5 was never part of the 
plan.6 

 
A.  Psalm 79 is also a national communal lament, another exilic 

or post-exilic song that laments the destruction of Jerusalem.7  
 

1.  This particular lament includes admission of the guilt of 
Israel in their rebellion against the Lord and a call for his 
compassion on his people (see vv. 8-10).  

 
2.  Verse 12 is an imprecation of vengeance against those 

neighbors who scorned Israel and Jerusalem when it was 
razed to the ground. 

 
3.  Verse 13 concludes the Psalm with a promise of praise to 

the Lord in the day when he takes this vengeance on 
behalf of his people.  

 
NOTE: Those neighboring nations that reproached the 
people of God when the enemy destroyed Jerusalem are 
seen to be those who “have hurled” reproaches against 
the Lord himself. A reproach against God’s people is a 
reproach against God. It corresponds to the Psalm 137:7 
pronouncement against the Edomites. 

 
B.   Psalm 83 refers to ten enemy nations, beginning with Edom 

and ending with Assyria, with no mention of Babylon8 or 
Jerusalem in particular.9  

                                                 
4 See Lev. 26 and Deut. 28. 
5 Psalm 83:4 
6 See Lev. 26:40-45. 
7 Cf. Ps. 137. 
8 Cf. Ps. 137:8-9. 
9 Cf. Ps. 137:5-7. 

Psalm 137:1-3: “By the rivers of Babylon we
sat and wept when we remembered Zion. 
There on the poplars we hung our harps, for 
there our captors asked us for songs, our 
tormentors demanded songs of joy; they 
said, ‘Sing us one of the songs of Zion!’ ” 
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Psalm 79:1-4: “O God, the nations have 
invaded your inheritance; they have defiled 
your holy temple, they have reduced 
Jerusalem to rubble. They have given the 
dead bodies of your servants as food to the 
birds of the air, the flesh of your saints to 
the beasts of the earth. They have poured 
out blood like water all around Jerusalem, 
and there is no one to bury the dead. We 
are objects of reproach to our neighbors, of 
scorn and derision to those around us. 
 
Psalm 79:8-10: “Do not hold against us the 
sins of the fathers; may your mercy come 
quickly to meet us, for we are in desperate 
need. Help us, O God our Savior, for the 
glory of your name; deliver us and forgive 
our sins for your name’s sake. Why should 
the nations say, ‘Where is their God?’ ” 
 
Psalm 79:12: “Pay back into the laps of 
our neighbors seven times the reproach 
they have hurled at you, O Lord.” 
 
Psalm 79:13: “Then we your people, the 
sheep of your pasture, will praise you 
forever; from generation to generation we 
will recount your praise.” 
 
Psalm 137:7: “Remember, O LORD, what the 
Edomites did on the day Jerusalem fell. 
‘Tear it down,’ they cried, ‘tear it down to its 
foundations!’  
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1.  Scholars are divided on whether this is a pre-exilic, exilic, 
or post-exilic psalm, but the lack of any mention of 
Babylon or Jerusalem makes an exilic or post-exilic date 
questionable in my opinion.  

 

 
2.  Note the beginning of the psalm (vv. 1-4). 

 
3.  The main substance of the imprecation is in vv. 13-17. 

 
4.  Thus, the Psalm concludes in verse 18 with reference to 

this retributive vengeance as a display of God’s sovereign 
majesty over all the earth.   

 
C.  Psalm 137 describes the anguish of the exiles in Babylon. 

 
1.  Their captors, who ridiculed them, taunt them saying, 

“Sing us one of the songs of Zion!” (v. 3). But they could 
not bear to sing such songs of joy in captivity (v. 4), so 
their lyres hung silently in the willow trees along the 
riverbank (v. 2).  

 
2.  In vv. 5-6 they vowed with a self-curse to never forget 

about Jerusalem in their captivity.   
 
3.  The ones who devastated it would eventually be 

devastated. This is the point of the imprecation in vv. 8-9.  
 

a.  Their communal prayer was for the complete 
desolation of Babylon, pronouncing “blessing” over 
those who would repay her by seizing and dashing 
their little ones against the rocks or cliffs.  

  
b.  This expression is known also from several other 

passages in Kings and some of the prophets. For 
example, see 2 Kings 8:10-13ff:  

 
1) When Elisha announced Hazael’s ascension to the 

throne of Aram in 2 Kings 8, he did it with great 
sadness because he knew that Hazael would abuse 
Israel (v. 12b; cf. 2 Kings 15:16).  
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Psalm 83:1-4: “O God, do not keep silent; 
be not quiet, O God, be not still. See how 
your enemies are astir, how your foes rear 
their heads. With cunning they conspire 
against your people; they plot against 
those you cherish. ‘Come,’ they say, ‘let us 
destroy them as a nation, that the name of
Israel be remembered no more.’ With one 
mind they plot together; they form an 
alliance against you…” 
 
Psalm 83:13-17: “Make them like 
tumbleweed, O my God, like chaff before 
the wind. As fire consumes the forest or a 
flame sets the mountains ablaze, so 
pursue them with your tempest and terrify 
them with your storm. Cover their faces 
with shame so that men will seek your 
name, O LORD. May they ever be ashamed 
and dismayed; may they perish in 
disgrace.  
 
Psalm 83:18: “Let them know that you, 
whose name is the LORD—that you alone 
are the Most High over all the earth.” 
Psalm 137:5-6: “If I forget you, O Jerusalem, 
(then) may my right hand forget its skill. 
May my tongue cling to the roof of my 
mouth if I do not remember you, if I do not 
consider Jerusalem my highest joy.” 

2 Kings 8:10-13: “Then Elisha said to him, 
‘Go, say to him, “You will surely recover,” but 
the Lord has shown me that he will certainly 
die.’ He fixed his gaze steadily on him until 
he was ashamed, and the man of God wept. 
Hazael said, ‘Why does my lord weep?’ Then 
he answered, ‘Because I know the evil that 
you will do to the sons of Israel: their 
strongholds you will set on fire, and their 
young men you will kill with the sword, 
and their little ones you will dash in 
pieces, and their women with child you 
will rip up.’ Then Hazael said, ‘But what is 
your servant, who is but a dog, that he 
should do this great thing?’ And Elisha 
answered, ‘The Lord has shown me that you 
will be king over Aram’” (NASB). 
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2) In his pronouncement against Ephraim, the 
northern kingdom of Israel, Hosea included 
similar language. 

 
3) Nahum makes reference to the same thing 

happening to Assyria as it had previously 
happened to Thebes in Egypt. 

III. Imprecation and the Day of the Lord 
 

A.  It is especially important to observe the usage of this 
expression in Isaiah 13-14, because, like Psalm 137, it is 
specifically addressed to Babylon and, most importantly, 
connected to the coming “day of the LORD” (abbrev. DOL) 
against Babylon, when the Medes would defeat and annihilate 
them. 

 
B.  In the OT there are several historical DOLs:10  

 
1.  The day when Samaria was taken into exile “beyond 

Damascus” in 722BC was a DOL (Amos 5:18-27).  
 
2.  The Babylonian captivity of Judah was also a DOL 

(Zephaniah 1:1-2:3).11  
 
3.  The coming annihilation of the Babylonians by the Medes 

and Persians was also a DOL (Isaiah 13).  
 
4.  Obadiah is about the DOL on the Edomites (note v. 15).  

 
NOTE:  
 
(1)  Both Edom and Babylon loom large in the imprecation of 

Psalm 137. Essentially, both were to have a DOL 
according to the psalmist. Along with the DOL comes 
the kind of devastation that brought the smashing of 
babies’ heads against rocks, which, according to Scripture 
was part of the practice of warfare.   

 
(2)  We have examples and reflections of this also in extra-

biblical ANE texts. One example is the “Treaty Between 

                                                 
10 Dr. Averbeck covers this concept in more detail in Lesson 24 of this course. 
11 Note vv. 7-10, 14-15, 18; 2:2-3; cf. Isaiah 2:12-17; 22:1-14; Ezekiel 7 and 13. 
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Hosea 10:14-15: “the roar of battle will rise 
against your people, so that all your fortresses 
will be devastated—as Shalman devastated 
Beth Arbel on the day of battle, when 
mothers were dashed to the ground with 
their children. Thus will it happen to you, O 
Bethel, because your wickedness is great. 
When that day dawns, the king of Israel will 
be completely destroyed” (cf. 13:16). 
 
Nahum 3:10: “…she was taken captive and 
went into exile. Her infants were dashed to 
pieces at the head of every street.  Lots 
were cast for her nobles, and all her great men 
were put in chains” (cf. also Jer. 46:2-12 and 
Ezek. 30:1-12). 
 
Isaiah 13:6: “Wail, for the day of the LORD is 
near!” 
 
Isaiah 13:16-18: “Their infants will be 
dashed to pieces before their eyes; their 
houses will be looted and their wives ravished. 
See, I will stir up against them the Medes, who
do not care for silver and have no delight in 
gold. Their bows will strike down the young 
men; they will have no mercy on infants 
nor will they look with compassion on 
children” (cf. 14:21-22). 
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Ashurnirari V of Assyria and Mati’ilu of Arpad,” where 
we read of a certain kind of treaty ritual procedure:  
 
“…This head is not the head of a lamb, it is the head of Mati’ilu, it is 
the head of his sons, his officials, and the people of his land. If 
Mati’ilu sins against this treaty, so may, just as the head of this 
spring lamb is torn off, and its knuckle placed in its mouth, […], the 
head of Mati’ilu be torn off, and his sons […]. This shoulder is not 
the shoulder of a spring lamb, it is the shoulder of Mati’ilu, it is the 
shoulder of his sons, …” (ANET 532-533). 

 
C.   This is probably the best way to approach the kherem, “ban” 

principle of the Israelite conquest of Canaan as well.  
 

1.  Although the term DOL is not used there the principle is 
essentially the same. When it comes to a certain point, the 
Lord will bring retributive judgment against peoples.  

 
2.  According to Genesis 15:16, “the sin of the Amorites” 

had not yet “reached its full measure” in the days of 
Abraham, so he would not give him the land of Canaan 
until that fullness of sin had been reached, against which 
God would bring the kind of judgment we have in the 
“ban,” that is, a DOL.  

 
3.  The same principle extends also back to the flood, when 

the wickedness of the earth was so bad that God, in fact, 
wiped out the whole landed population, man and animal, 
except those on the ark. The statement of God’s passion 
is shockingly clear in Genesis 6:5-7, 8.  

 
D.   The fact of the matter is this extends forward into the NT 

and the eschaton.  
 

1.  The remarks that Jesus made regarding the coming 
retributive judgment relate specifically to this pattern.  

Genesis 6:5-7: “The LORD saw how great 
man’s wickedness on the earth had become, 
and that every inclination of the thoughts of 
his heart was only evil all the time. The LORD 
was grieved that he had made man on the 
earth, and his heart was filled with pain. So 
the LORD said, ‘I will wipe mankind, whom I 
have created, from the face of the earth—men 
and animals, and creatures that move along 
the ground, and birds of the air—for I am 
grieved that I have made them.’” 
 
Genesis 6:8: “But Noah found favor in the 
eyes of the LORD.”  
 

 
2.  There will come a DOL in which all will be set right, 

leading eventually to the new heaven and earth where 
there will be no need for such imprecation and retribution 
(Rev. 21-22).  

 
3.  It has not come yet, as Paul takes pains to make clear in 2 

Thessalonians 2, but it is coming.  
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4.  It is an essential part of our Gospel message according to 
the DOL passage from Joel 2 and quoted in Acts 2.12  

 
5.  See also Peter’s assurance of it in 2 Peter 2-3.  
 
6.  The book of Revelation describes it all in apocalyptic terms.  

 
E.  The communal imprecatory psalms are a call to God to bring 

a DOL on the enemies of Israel and those who would stand 
by and reproach them and their God when his covenant 
people are afflicted.  
 
1.  They were calling for this retribution and vindication as 

those who belong to him in the world and stand in need 
of his mercy even for their own sin and rebellion against 
God, which was the reason they were in exile in the first 
place.  

 
2.  Often they proclaimed imprecations specifically with 

God’s own reputation in mind (e.g., Psalm 79:8-9a). 
 
3.  Without this DOL pattern in history and eventually in the 

bringing of history to its climax, there is no justice in the 
universe.  

 
4.  Those who have experientially suffered the pointed attack 

of the wickedness of the world in the kind of severe ways 
reflected in the imprecatory psalms will know this and 
depend on it in the midst of their helpless situation.  

 
IV. Individual Imprecatory Laments  

 
The DOL is not only a communal matter, but also a personal 
matter for everyone everywhere.  

 
A.  This is essential to the message that the church brings to the 

world, as Peter makes clear in his citation of the DOL 
passage in Joel 2:28-32 in Acts 2.  
 
1.  Note especially the way he ends his quotation in Acts 

2:20-21.  
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12 See also Lesson 24 and the Excursus of this course. 

Psalm 79:8-9a: “Help us, O God our Savior, 
for the glory of your name; deliver us and 
forgive our sins for your name’s sake. Why 
should the nations say, ‘Where is their God?’ ”
 

Acts 2:20-21: “The sun will be turned to 
darkness and the moon to blood before the 
coming of the great and glorious day of the 
Lord. And everyone who calls on the name 
of the Lord will be saved.” 
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2.  The final DOL will be a day of severe helplessness and 
hopelessness for all who have not called on the name of 
the Lord, so the point of the message is “everyone who 
calls on the name of the Lord will be saved” in and from 
that day of severe distress.  

 
3.  It will get us nowhere to try to deny this central point in 

the preaching of the Gospel. The warning is real, and we 
are the heralds of it.  

 
B.  Living in the “in between” age  

 
1.  The Lord came in his first advent as the incarnate God to 

save all those who “call on the name of the Lord.”  
 

a.  Note how Jesus himself put it in John 3:17.  John 3:17: “God did not send his Son into 
the world to condemn the world, but to save 
the world through him.” 

 

 
b.  This is also an essential part of our message today.  

 
2.  We are between the two advents. The first advent was for 

God’s expression of love through salvation of the lost. 
The second will be for God’s expression of love through 
judgment of all the wickedness and wicked people of the 
world who refuse the call to repentance.  

 
3.  In this “in between” time, we are called to represent Jesus 

in the way we live the kind of love that Jesus showed in 
his first advent.  

 
4.  Paul wrote about this in his letter to the Romans. 
 

a. He said, we are all called “in view of God’s mercy, to 
offer” our “bodies as living sacrifices, holy and 
pleasing to God—this is” our “spiritual act of 
worship,” which requires that we “Do not conform 
any longer to the pattern of this world, but be 
transformed by the renewing of” our “mind” so that 
we are “able to test and approve what God’s will is—
his good, pleasing and perfect will” (Romans 12:1-2).  

 
b.  As part of God’s will for us we are given the certain 

instructions later in the same chapter (see Rom. 12:14, 
17-21). 
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Romans 12:14, 17-21: “Bless those who 
persecute you; bless and do not curse. …Do 
not repay anyone evil for evil. Be careful to do
what is right in the eyes of everybody. If it is 
possible, as far as it depends on you, live at 
peace with everyone. Do not take revenge, my 
friends, but leave room for God’s wrath, for 
it is written: ‘It is mine to avenge; I will 
repay,’ says the Lord. On the contrary: ‘If 
your enemy is hungry, feed him; if he is 
thirsty, give him something to drink. In 
doing this, you will heap burning coals 
on his head.’ Do not be overcome by evil, 
but overcome evil with good.” 
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5.  Note how Jesus himself put it in the Sermon on the 
Mount (Matthew 5:43-48). 

 

 
C.  So how does this relate to the individual imprecatory laments 

in the Psalms? The difference, it seems to me, is that the 
psalmists were not living in our “in between” time, but they 
were living the battle “between” good and evil.  

 
1.  They were expressing their desire for God’s retributive 

vengeance and their own vindication as his people in the 
midst of severe maltreatment of themselves, their 
families, and their people, sometimes even to the point of 
death.  

 
2.  Their perspective was one of need to see both God and 

themselves vindicated in the midst of the battle between 
good and evil that they were facing very directly in some 
of its most severe forms.  

 
3.  The battle between evil and good sometimes becomes so 

heated that for one to survive it they need to speak in a 
heated way from within it. This is where their heart is, so 
this is what their mouth must speak.  

 
4.  Furthermore, here it is important to emphasize that the 

instruction cited above from Matthew 5 does not trump 
the severity of Jesus’ woes to the scribes and Pharisees in 
Matthew 23. Jesus did not always talk nice either!  

 
5.  To be like Jesus is to be like God, and God is a God of 

justice. That is part of his love. We cannot say we love 
others if we do not stand for justice on their behalf.  

 
6.  But this is very different from taking personal or 

communal vengeance. Here we are concerned with being 
salt and light in the world, not calling judgment down 
upon the world. We show our love for God and others by 
standing up for the helpless, some of whom have also lost 
all hope.  

7.  The fact of the matter is if we have the “in between” view 
of things, this does not mean that we let go of vengeance.  
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Matthew 5:43-48: “You have heard that it 
was said, ‘Love your neighbor and hate your 
enemy.’  But I tell you: Love your enemies 
and pray for those who persecute you, 
that you may be sons of your Father in 
heaven. He causes his sun to rise on the evil 
and the good, and sends rain on the 
righteous and the unrighteous. If you love 
those who love you, what reward will you 
get? Are not even the tax collectors doing 
that? And if you greet only your brothers, 
what are you doing more than others? Do not
even pagans do that? Be perfect, therefore, 
as your heavenly Father is perfect.” 
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a.  It does mean that we do not take personal vengeance.  
 
b.  Instead, we leave room for God to express his wrath 

on our behalf.  
 
c.  We still look forward to the deliverance, but in the 

meantime we live the sacrificial life in love for God 
and people, daily.  

 
d.  Note, again, how Jesus put it in Luke 9:22-23. 

 

 
D.  So the individual imprecatory laments in the Psalms reflect 

the need for deliverance and vindication in the heat of the 
battle between good and evil. See Psalm 109:6-20. 

 
1.  The sentiments expressed here are similar to the 

communal imprecatory laments in certain ways, but the 
difference is that this is a personal, not a national, enemy.  

 
2.  The psalmist is calling for a personal DOL on the wicked 

oppressors who, as the psalmist put it, “repay me evil for 
good, and hatred for my friendship” (v. 5).  

 
3.  In the Israelite world from the patriarchs forward the 

issue of the family “seed” was a key to the prosperity of 
the head of the family, so imprecation would likely 
include a curse upon the offspring of the oppressor.  

 
4.  Other elements of the imprecation include a call for the 

oppressor to be shamed, die, and suffer various kinds of 
retributive judgment.  

 
E.  It is easy to feel such things toward one’s enemies. In fact, 

expressing them in this way can be cathartic for the psalmist, 
setting him free from the pent up emotions of hatred that 
poison his own soul.  

  
1.  We need to become comfortable with lament, even its 

most severe forms such as imprecations.  
 
2.  Moreover, I find that those who would deny the 

expression of such to the godly often speak from a place 
of comfort.  
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Luke 9:22-23: “And he said, ‘The Son of Man 
must suffer many things and be rejected by 
the elders, chief priests and teachers of the 
law, and he must be killed and on the third 
day be raised to life.’ Then he said to them 
all: ‘If anyone would come after me, he must 
deny himself and take up his cross daily and 
follow me.’ ” 
 
Psalm 109:6-20: “Appoint an evil man to 
oppose him (i.e., the Psalmist’s oppressor); 
let an accuser stand at his right hand. When 
he is tried, let him be found guilty, and may 
his prayers condemn him. May his days be 
few; may another take his place of 
leadership. May his children be fatherless 
and his wife a widow. May his children 
be wandering beggars; may they be 
driven from their ruined homes. May a 
creditor seize all he has; may strangers 
plunder the fruits of his labor. May no one 
extend kindness to him or take pity on 
his fatherless children. May his 
descendants be cut off, their names 
blotted out from the next generation. May
the iniquity of his fathers be remembered 
before the LORD; may the sin of his mother 
never be blotted out. May their sins always 
remain before the LORD, that he may cut off 
the memory of them from the earth.  For 
(note the retributive nature of this) he never 
thought of doing a kindness, but hounded to 
death the poor and the needy and the 
brokenhearted. He loved to pronounce a 
curse— may it come on him; he found no 
pleasure in blessing— may it be far from 
him. He wore cursing as his garment; it 
entered into his body like water, into his 
bones like oil. May it be like a cloak wrapped 
about him, like a belt tied forever around 
him. May this be the LORD’S payment to my 
accusers, to those who speak evil of me.”   
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3.  Sometimes the only way to work through what one is 
facing is to give expression to it and go from there. 
Perhaps this can even be one of the steps toward “Love 
your enemies and pray for those who persecute you” 
(Matthew 5:44).  

 
a.  Let there be no mistake here, this is the goal, and 

sometimes the only way to overcome the effects of an 
enemy’s hatred is to pray for them.  

 
b.  It is hard to hate someone for whom you are praying. 

And this is when we approach being “perfect, …as 
your heavenly Father is perfect” (Matthew 5:48).  

 
c.  If we are at peace with God we really do have the 

potential to leave vengeance in his hands and, 
thereby, “heap burning coals” on the “head” of the 
persecutor (Romans 12:20). This too comes from the 
Old Testament (Proverbs 25:21-22).  

 
V.  Conclusion  

 
A.   The oppressors in the Psalms are not just enemies of the 

psalmist or his community, but also of God himself.  
 
B.   Periodically, throughout history God has stood up for himself 

and shown forth his eternal principles of justice and 
retributive judgment. 

 
C.   But there is a day coming when we will no longer be in the 

“in between” time, between the first and second advent of 
Jesus.  

 
D.   Even in this “in between” day when we love our enemies and 

pray for them, those who live godly in Christ Jesus will say, 
“Even so, come Lord Jesus!” (Rev. 22:21, KJV). 
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E.   We need to leave vengeance to God and be willing even to go 
to a cross as an expression of the love of God. 

 
1.  In this way, we become the continual expression of how 

Jesus lived and died as our teacher and our example. 
 
2.  Ultimately, God will step in, and we need to leave room 

for that in our theology and in our lives. 
 
3.  The way we do that is to repay evil with good, part of that 

good being to stand up for justice even now as salt and 
light in the world, as Jesus himself did. 

 
F.  Actually, if we truly live for God in God’s way, then our 

enemies are God’s enemies, and we can rest in that. We can 
love our enemies and even pray for them, just as Jesus did, 
even on the cross.   
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RReefflleeccttiioonn  QQuueessttiioonnss  
  

1.  Summarize in your own words the themes or categories of “faithfulness” and “imprecation” as 
they are developed in Psalms 95 and 137. Be sure to comment on how to apply them to the 
Christian life. 

 
 
 
 
 
 
 
 
 
2. What does it mean that the Israelites had “hard hearts” and what impact did this have on their 

“rest”? Have Christians in your faith community also been guilty of this inward rebellion (be 
sure to include yourself in this evaluation).  

 
 
 
 
 
 
 
 
 
 
3.  What role, if any, do you think imprecation should have in our Christian experience today? Be 

sure to comment on Matthew 5:44 in your answer. 
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LLeessssoonn  NNiinnee  
 
 
 

 
  

  

 
 

IInnttrroodduuccttiioonn  ttoo  WWiissddoomm  LLiitteerraattuurree  
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LLeessssoonn  OOvveerrvviieeww  
 
“Blessed is the man who finds wisdom,” but the wisest man in history looked at his life and 
concluded, “Everything is meaningless!”1 The tension between these two statements highlights the 
allure and intrigue of biblical wisdom literature. In this lesson, Dr. Averbeck introduces the origin 
and focus of this type of ancient writing orienting its material in the scheme of biblical theology. 
Proverbs focuses on managing one’s life well in the created order while Ecclesiastes and Job reflect 
on life in the face of vanity and ruin. It is here that creation/corruption theology comes into focus. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

  
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

                                                

By the end of the lesson you should be able to: 
 
 Discuss the “royal” context and proposed authors of biblical wisdom literature. 

 Comprehend the main themes of Proverbs, Job, Ecclesiastes and Song of Solomon. 

 Explain how biblical wisdom literature contributes to biblical theology. 

 Isolate the key similarities and differences between the wisdom literature books and appreciate 
how they compliment each other. 
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1 Proverbs 3:13; Ecclesiastes 1:2 

 
“Wisdom calls aloud in the street, she raises her voice in the public 

squares; at the head of the noisy streets she cries out, in the 
gateways of the city she makes her speech.” 

 
Proverbs 1:20-21 
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LLeeccttuurree  OOuuttlliinnee  

                                                

 
INTRODUCTION TO WISDOM LITERATURE  

 
“Wisdom literature” in the Bible includes the pithy statements about 
life and living well in Proverbs as well as the “philosophical” forms 
found in Job and Ecclesiastes.1 We will also treat the “The Song of 
Solomon”2 in this category, since it is also royal court literature in a 
sense, and deals with positive “sexuality” as an important part of life 
and vitality.  
 
I.   The Origin of Wisdom Literature 
 

Old Testament “wisdom literature” originated, by and large, in 
the royal court of ancient Israel, especially in the days of 
Solomon, according to the Bible. See, for example: 

 
A. Proverbs 1:1; 10:1, and note the variation on this in  

Prov. 25:1. 

• “More” is literally “Also these are proverbs of Solomon” 
• Canonically, what might this suggest about the Proverbs 

in Prov. 1-24? But see Prov. 24:23. 
 

B. Song of Solomon 1:1; 3:6, 9, 11 
 

NOTE: Heb. “Song of Songs” = lit. “the song of the songs” 
or “the best of all songs.” 

 
C. Ecclesiastes seems to suggest the same thing. 

 
NOTE: Eccl. 1:1 with 1:12 and 12:9. 

 
D. Job – We have no statements or even hints of authorship in 

the Book of Job. 

• Perhaps the best approach is to leave it out of 
consideration. 

• The most natural period of time and context for 
composition and incorporation of this book into Israel’s 

 
1 Ecclesiastes is called Qoheleth in Hebrew, which means “preacher.” 
2 The Hebrew title is “The Song of Songs.” 

Proverbs 25:1: “These are more proverbs of 
Solomon, copied by the men of Hezekiah 
king of Judah.” 
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Ecclesiastes 1:1: “The words of the Teacher, 
the son of David, king in Jerusalem” 
 
Ecclesiastes 1:12: “I, the Teacher, was king 
over Israel in Jerusalem.” 
 
Ecclesiastes 12:9: “In addition to being a 
wise man, the Preacher also taught the 
people knowledge; and he pondered, 
searched out and arranged many proverbs.”
Listening Time: 25 minutes 
 
Required Reading:  

• Proverbs 1:1-22:16 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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collection of wisdom literature was during the united 
monarchy. 

• However, the date of writing must be kept separate from 
the date of the events in Job’s life; see, 1:1 and 42:16-17. 

 
II. The Focus of Wisdom Literature 

 
Unlike much of OT historical narrative, law, hymnic, and 
prophetic literature, wisdom literature does not maintain a steady 
focus on “the history of redemption” or “redemption theology,” 
although this is not completely ignored.3  

 
A.  The theological foundation and focus of wisdom literature 

is on creation/corruption theology (remember the “two 
poles”: creation/corruption theology and redemption 
theology). 

 
B.  Proverbs: The focus of Proverbs is on managing one’s life 

well in the midst of corruption. Yes, the foundation is “fear 
of the Lord,”4 but most of the attention is given to practical 
patterns and decisions of life based on that fear. 

 
C.  Job: The issue in Job is the suffering of the righteous, from a 

human point of view.  
 

• However, from a divine point of view the point is that 
God trusts Job as a godly man to stand firm in his faith, 
even when under severe trial.  

• Job suffers precisely because he is indeed a man of God! 
 
D.  Ecclesiastes: The issue here is the ultimate vanity of life 

pursuits, but living well in spite of that (Eccl. 12:13-14). 
  
E.  Song of Solomon: The focus of the song is on the beauty of 

human (male and female) sexuality, and the romantic 
expressions that come from sexual attraction. The foundation 
for this is Genesis 2:18-25 (esp. v. 23). 

 

                                                 
3 E.g., Proverbs 1:7; 9:10; Ecclesiastes 12:13-14; Job 1:1-5. 
4 Proverbs 1:7 

Job 1:1: “In the land of Uz there lived a man 
whose name was Job” 
 
Job 42:16-17: “And after this Job lived 140 
years, and saw his sons, and his grandsons, 
four generations. And Job died, an old man 
and full of days.”  
 
Cf. Genesis 25:7-8: “Altogether, Abraham 
lived a hundred and seventy-five years. Then 
Abraham breathed his last and died at a 
good old age, an old man and full of years; 
and he was gathered to his people.” 
 

Ecclesiastes 12:13-14: “Now all has been 
heard; here is the conclusion of the matter: 
Fear God and keep his commandments, for 
this is the whole duty of man. For God will 
bring every deed into judgment, including 
every hidden thing, whether it is good or 
evil.” 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  Which of the wisdom books do you view as having the most relevance for your culture?  Why 

do you think that?  What specific message does your book of choice have for the world today? 
 
 
 
 
 
 
 
 
 
 
2. Discuss the tension between Proverbs 3:13 and Ecclesiastes 1:2. How does biblical wisdom offer 

both optimism and pessimism about life? In what way (if any) does this challenge or strengthen 
your faith? 

 
 
 
 
 
 
 
 
 
 
3.  Select one of the wisdom books discussed in this lesson and scan through its contents. Identify 

passages where the concepts of creation and corruption emerge and comment on their 
significance for the Christian life. 
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TThhee  BBooookk  ooff  PPrroovveerrbbss  
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LLeessssoonn  OOvveerrvviieeww  
 
What is “wisdom” and how do we get it? Whether through formal education or informal 
mentorship, many have sought to become skilled in life in order to make things better for 
themselves and their families. This is a reasonable desire but a result too many have missed. In this 
lesson, Dr. Averbeck introduces the Book of Proverbs, which arises out of the royal court of King 
Solomon—the wisest of all sages—and looks at life in light of creation/corruption theology (the 
way things have been created and are now corrupt). Specific attention is given to the life of Solomon 
(both his wisdom and ultimate folly), the structure of the book, its introduction (Proverbs 1:1-7) and 
the overall focus of the Proverbs. 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
“The son of God became a man  

to enable men to become sons of God.” 
 

Clive Staples Lewis, Mere Christianity 
 

 
 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Orient biblical proverbs in the context of ancient Near Eastern literature. 

 Value the true Source of wisdom as experienced by Solomon. 

 Become familiar with the major collections of proverbs. 

 Define the Hebrew word mashal for proverb and describe the function of proverbs. 

 Detail the focus and message of Proverbs through a verse-by-verse discussion of Prov. 1:1-7. 

 Clarify the focus of Proverbs by analyzing Proverbs 9. 
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LLeeccttuurree  OOuuttlliinnee  

                                                

 
THE BOOK OF PROVERBS 

 
The Book of Proverbs looks at life in light of creation/corruption 
theology (the way things have been created and are now corrupt) and 
teaches how to manage one’s life well. It is focused on teaching the 
young and those who need to be trained. 
 
I.  Background of the Book of Proverbs  
 

A.  Proverbs and ANE Literature  
 

1.   See The Context of Scripture (COS), Vol. I, pp. 115-122 in 
connection with Proverbs 22:17-24:22. 

 
a. Note esp. Prov. 22:20-21: 
 

“Have I not written thirty sayings for you, sayings of counsel 
and knowledge, teaching you true and reliable words, so that 
you can give sound answers to him who sent you?” (NIV). 

 
This compares with the “thirty chapters” of the 
“Instruction of Amenemope.” The last chapter begins:  
 
“Look to these thirty chapters, they inform, they educate; they 
are the foremost of all books, they make the ignorant wise. If 
they are read to the ignorant, He is cleansed through them. Be 
filled with them, put them in your heart, and become a man 
who expounds them, one who expounds as a teacher.”1 
 

b. Miriam Lichtheim attests to this relationship between 
the author of Proverbs and Egyptian literature in the 
COS introduction to Amenemope (I, 115): 
 
“It can hardly be doubted that the author of Proverbs was 
acquainted with the Egyptian work and borrowed from it.” 
 

c. Compare also COS I, 118, chapter 7, ix. 14-x. 5 with 
Prov. 23:4-5 (cf. 1 Tim. 6:10). 

 
2.  See also COS I, 563-570 for Sumerian proverb 

compositions and collections. 
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1 COS I, 121-122 (emphasis added). 
Listening Time: 61.5 minutes 
 
Required Reading:  

• Proverbs 22:17-31:31 
• Ecclesiastes 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 

 
 

Proverbs 22:17-21: “Incline your ear and
hear the words of the wise, And apply your 
mind to my knowledge; For it will be 
pleasant if you keep them within you, That 
they may be ready on your lips. So that 
your trust may be in the Lord, I have taught 
you today, even you. Have I not written to 
you excellent things of counsels and 
knowledge, to make you know the certainty 
of the words of truth that you may correctly 
answer him who sent you?” (NASB). 

Proverbs 23:4-5: “Do not wear yourself out 
to get rich; have the wisdom to show 
restraint. Cast but a glance at riches, and 
they are gone, for they will surely sprout 
wings and fly off to the sky like an eagle.” 
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B.  Solomon and His Wisdom   
 

1.  Source: It is a gift from God to Solomon who prayed for 
it so that he could rule well (1 Kings 3:3-15). 

 
a. “The fear of the LORD” is indeed the beginning of all 

“wisdom” about life. This was true for Solomon. 

b. Wisdom cuts through the difficulties and confusion 
of life and draws out the truth (e.g., 1 Kings 3:16-28). 

 
2.  Description (1 Kings 4:29-34) 
 
3.  Reputation outside of Israel (1 Kings 10:1-10) 

 
NOTE: “Wisdom” is cosmopolitan by nature, and Solomon 
was a very cosmopolitan man in a cosmopolitan age in Israel. 

 
II.  Major Collections in the Book of Proverbs 
 

A.  1:1-9:18 – The narrative style and poetic proverbs of Solomon 
 

NOTE: This section opens and closes with the same 
emphasis that concludes Ecclesiastes (cf. Prov. 1:7 and 9:10 
with Eccl. 12:13-14). 

 
B.  10:1-22:16 – Less thematic collection of Solomonic proverbs 
 

Note the following examples: 
 

• Prov. 10:1-5 – only slight connection between units 
• Prov. 12:1 – the value of discipline/reproof 
• Prov. 15:1-2 – emphasis on speech (cf. James) 
• Prov. 16:18-19 – pride vs. humility2 

 
C.  22:17-24:22 – The “words of the wise” (Solomonic?)  
 
D.  24:23-34 – The “sayings of the wise” (Solomonic?)   
 
E.  25:1-29:27 – The proverbs of Solomon transcribed by the 

men of King Hezekiah  

                                                 
2 Cf. James 4:6-10; 1 Peter 5:5-6. 
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F.  30:1-33 – The “words of Agur” 
 
G.  31:1-9 (31?) – The “words of King Lemuel” 

 
1. Oracle from Lemuel’s mother (31:1-9) 

 
2. Is vv. 10-31 part of this?  

 
NOTE: This song is the praise of an “excellent wife” (or 
“wife of noble character,”3) and may be connected to v. 3 
and/or be a mother’s advice to her son (v. 1). 

 
III.  The Introduction to Proverbs (Prov. 1:1-7) 
 

1:1  “proverbs” (Heb. mashal) = “model, exemplar, paradigm”  
(based on the verb meaning “to be like”) See, 1 Sam. 10:11ff.4 

 
1:2  “wisdom” 

“instruction” 
“to discern” 
“understanding” 

 
1:3  “wise behavior” 

“righteousness, justice, and equity” 
 
1:4  “prudence” – “knowledge and discretion” 

“naive” – “youth” 
 
1:5  “wise man” – “man of understanding” 

“hear and increase in learning” – “acquire wise counsel”  
 
1:6  “to understand” (cf. 1:2 “to discern”) 

“proverb” (cf. 1:1) 
“figure” 
“words of the wise” 
“riddles” 

 
1:7  “The fear of the LORD is the beginning of knowledge, but 

fools despise wisdom and discipline” (cf. Prov. 9:9-10). 
 

                                                 
3 Cf. Ruth 3:11. 
4 Cf. Gen. 10:9, 1 Sam. 24:4, Ezek. 16:44, 1 Kgs. 20:11, Jer. 31:29, Ezek. 18:2, 
12:22, Lk. 4:23. 
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IV. The Focus of the Book – This is clarified by analyzing Proverbs 
9 as the conclusion to chapters 1-9. 

 
NOTE: Chapter 8 sets the stage for chapter 9. 

 
A.  Strophe #1 (9:1-6): An invitation to the house of Wisdom 

(corresponds to 9:13-18) 
                          

1.  She has built her house (9:1; cf. 9:13). 
      
2.  She has prepared a meal and set her table (9:2; cf. 9:13). 
      
3.  She is constantly inviting people in from far and wide 

(9:3-6). 
 

a.  Narrative introduction – She must go out and pursue 
them vigorously (9:3; cf. 9:14-15). 

           
b.  Her words of invitation (9:4-6). 

 
1)  The call to enter her house (9:4; cf. 9:16) 
2)  The command to consume her meal (9:5; cf. 9:17) 
3)  The command to become involved in the 

“community” of life in her house (9:6; cf. 9:18) 
 

B.  Strophe #2: Wisdom and righteousness in “community”  
(9:7-12); i.e., they go together! 

 
1.  The wicked do not fit into the “community” of wisdom 

and righteousness (9:7-9). 
 

a.  The wicked do not accept the rebuke of the wise (9:7). 
 
b.  The varying results of the wise man’s rebuke (9:8) 

 
1)  The wicked man – He will hate the rebuker (9:8a). 
2)  The righteous man (9:8b-9) 

a) He will love the rebuker (9:8a). 
b) He will become wiser (9:9a; cf. 1:5). 
c) He will receive even more (9:9b). 
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2.  Wisdom and righteousness are inseparable in life (9:10-12). 

a.  A healthy relationship to the Lord is the only 
foundation for wisdom (9:10). 

 
b.  The importance of wisdom (9:11-12) 

 
1)  Wisdom leads to an extended life (9:11). 
2)  Each man reaps the results that flow from his 

character (9:12). 
 

C.  Strophe #3: An invitation to the house of Foolishness (9:13-18) 
      

1.  She has created her “atmosphere” (9:13; cf. 9:1-2). 
 
2.  She is constantly inviting people in from far and wide 

(9:14-17). 
           

a.  Narrative introduction – She can do it easily from the 
very doorway of her house (9:14-15; cf. 9:3). 

 
b.  Her words of invitation (9:16-17) 

 
1) The call to enter her house (9:16; cf. 9:4) 
2) The sensual description of her meal (9:17; cf. 9:5) 

 
c.  The warning against becoming involved in the 

“community” of death in her house (9:18; cf. 9:6) 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  In terms a twelve-year-old child would understand, answer the questions, “What is wisdom?” 

and “Where do I get wisdom?” 
 
 
 
 
 
 
 
 
 
 
 
2. If biblical proverbs were influenced by pre-existing wisdom statements of other ancient near 

eastern cultures, what does this mean for the inspiration and authority of Scripture? What 
problems may this pose and how do you deal with them? 

 
 
 
 
 
 
 
 
 
 
 
3. Read Proverbs 1:1-7 and recall the detailed discussion of these verses in the lecture. Which term 

(in the outline on page 107) seems especially meaningful to you and why? 
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LLeessssoonn  OOvveerrvviieeww  
 

“Prepare for a rollercoaster ride.” Such was one teacher’s advice to students who aspired to study 
the challenging books of Ecclesiastes and Job. Whereas Proverbs begins with an assumption that 
true meaning and direction are found only in God, these more “philosophical” books lead to this 
conclusion only after wrestling with the difficult realities of life in a corrupt world. Ecclesiastes 
highlights the transitory vanity of life, and Job grapples with the undeserved, unexplained suffering 
of a righteous man. Here, Dr. Averbeck walks listeners through the background and content of 
these books in order to learn from the grave experiences and wise reflections of the biblical writers. 
He then concludes with a brief discussion of the Song of Solomon, a poetic celebration of sexuality. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“Now that all 
here is the conclu
Fear God and ke
for this is the w

For God will bring ev  
including ever

Ecclesias

 
LLeeaarrnniinngg

By the end of the lesson you should be able to: 
 
 Relate the books of Ecclesiastes, Job and Son

 Learn the basic theme of Ecclesiastes and its 

 Study the theological components of the trou

 Discover the promises of God’s sovereignty
life’s struggles. 

 Value dissatisfaction and suffering in life as a 

 Consider multiple interpretations of the So
understanding husband-wife relationships and
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LLeeccttuurree  OOuuttlliinnee  

                                                

 
ECCLESIASTES, JOB AND THE SONG OF SOLOMON 

 
I.  The Book of Ecclesiastes  

 
The Hebrew term Qoheleth, “Preacher/Teacher,”1 is assigned to 
Solomon because of references to him as “the son of David, king 
in Jerusalem” (1:1, 12). 

 
A.  Ecclesiastes and ANE literature (cf. Epic of Gilgamesh)2 

 
NOTE: Ecclesiastes and Job are very different from 
Proverbs. They have a more philosophical mindset as 
opposed to the aphorisms of Proverbs. They approach the 
larger issues of meaning in life and lead to the conclusion 
that meaning and direction is found only in God.3 Proverbs, 
on the other hand, begins with that presupposition and 
instructs and exhorts us concerning how to live in light of 
that ultimate truth.4 

 
B.  The main theme of the book is that “all is vanity/futility.”  
 

1. Heb. Hebel (“vapor, breath”) – “empty, worthless”5 

2. This occurs in 1:2 and 12:8, the introduction and 
conclusion to the book.  

3. See also: 1:14, 2:1, 14, 15, 5:7, 6:4, 11, 7:15, 6:12, 9:9, etc. 
(“vanity” = 31 times). 

 
C.  The conclusion of the book (12:9-14, esp. vv. 13-14) 

 
D. The body of the book  
 

1. The substance of the book provides a series of circular 
arguments about meaning and purpose in life, all of 
which end up at “vanity.”6  However, there are a few 

 
1 Cf. Eccl. 1:1, 12, 7:27, 12:8-10. 
2 See also under the book of Job below. 
3 Cf. Eccl. 12 and Job 42. 
4 Cf. Prov. 1:7 and 9:10. 
5 Cf. Prov. 21:6 and the parallel in Eccl. 1:14. 
6 See Eccl. 2:12-18. 

 

 

Listening Time: 56.5 minutes 
 
Required Reading:  

• Job 1-26 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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good or evil.” 
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relatively satisfying subclimaxes in the book. See for 
example: 

 
• 2:24-26 (cf. 1 Cor. 10:31) 
• 5:18-20 (contrast 5:13-17) 
• 8:10-13 

 
2. Proposed sections of Ecclesiastes: 

 
a. Eccl. 1-2 (see 2:24-26) 

b. Eccl. 3-4 (see 4:13-16) 

c. Eccl. 5:1-11:8 (see 11:8) 

d. Eccl. 11:9-12:8 (see 12:8) 

e. Eccl. 12:9-14 (conclusion to the book) 

II. The Book of Job  
 

A.  Job and ANE literature – See COS I, 485-495 and 573-575. 
 
B.  The main story line of the book (see esp. the prologue and 

epilogue of the book – chaps. 1-2 and 42) 
 

NOTE: Job was never told why he went through his deep 
distress! We are told it was because God was using him as a 
trophy and a test case in His debate with “the adversary”  
(see 1:6-12 and 2:1-6).  
 
Prologue 

 
1.  Job was a godly man (1:1-5). 
 
2.  The adversary’s first challenge (1:6-22) 
 
3.  The adversary’s second challenge (2:1-10) 
 
4.  The three “friends” (2:11-13) 
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5.  Job’s lament (chap. 3, opening monologue) 
 
6.  Job’s dialogue with the three “friends” (chap. 4-26) 
 
7.  Job’s final monologue (chap. 27-31; parallel with chap. 3) 
 
 
8.  Eilhu’s rebuke (chap. 32-37) 
 
9.  The Lord’s speeches from the whirlwind (chap. 38-41) 

 
• Job’s intermediate response (40:3-5) 
• The final words of Job (42:2-6) – Echoes of Job 38-41 
 

 
Epilogue 
 
10.  The conclusion of the matter with the three “friends” 

(42:7-9) 
 

11.  Job’s later life (42:10-17) 

III. The Song of Solomon  
 

This book should be read in relation to Gen. 2:23-25 and Prov. 
5:15-23. Sexuality is an important part of human life.  It is not 
shameful, but, since it is a very forceful drive, it can become one 
of the main ways we misuse or think wrongly about the life God 
has given us. 

 
A. Parallels in ANE literature are often thought to be found 

in the love songs of the Dumuzi and Inanna (or Tammuz and 
Ishtar) sacred marriage texts (see COS I, 541-543). 

 
The beauty of the metaphors for sexual attraction and the 
explicitness of the terminology for love-making constitute the 
substance of the song. 

 
B. History of interpretation – This book has often been 

interpreted as an allegory of the love of God for Israel7 
and/or the love of Christ for the church.8 

                                                 
7 Jewish interpretation (It is read as part of the Passover celebration.) 
8 Early church fathers’ interpretation (cf. Eph. 5:23 for the rationale) 
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Echoes of Job 38-41:
 
Introduction:   
 

“I know that you can do all things; no plan 
of yours can be thwarted” (42:2). 

 
First Echo:  
 

God’s challenge (from Job 38:2) 
 

“You asked, ‘Who is this that obscures 
my counsel without knowledge?’ ” (42:3)

 
Job’s answer  
 

“Surely I spoke of things I did not 
understand, things too wonderful for me 
to know” (42:3). 

 
Second Echo: 
 

God’s challenge (from Job 38:3) 
 

“You said, ‘Listen now, and I will speak; 
I will question you, and you shall answer
me’ ” (42:4). 

 
Job’s answer  
 

“My ears had heard of you but now my 
eyes have seen you. Therefore I despise 
myself and repent in dust and ashes” 
(42:5-6) 
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C. Literal interpretation – It is clear, however, that it should be 
taken as literally referring to the love of husband and wife (or 
bridegroom and bride).  
 
See the cycle of bride-bridegroom-chorus as delineated in 
some Reference Bible margins: 

 
• 1:2-4a Bride 
• 1:4b Chorus 
• 1:5-7 Bride 
• 1:8-10 Bridegroom 
• 1:11 Chorus 
• Etc. etc. 

 
D. Imagery – for example: 

 
1. “vineyard” – see esp. 1:6 with 8:11-12 (cf. Isaiah 5:1-7 for 

a different use of this image) 
 
2. “wall and tower” – 8:8-9 (chorus) with 8:10 (bride) 

 
E. Conclusion: The point of the Song of Solomon is that 

human sexuality is a beautiful thing worthy of celebration.
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. The “Preacher” sought out five ways of finding meaning in life (money, sex, power, knowledge 

and religion), but he was ultimately disappointed. Which avenue(s) seem most appealing to your 
culture, that is, what do people seem to go after most to find satisfaction? Write a brief 
explanation for why they will fail in this pursuit and why fearing God and obeying his 
commandments (Eccl. 12:9-14) is the only source of true meaning in life.  

 
 
 
 
 
 
 
 
 
 
2. What theological themes may be gleaned from the story of Job for our current perspective on 

life? What comfort can you offer from this ancient writing to your family, friends and neighbors 
who are also suffering? 

 
 
 
 
 
 
 
 
 
 
3. Why does Dr. Averbeck argue for a literal interpretation of the Song of Solomon? Do you 

agree? Why or why not? What do you find most meaningful in this book?  
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LLeessssoonn  OOvveerrvviieeww  
 
It is quite mind-boggling to think of humans who can predict the future, speak the direct words of 
God, and offer pronouncements of doom to those who do not heed. The central focus of this 
lesson is the institution of prophecy as it was established in the nation of Israel. Actually, prophecy is 
older than the official office established by Moses (Deut. 18), but after he explained and embodied 
the characteristics of true prophecy, all subsequent prophets (including Jesus!) sought to be like him. 
In this way, the institution of prophecy carries over through Jesus and his apostles and has direct 
impact on the Church. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“Above all, you must understan
came about by the prophet’s o

never had its origin in the will of
they were carried alo

 
2 Pete

 
 
 
 

LLeeaarrnniinngg

By the end of the lesson you should be able to: 
 
 Identify several precursors to the institution o

 Describe the office of “prophet” and the fun
of Israel. 

 Determine the three primary criteria for true 

 Review conditions related to what God’s pe
those not commissioned by God. 
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LLeeccttuurree  OOuuttlliinnee  
 

THE INSTITUTION OF PROPHECY  
IN ANCIENT ISRAEL 

 
As Heb. 1:1 and 2 Pet. 1:19-21 testify, this is the most important OT 
institution for the issues of biblical inspiration, inscripturation, and 
canonicity.  But the prophets were also active in other ways as 
intermediaries of the word of God. Note the following: 
 

1.  The judges were to judge righteously according to the law. 
2. The kings were to rule according to the law. 
3.  The priests and levites were supposed to teach the law. 
4.  The prophets were supposed to teach the Lord’s will 

specifically for the current situation, whatever it might be 
 

See ANE prophetic texts, ANET 441-452, 604-607, 623-626. 
 
I.  Precursors to the Institution of Prophecy – These can be 

divided between the Patriarchal and Exodus periods.  Moses was 
the first writing prophet (Deut. 18:15 “a prophet like me”). 

 
A.  Abraham was called a “prophet” (Gen. 20:7). This might be 

taken as an intentional anticipation of prophecy in Moses’ day 
similar to the Gen. 26:5 anticipation of the law of Moses. 

 
B.  Aaron was a prophet, and Miriam was a prophetess (Ex. 7:1-

2; 15:20,1 respectively). Looking at it from the perspective of 
the Pharaoh, Moses was in the position of God to Pharaoh 
and Aaron was in the position of God’s prophet. 

 
C.  The seventy elders assigned to help Moses bear the burden of 

the people became prophets (Num. 11:16-17, 24-30).   
 

1.  This passage is particularly important for the relationship 
of “the Spirit” to the prophets (see 11:29). For God to 
make someone a prophet was equated with giving that 
person the Spirit.2   

 
2.  Compare this with the uniquely special relationship of 

God to Moses (Num. 12:6-8, cf. Deut. 34:9-10). 

                                                 
1 Cf. 1 Chr. 25:1-3. 
2 Cf. 1 Sam. 10:9-11, 19:23-24. 
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Required Reading:  

• Job 27-42 
• Song of Solomon 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
Numbers 11:29: Literally, “Would that the 
Lord would make all (the) people prophets 
so that the Lord would set His Spirit upon 
them.”   
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II.  The Old Testament Institution of Prophecy – The primary 
passage is the last section of the Deut. 17-18 complex (18:9-22). 

 
A.  Prophecy stands in contrast to divination and witchcraft. 

 
1.  Deut. 18:9-15 – This section leads directly into the 

prophecy section.3  
 
2.  The “science” of the ANE world was divination of 

various sorts (e.g., extispicy4), but the ancient Israelites 
were to hear directly from God through his prophets.5  

 
3.  Compare 1 Sam. 28:3, 6-7, 15 (legitimate vs. illegitimate 

oracles). 
 
B.  Some OT prophets were peculiar in that they were “a 

prophet like me/you” (Deut. 18:15; like Moses6).   
 

1.  One should probably think about this first in terms of 
men like Samuel (1 Sam. 3:19-21) who followed one 
another in something like a continuous series.   

 
2.  But, in the long run, this seems to be the background for 

passages like John 1:21 (cf. Isa. 53, etc.?).  
 
C.  The prophet is a mediator (Deut. 18:15-18); that is, God 

spoke through him instead of directly to the whole nation 
gathered together.  Compare v. 16 with Ex. 20:17ff.   

   
D.  The prophet is to be obeyed and feared (Deut. 18:19, 22).  

The word of God was not to be taken lightly whether it is the 
written Mosaic law (cf. Deut. 17:11-13) or the word of a 
confirmed prophet (see below). 

 
E.  False prophets (Deut. 18:20; cf. Jer. 23, Ezek. 13, and Zech. 

13:2-6): 
 

1.  Speak presumptuously by saying the Lord has said 
something He has not said about the situation at hand 

                                                 
3 See esp. Deut. 18:14-15 where the link is made explicit. 
4 See the Mari prophetic texts, ANET 632w, etc.; cf. Gen. 44:1-5, 14-15 for cup divination. 
5 See, e.g., Saul’s need to find lost donkeys in 1 Sam. 9. 
6 Cf. Num. 12:6-8, Deut. 34:9-10. 

Extispicy: “Divination by means of examining 
the entrails, the exta of sacrificed animals”  

John H. Walton, Ancient Near Eastern Thought and 
the Old Testament: Introducing the Conceptual 
World of the Hebrew Bible. (Grand Rapids: Baker 
Academic, 2006): p. 248. 
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(i.e. he can be self-serving rather than a servant of the 
Lord; see 1 Kgs. 22:11-18). 

 
2.  Speak in the name of another god (1 Kgs. 18:19ff). 

 
F.  Tests of true prophecy (Deut. 18:21-22): 

 
1.  What he says comes true.  This is not a “catch 22” 

situation where one is to obey the true prophet but does 
not know until too late whether he is a true or false 
prophet because he has to wait to see whether his word 
comes true or not.  Rather, it’s based on:  

 
a.   A reputation gained over a period of time (see 1 Sam. 

3:19-21). 
    
b.  The practice of asking for a sign to confirm the 

truthfulness of the prophet before believing his 
words: See Deut. 13:1-2, Isa. 7:10-16, 38:1-8, John 
20:30, Matt. 12:22-32.7  

 
2.  He speaks in the name of Yahweh—not any other god.8 
 
3.  He would never call for rebellion against the Lord (Deut. 

13:1ff). 
 
4. Prophecy, other supernatural phenomena then and now: 

 
a.  There are lots of phenomena that can do signs, 

natural (magic, Ex. 7:10-12) and supernatural (13:1-2) 
– The Bible does not deny this! 

 
b.  We even have dreams and visions of unbelievers that 

are true and from God (e.g., Gen. 41:1-8, Dan. 2:1-3). 
 
c.  BUT we are to listen only to true prophets of the 

Lord anyway! He tells us what we need to know. 
 
d.  Any predictive or visionary or psychic phenomena 

that do not focus on the Lord are out of bounds! 

                                                 
7 Cf. also Matt. 12:38, 1 Cor. 1:22, and also connect with “testing the spirits”, 1 John 4:1. 
8 Cf. notes on Deut. 18:20 above. 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 123123



  
  PPaauussee  ttoo  RReefflleecctt    

  
  
  

   

RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Define in your own words the role of “prophet” in ancient Israel and identify the ways (if any) 

you see this role transferring into the New Testament and the life of the Church. How does it 
relate to your own spiritual life? 

 
 
 
 
 
 
 
 
 
 
2. Read Deut. 18:16-18 and reflect on the Israelites’ decision to request a mediator instead of 

hearing directly from God. Do you think this was the best decision? Why or why not? 
 
 
 
 
 
 
 
 
 
 
3. Recall the Israelite practice of asking for a sign to confirm the truthfulness of a prophet before 

believing his words (under “tests of true prophecy,” F. 1. b.), and read each of the OT and NT 
passages given in the outline and footnote. Comment briefly on the roles of signs and “testing 
the spirits” in the Christian life today. How do they fit in? 
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LLeessssoonn  TThhiirrtteeeenn  
 
 
 

 
  

  

 
 

TThhee  PPrroopphheettss  iinn  OOlldd  TTeessttaammeenntt  
HHiissttoorryy  
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LLeessssoonn  OOvveerrvviieeww  
 
How did the prophetic office in Israel take shape? By what process and through what events did this 
influential role develop? In this lesson, Dr. Averbeck explains the stages through which prophecy 
matured by looking back to the “Former Prophets” (Judges-Kings). These historical and prophetic 
books introduce several individuals, some iconic, others less well-known, who emerge at different 
times for various purposes. However, their preaching was always based squarely on the word of God 
and fell into two categories: foretelling and forthtelling. It is in the distinction between these two kinds 
of prophetic activity that the full significance of Old Testament prophecy becomes clear. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
“The God of Scripture renders us enemies of the  

religion instituted by our society.” 
 

Anthony Campolo, A Reasonable Faith, 101-102 
 

 
 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Explain the developmental stages of the Old Testament prophetic institution. 

 Cull out from the Former Prophets the major mouthpieces who spoke for God in the early days 
of the prophetic office. 

 Ponder the significance of the twin prophetic functions of foretelling and forthtelling. 

 Consider the message(s) that the prophets preached to the nation of Israel and notice their 
emphasis on social issues. 
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LLeeccttuurree  OOuuttlliinnee  

                                                

 
THE PROPHETS IN OLD TESTAMENT HISTORY 

 
I.  There are stages in the development of the OT prophetic 

institution: 
 

A.  The Pentateuch (esp. Deut. 18) established the social and 
theological foundation for prophecy.  

 
B.  Abraham was referred to as a prophet (Gen. 20:7) as well as 

Aaron and Miriam (Ex. 7:1-2; 15:20), and there were 721 who 
received the Holy Spirit via Moses (Num. 11:25-26, 29). 

 
C.  But Moses was the founder of prophecy as an official 

institution in Israel (Deut 18:15-18) – one who spoke as 
God’s mediator to His covenant people.  

 
II.  In the Jewish Palestinian canon2 the books of Joshua-2 Kgs. 

(excluding Ruth) are referred to as the “Former Prophets”:  
 

A.  They were likely written by prophets, although they are not 
collections of prophetic oracles (as with the classical 
prophetic books). 

 
B.  They develop not only the political but also the prophetic 

history of ancient Israel. 
 
III. Joshua and Judges 
 

A.  Judges 4:4 – Deborah was a prophetess 
  
B.   Judges 6:8 – unnamed prophet as background to the Gideon 

narratives (Judges 6:1-11) 
 
IV. 1 Samuel to 1 Kings 11 
 

A.  Samuel himself was “confirmed as a prophet.”3 
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1 The seventy elders, plus Eldad and Medad. 
2 As opposed to our Alexandrinian canon 
3 1 Sam. 3:19-21; cf. Deut. 18:21, the background of “the man of God” in 1 Sam. 
2:22-27 and 2 Chron. 35:18 
Listening Time: 28 minutes 
 
Required Reading:  

• Jonah 
• Amos 
• Hosea 1-3 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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Judges 4:4: “Deborah, a prophetess, the wife 
of Lappidoth, was leading Israel at that time.”
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B.  Samuel was responsible for the establishment and early 
functioning of the monarchy. 

      
1 Sam 9:9, 10:1-13, 11:12-15, 15:26, 16:1-13, 19:11-24, etc. 

 
C.  Various “groups” of prophets were an important factor 

during this time. 
 
1 Sam. 10:54, 9-13; 19:20  
 
1 Kgs. 18:3-4, 13, 22, 19:10, 20:35-43, 2 Kgs. 2:7, 15-16, etc. 

 
D.  Other major prophets of the “united kingdom” period (ca. 

1050-931 BC) were: 
 

1.  Gad (1 Sam. 22:5, 2 Sam. 24:11, 1 Chron. 21:9, 2 Chron. 
29:25, 29 “David’s “seer”) 

 
2.  Nathan (2 Sam 7:2, 12:1) 
 
3.  Ahijah the Shilonite (1 Kgs. 11:295) 

 
V.  1 Kings 12 through Nehemiah 
 

A.  During the “divided kingdom” (ca. 931-587 BC6) the OT 
prophetic institution developed to its fullest. 

 
1.   There were a lot of “unnamed prophets.”7 
 
2.  There were also some very famous prophets: 

 
a.  Elijah and Elisha (1 Kgs. 17:1, 1 Kgs. 18-19, 2 Kgs. 1-9) 
 
b.  Micaiah (1 Kgs. 22) 

 
B.  The classical literary prophets8 do not actually surface until 

the second century of the divided kingdom period.  
 

1.  Jonah is the first (2 Kings 14:25).  
                                                 
4 Cf. Ephesians 5:18 and the connection to the “filling of the Spirit” 
5 Cf. 1 Kgs. 14:2, 18, 2 Chron. 9:29. 
6 Cf. the split in 1 Kgs. 12 and the destruction of Jerusalem and the temple in 2 Kgs. 25:8ff. 
7 E.g., 1 Kgs, 13:11, 18 “the man of God” and the “old prophet”; 2 Chron. 25:14-16. 
8 I.e., those after whom we have biblical books named to indicate their authorship. 

2 Kings 14:25: “He [Jeroboam II 790-753] was 
the one who restored the boundaries of Israel 
from Lebo Hamath to the Sea of the Arabah, 
in accordance with the word of the LORD, and 
the God of Israel spoke through his servant 
Jonah son of Amittai, the prophet from Gath 
Hepher” (cf. Jonah 1:1). 
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2.  The last was Malachi (ca. 433 BC) – note Mal. 4:4-6! 
  

C.  With regard to the preaching of the true prophets: 
 

1.  Their message was based squarely upon the word of God 
previously given (remember Deut. 13:1-5).  The 
Pentateuch was especially foundational, but those 
prophets who had gone before were always seen as 
foundational to any given prophets’ work. 

 
2.  The priests and Levites were called to be guardians of the 

law,9 and the prophets were called to bring that law 
dynamically into the contemporary scene of their day  
(see Amos 3:7). 

 
3.  The prophetic books are primarily collections of separate 

preached oracles and are largely poetic.  Therefore, they 
are more difficult to read than general narrative books in 
the OT.  See, Micah 3:12 with Jer. 26:9-19 (esp. v. 18). 

 
4.  Because the Mosaic covenant (under which the OT 

prophets were functioning) was intended for the 
regulation of the theocratic kingdom on earth, social 
issues were central to the preaching of the prophets  
(cf. Amos 4:1-5, 5:10-27; Isa. 1:2-3.). 

 
5.   Writing of the Prophetic Books. See, Isa. 8:16, Jer. 45:1,10 

Isa. 2:1-4 with Micah 4:1-3.11 

6.  “Foretelling” and “Forthtelling” 
 

 

                                                 
9 Deut. 17:18-20, 31:9-13, Ezra 7:1-10, Nehemiah 8:1-8 
10 Cf. 43:3, 6 
11 Contrast Joel 3:10! 

Malachi 4:4-6: “Remember the law of Moses 
My servant, even the statutes and ordinances 
which I commanded him in Horeb for all 
Israel. Behold, I am going to send you Elijah 
the prophet before the coming of the great 
and terrible day of the Lord. He will restore 
the hearts of the fathers to their children and 
the hearts of the children to their fathers, so 
that I will not come and smite the land with a 
curse.” 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  A noticeable proportion of Old Testament prophecy against God’s people relates to calling the 

nation to act justly in social issues, especially in regard to the poor.  Why do you think these 
issues weighed so heavily on the prophets’ minds? Do you think the Christian church today 
emphasizes this adequately? 

 
 
 
 
 
 
 
 
 
 
2.  Does God call up prophets today to deliver his message or does the written word in Scripture 

suffice? Explain. 
 
 
 
 
 
 
 
 
 
 
3.  Distinguish between the twin prophetic activities of foretelling and forthtelling and discuss their 

respective roles in the nation of Israel. 
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PPrroopphheettss::  FFaallssee  &&  TTrruuee  
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LLeessssoonn  OOvveerrvviieeww  
 
Prophets speak first and foremost into the historical situation of their times. Therefore, it is 
necessary to break down the historical contexts and along the way isolate the prophets’ primary 
messages. In this lesson, Dr. Averbeck begins discussing the problem of false prophets in Israel then 
moves into an extended discussion of the true prophets: the fifteen most notable prophets of the 
Old Testament. They are presented here in chronological order with their primary messages culled 
out for comparison and contrast. One feature of this lesson is a detailed timeline through several 
centuries which helps listeners visualize in which kingdom, north or south, the prophets proclaimed 
their messages.   
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 “Concerning the prophets: My heart is broken within me; all my 
bones tremble. I am like a drunken man, like a man overcome by 

wine, because of the LORD and his holy words”  
 

Jeremiah 23:9 

 
 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Articulate the details of several battles between true and false prophets and draw on Jeremiah 

and Ezekiel for extended declarations against false prophets. 

 Locate the main prophets of Scripture on a timeline from 1000 to 400 BC. 

 Understand the chronological layout of the prophets. 

 Examine the history and message of the fifteen most noted Old Testament prophets. 
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LLeeccttuurree  OOuuttlliinnee  
 

PROPHETS: FALSE AND TRUE  
 
I.  False Prophets – There were serious problems with false 

prophets in ancient Israel. 
 

A.  Individuals 
 

1. Zedekiah the son of Chenaanah (1 Kgs. 22:11-12, 24-28) 
 
2. Hananiah (Jer. 28:1, 10, 12, 15, 17) 
 
3. Noadah the prophetess (Neh. 6:14) 

 
B.  Groups 

 
1. “Prophets of Baal” and of “Asherah” (1 Kgs. 18:17-19, 

22, 25-29, 40, 19:1) 
 
2. See also 2 Kgs. 3:13, 10:19 

 
C.  Note especially the extended oracles against false prophets: 

 
Jeremiah 23:9-40    

“Concerning the prophets: My heart is broken within me; all my 
bones tremble. I am like a drunken man, like a man overcome by wine, 
because of the LORD and his holy words” (Jer. 23:9). 

“‘Both prophet and priest are godless; even in my temple I find 
their wickedness,’ declares the LORD” (Jer. 23:11). 

“Among the prophets of Samaria I saw this repulsive thing: They 
prophesied by Baal and led my people Israel astray. And among the 
prophets of Jerusalem I have seen something horrible: They commit 
adultery and live a lie. They strengthen the hands of evildoers, so that 
no one turns from his wickedness. They are all like Sodom to me; the 
people of Jerusalem are like Gomorrah” (Jer. 23:13-14). 

“This is what the Lord Almighty says: ‘Do not listen to what the 
prophets are prophesying to you; they fill you with false hopes. They 
speak visions from their own minds, not from the mouth of the Lord. 
They keep saying to those who despise me, “The Lord says: ‘You will 
have peace.’” And to all who follow the stubbornness of their hearts 
they say, “No harm will come to you.” But which of them has stood in 
the council of the Lord to see or to hear his word? Who has listened 
and heard his word? … But if they had stood in my council, they 
would have proclaimed my words to my people and would have turned 
them from their evil ways and from their evil deeds’” (23:16-18, 22).1 

“‘I have heard what the prophets say who prophesy lies in my 
name. They say, “I had a dream! I had a dream!” How long will this 
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1 Cf. Jeremiah 28, the false prophesy of Hananiah (see above). 
Listening Time: 43.5 minutes 
 
Required Reading:  

• Hosea 4-14 
• Micah 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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continue in the hearts of these lying prophets, who prophesy the 
delusions of their own minds? … Let the prophet who has a dream tell 
his dream, but let the one who has my word speak it faithfully. For 
what has straw to do with grain?’ declares the Lord.  ‘Is not my word 
like fire,’ declares the Lord, ‘and like a hammer that breaks a rock in 
pieces?’” (23:25-26, 28-29). 

“When these people, or a prophet or a priest, ask you, ‘What is the 
oracle of the LORD?’ say to them, ‘What oracle? I will forsake you, 
declares the LORD.’ If a prophet or a priest or anyone else claims, ‘This 
is the oracle of the LORD,’ I will punish that man and his household” 
(23:33-34ff).2 

Ezekiel 13   

“The word of the LORD came to me: ‘Son of man, prophesy against 
the prophets of Israel who are now prophesying. Say to those who 
prophesy out of their own imagination: “Hear the word of the LORD! 
This is what the Sovereign LORD says: ‘Woe to the foolish prophets who 
follow their own spirit and have seen nothing!’”’” (13:1-3). 

“Have you not seen false visions and uttered lying divinations 
when you say, ‘The LORD declares,’ though I have not spoken?” (13:7).3  

 
 
II.  The Old Testament Prophetic Books (The True Prophets) 
 

The OT prophetic books speak first of all into the historical 
situation of their day. Thus, it is helpful to read the biblical 
history of their time in Kings and Chronicles-Nehemiah as a 
background for understanding their message(s). It is important to 
note that the canonical arrangement of the prophetic books is not 
entirely chronological. Major Prophets4 are listed first, then the 
Minor Prophets.5 
 
Therefore, the following timeline6 (Figure 4) organizes the 
prophets in chronological order, and the notes below isolate the 
historical context and the primary message of each prophet. 
 
NOTE: The remainder of the lectures in this course will follow 
the chronological order and grouping presented below. 
 

                                                 
2 Cf. Zechariah 13:2-6 another key passage with the same idea-no prophets!!! 
(Note the restrictions in Lev. 19:28; Deut. 14:1; Lev. 21:5) 
3 Cf. Deut. 18 – key passage. 
4 NOTE: Daniel is not treated as a “prophetic book” in the Hebrew canon. 
5 Cf., e.g., Joel 3:16 with Amos 1:2 for a non-chronological arrangement of the 
Minor Prophets. 
6 Dr. Averbeck refers to a three-part timeline (1000-800, 800-600, and 600-400), 
which have been combined in Figure 4. The dating system followed here is that of 
Edwin R. Thiele, The Mysterious Numbers of the Hebrew Kings. Revised Edition. 
(Grand Rapids: Zondervan, 1983). 
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Figure 4: Divided Kingdom Timeline 
 

 
 

A.  Eighth Century Prophets (800-700 BC) – a mixture of 
Northern and Southern prophets: 

 
1.  Jonah: NORTHERN prophet, NOT DATED WITHIN 

THE BOOK, but see Jeroboam1 in 2 Kgs. 14:23-25(-27).2  
 

a. History: 2 Kgs. 14:15-29  
 
b.  Message: Jonah 4:11 (open ended!) 

 
2.  Amos: NORTHERN prophet,3 dated in Amos 1:1.  

 
a.  History: 2 Kgs. 14:15-15:7; 2 Chron. 26  
 
b.  Message: Amos 1:2, 9:11-15 

 

                                                 
1 Jeroboam II 793-753 (Northern Kingdom) 
2  Cf. Jonah 1:1. 
3 See Amos 7:10ff. 

Amos 1:1: “Uzziah king of Judah [792-740], 
and in the days of Jeroboam son of Joash 
king of Israel [793-753], two years before 
the earthquake” (NASB, cf. Zech 14:5 for the 
earthquake). 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 135



  
  PPllaann  ttoo  LLiisstteenn  

  
  
 

   

3.  Hosea: NORTHERN prophet, dated in Hosea 1:1. 
 

a.  History: 2 Kgs. 14:15-20:21; 2 Chron. 26-32  
 
b.  Message: Hosea 6:6, 14:9    

                                               
4.  Isaiah: SOUTHERN prophet, dated in Isaiah 1:1. 

 
a.  History: See Hosea.  
 
b.  Message: Isaiah 1:18-20, 40:1-2 

 
5.  Micah: SOUTHERN prophet, dated in Micah 1:1.  

 
a.  History: 2 Kgs. 15:32-20:21; 2 Chron. 27-32 
 
b.  Message: Micah 6:6-8 

 
B.  Seventh Century Prophets (700-600) – all Southern 

prophets: 
 

1.  Nahum: Undated, but before 612 (the fall of Nineveh, 
see Nahum 1:1).  

 
a.  History: 2 Kgs. 21:23; 2 Chron. 33-35 
  
b.  Message: Nahum 1:2 (cf. Jonah) 

 
2.  Zephaniah: Dated in Zeph. 1:1 to the reign of Josiah.1  

 
 a.  History: 2 Kgs. 22:1-23:27; 2 Chron. 34-35 
 
 b.  Message: Zeph. 1:4-6; 3:14-17 

 
3.  Habakkuk: Undated, but probably during the 

ascendancy and early oppression by the Babylonians (ca. 
625-597; cf. Hab. 1:6).  

 
a.  History: 2 Kgs. 22:1-24:16; 2 Chron. 34:1-36:9 
 
b.  Message: Hab. 1:2, 2:1-4 (3:1) 
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1 Between reforms in 632 and 622? Cf. 2 Chron 34:3, 8. 

Hosea 1:1: “the days of Uzziah [792-740], 
Jotham [750-732], Ahaz [735-716], and 
Hezekiah [716-687], kings of Judah, and 
during the days of Jeroboam the son of 
Joash [793-753], king of Israel” (NASB). 
 

Isaiah 1:1: “the reigns of Uzziah, Jotham, 
Ahaz, and Hezekiah, kings of Judah” 
(NASB, see dates under Hosea above; cf. 
Isa. 6:1, 14:28, 36:1, chap. 39, and then 
40:1). 

Micah 1:1: “the days of Jotham, Ahaz, and 
Hezekiah, kings of Judah . . .” (NASB, see 
dates under Hosea above). 

Views on the Date of Nahum: 

1. Nineveh still in its glory, ca. 654. 
2. Closer to the fulfillment of the oracle 

contained in the book, ca. 625-620. 

Zephaniah 1:1: “in the days of Josiah [640-
612] son of Amon, king of Judah” (NASB). 
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4.  Jeremiah: Dated primarily by Jer. 1:1-3.2  
 

 a.  History: 2 Kgs. 22:1-25:26; 2 Chron. 34:1-36:21  
 
 b.  Message: Jer. 1:9-103 

 
C.  Sixth and Fifth Century Prophets (600-400) – EXILIC and 

POST-EXILIC 
 

1.  Ezekiel: Dated primarily by Ezek. 1:1-2 (cf. 29:17).  
 

a.  History: 2 Kgs 24:6-25:30; 2 Chron 36:9-21  
 
b.  Message: Ezek. 2:1-5; 36:24-324 

 
2.  Obadiah: Undated, and very little agreement among 

scholars. Proposed dates extend from Jehoram (853-841) 
to early exilic times (after 5875) to post-exilic dates.  

 
a.  History: Either 2 Kgs. 8:16-23 and 2 Chron. 21:4-11 

or 2 Kgs. 24-25 and 2 Chron. 36 
 

b.  Message: Obad. 15 
 

3.  Haggai: Dated primarily on the basis of Haggai 1:1.  
 

a.  History: Ezra 5-6 
 
b.  Message: Haggai 1:2-4 

 
4.  Zechariah: Chap. 1-8 are dated to 520-518, primarily by 

Zech. 1:1 and 7:1. Chap. 9-14 are undated.  
 

a.  History: Ezra 5-6  
 
b.  Message: Zechariah 1:2-6, 9:8-10 

 

                                                 
2 See, e.g., 25:3, 36:2, 22:18, 24, 21:1, 40:5, 43:5-7. 
3 Cf. 18:7-10, 24:1-10, 31:27-34, 40, 45:4(1-5). 
4 Cf. 3:16-21 and chap. 37, respectively. 
5 Cf. Ps. 137:7. 

Jeremiah 1:1-3: “in the days of Josiah [640-
612], the son of Amon, king of Judah, in the 
13th year of his reign. It came also in the 
days of Jehoiakim [609-598], the son of 
Josiah, king of Judah, until the end of the 
11th year of Zedekiah [597-586], the son of 
Josiah, king of Judah, until the exile of 
Jerusalem in the 5th month” (NASB). 

Ezekiel 1:1-2: “in the 30th year, on the fifth 
day of the fourth month, . . . (On the fifth of 
the month in the 5th year of king Jehoiachin’s 
exile [ca. 593]…” (NASB, Is the “5th year” the 
same as the “30th year” above?!). 
 
Cf. Ezekiel 29:17: “in the 27th year, in the 1st 
month, on the 1st of the month” (NASB, This 
would be ca. 570, the latest date recorded in 
the book). 
 
Thus, Ezekiel is best dated in 593-570 or so. 

Haggai 1:1: “In the second year of Darius 
the King [Darius I 522/21-486]” (NASB), 
therefore, 520 or so (cf. Ezra 5:1-5, 6:13-
15, and Zechariah). 

Zechariah 1:1: “In the 8th month of the 
2nd year of Darius” (NASB, cf. 1:7). 
 
Zechariah 7:1: “in the 4th year of King 
Darius . . . on the 4th day of the 9th 
month, which is Chislev” (NASB). 
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5.  Joel: Undated, and very little agreement among scholars. 
Proposed dates extend from Joash of Judah (835-796, in 
his minority 2 Kgs. 11:4, 21) to the post-exilic times (ca. 
515-500).  

 
a.  History: Either 2 Kgs. 11:1-12:18 and 2 Chron. 

22:10-24:27 or after Ezra 5-6 (i.e., temple rebuilt) 
 
b.  Message: Joel 1:15, 2:28-29 

 
6.  Malachi: Undated, but we know it fits into the times of 

Ezra-Nehemiah (ca. 435?).  
 

a.  History: Nehemiah 13?  
 
b.  Message: Malachi 1:6-14, 4:4-66 

                                                 
6 Cf. John 1:21; Matt 11:13-15; 16:14; 17:3. 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  Identify the most common, even repetitious, themes that God communicated through the 

prophets.  Why do you think God mandated such concern for those themes? 
 
 
 
 
 
 
 
 
 
 
 
2.  Someone in your adult study group wonders about the relevance of studying the prophets’ 

messages, which were directed at specific peoples at unique times in particular parts of the 
world.  What is your response?  How do you best defend the relevance of the prophetic books 
for modern-day application? 

 
 
 
 
 
 
 
 
 
 
 
3. Select one prophet with whom you are least familiar, study his background and message and 

identify at least one major point of application for your faith community. 
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LLeessssoonn  FFiifftteeeenn  
 
 
 

 
  

  

 
 

JJoonnaahh  &&  tthhee  CCoommppaassssiioonn  ooff  GGoodd  II  
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LLeessssoonn  OOvveerrvviieeww  
 
Have you ever wished people would listen to you less? Has God ever given you a message you hoped 
no one would hear? As unlikely as these things may sound, they are precisely what happened in the 
ministry of a stubborn, but effective, prophet of God—a man named Jonah. In this (and the next) 
lesson, Dr. Averbeck presents a detailed look at the first classical literary prophet. Although often 
told as a children’s story, the message and meaning of this book is rich for understanding the 
character of God and his compassion for his creation. This lesson provides a detailed introduction 
to the book and a beginning discussion of its structure and content.  
 
 
 
 
 
 
 
 
 
 
 

 

“The problem is not that Jonah 
fails to desire the right things. As

the link between belief and pract
attitude. The most accessible indi  

my words but i

Amy Plantinga Pauw, “Attending to th
Practicing Theology: Beliefs and Practices
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By the end of the lesson you should be able to: 
 
 Locate the prophet of Jonah in its historical c

 Survey the three most common approaches to

 Describe the overall structure of the book of 

 Identify the subtle (and more overt) literary c
irony, and sarcasm. 
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LLeeccttuurree  OOuuttlliinnee  
 

THE 8th CENTURY PROPHETS:  
JONAH AND THE COMPASSION OF GOD I 

 
This is a most unusual prophetic book in that it is made up almost 
entirely of a prophetic narrative account as opposed to a prophetic, 
poetic oracle. Moreover, the account itself is filled with irony and 
even sarcasm.  
 
I.  Introduction 
 

A.  Authorship and Date: Compare Jonah 1:1 with 2 Kings 
14:23-27. 

 
“In the fifteenth year of Amaziah son of Joash king of Judah, Jeroboam 
son of Jehoash king of Israel became king in Samaria, and he 
reigned forty-one years” (2 Kings 14:23).1 
 

“He did evil in the eyes of the LORD and did not turn away from any of 
the sins of Jeroboam [I] son of Nebat, which he had caused Israel to 
commit” (2 Kings 14:24, cf. 1 Kings 12:25-33). 
 
“He was the one who restored the boundaries of Israel from Lebo Hamath 
to the Sea of the Arabah, in accordance with the word of the LORD, 
the God of Israel, spoken through his servant Jonah son of Amittai, 
the prophet from Gath Hepher” (2 Kings 14:25).2 
 

“The LORD had seen how bitterly everyone in Israel, whether slave or free, 
was suffering; there was no one to help them. And since the LORD had 
not said he would blot out the name of Israel from under heaven, he 
saved them by the hand of Jeroboam son of Jehoash” (2 Kings 14:26-27). 
 

 
B.  Assyria in Jonah’s day, the Neo-Assyrian period, was the 

major empire period of Assyria in ancient times.  
 

1. Geographical location: the same basic region as northern 
Iraq and northern Syria today3 

2. Major periods in ancient Assyrian history 
 

a. Old Assyrian (2000-1750) 
b. Middle Assyrian (1300-912) 
c. Neo-Assyrian (*912-612) – This is the time of Jonah. 

                                                 
1 Jeroboam II, king of Israel (Northern Kingdom), 793-753 BC 
2 Jonah, the prophet of Israel (Northern Kingdom); on the conflict between Israel and 
the Arameans, see 2 Kings 10:32-33, 13:1-5 (cf. conflict with Judah in 12:17-18). 
3 Southern Iraq and Kuwait were ancient “Babylonia.” 

 

Listening Time: 43.5 minutes 
 
Required Reading:  

• Isaiah 1-27 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 

© 2008 The Institute of Theological Studies™ 
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3. Major ancient Assyrian kings 

a. Ashur-nasir-pal II (884-858) 

1) Strengthened the kingdom 
2) Established military principles (brutality, 

deportation, etc.) 
 

b. Shalmaneser III (858-824) 
 

853 (the battle of Qarqar) – see the mention of Ahab 
in Shalmaneser’s annals: 

 
“In the year of (the eponym) of Daian-Ashur . . . I departed from 
Argana and approached Karkara.  I destroyed, tore down and 
burned Karkara, his royal residence.  He brought along to help 
him 1,200 chariots, 1,200 cavalrymen, 20,000 foot soldiers of 
Adad-’idri (i.e. Hadadezer) of Damascus (Imerishu), 700 
chariots, 700 cavalrymen, 10,000 foot soldiers of Irhuleni from 
Hamath, 2,000 chariots, 10,000 foot soldiers of Ahab, the 
Israelite (A-ha-ab-bu matSir-’l-la-a-a), 500 soldiers from Que”   

 
Ahab reigned ca. 874-853 (i.e., 22 yrs., 1 Kgs. 16:29) – 
This was, therefore, the last year of his reign. 

 
c. Shamshi-Adad V (824-810) 
 

“At that time I received the tribute of the inhabitants of Tyre, 
Sidon, and of Jehu, son of Omri (Ia-u’-a mâr Hu-um-ri-i).”   

      
Jehu reigned ca. 841-813 (i.e., 28 yrs., 2 Kgs. 10:36) 

 
d. Adad-Nirari III (810-782) – Marched all the way 

through Israel, but problems internally at home in 
Assyria 

 
e. Shalmaneser IV (782-773), Ashur-Dan III (773-754), 

and Ashur-Nirari V (754-745) – relatively weak or less 
aggressive kings (less vicious, etc.) 

 
NOTE: This was the time of Jeroboam II (793-753) 
and Jonah 

1) 765 and 759 – severe plagues in Assyria 
2) 763 a total eclipse of the sun – frightening to the 

ancients 
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f. Tiglath-Pileser III (745-727), “Pul” in 2 Kings 15:19 

1) Very powerful and aggressive 
2) Exiled Damascus and the Arameans in 732 BC4 
3) Many great campaigns 

 
C.  Nineveh of Jonah’s day 

 
1.  Size (Jonah 3:3)5 

 
2.  Population (Jonah 4:11) 

 
II.  General Interpretive Approaches  
 

A.  Allegorical 
 

1.  Jonah = “dove” = Israel 
 
2.  Babylon = “fish” 

Swallowed up = exile 
Disgorged = return 

 
B.  Parabolic  
 

1.  Protest against narrow-minded nationalism 
 
2. Profession of the universalism of God, especially His love 

 
C.  Historical 

 
1. Jonah was an historical prophet (2 Kings 14:25). 
 
2. Jesus seems to reinforce this historicity (Matt. 12:39-41, 

16:4; Luke 11:29-30). 
 
3. Josephus, Antiquities of the Jews,6 makes no mention of the 

repentance but describes the oracle he delivered. 

                                                 
4 2 Kings 16:7-10 
5 Revised Standard Version of the Bible (NRSV), © 1952 [2nd edition, 1971] by the 
Division of Christian Education of the National Council of the Churches of Christ 
in the United States of America. Used by permission. All rights reserved. 
6 Josephus, Antiquities of the Jews, Book 9, chapter 10, sections 1 and 2 (Whiston 207
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Jonah 3:3: “Jonah obeyed the word of the 
LORD and went to Nineveh. Now Nineveh was 
a very important city—a visit required three 
days” (NIV). 
 
“Now Nineveh was an exceedingly large city, 
a three days’ walk across” (NRSV). 
 
Jonah 3:4: “Jonah began to go into the city, 
going a day’s walk. And he cried out, 
“Forty days more, and Nineveh shall be 
overthrown!” (NRSV). 
 
Jonah 4:11: “And should I not have 
compassion on Nineveh, the great city in 
which there are more than 120,000 persons 
who do not know the difference between 
their right and left hand, as well as many 
animals?” 
-208). 

Antiquities: “Jonah had been commanded by 
God to go to the kingdom of Nineveh; and, 
when he was there, to publish it in that city, 
how it should lose the dominion it had over 
the nations” (cf. Jonah 3:4). 
 
Jonah 3:4: “On the first day, Jonah started 
into the city. He proclaimed: ‘Forty more 
days and Nineveh will be overturned.’” 
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III. Structure and Content of the Book  
 

Overall Pattern: Two cycles of rebellion and ordeal 
 

Cycle 1: 
 
1. Rebellion – 1:3-16  

2. Ordeal – 1:17-2:10 

• See “appoint” in 1:17 (NASB). 

3. Deliverance of the Ninevites – 3:1-107 

Cycle 2: 

4. Rebellion – 4:1-4 

5. Ordeal – 4:5-8 

• See “appoint” in 4:6-8 (NASB). 

6. Moral of the story – 4:9-11  
 

A.  Superscription (1:1-3)  
 
NOTE: v. 3, “Tarshish” 

 
B.  Jonah’s first rebellion (1:4-16) 

 
“All the sailors were afraid and each cried out to his own god” (v. 5). 

 
“Get up and call on your god!” (v. 6). 
 
“They cast lots and the lot fell on Jonah” (v. 7).8 
 
“Then they cried to the LORD, ‘O LORD, please do not let us die for taking 
this man’s life. Do not hold us accountable for killing an innocent man, 
for you, O LORD, have done as you pleased.’ Then they took Jonah and 
threw him overboard, and the raging sea grew calm. At this the men 
greatly feared the LORD, and they offered a sacrifice to the LORD and 
made vows to him” (v. 14-16).9 

 

                                                 
7 Note 1:1-3 with 3:1-3. 
8 Cf. Joshua 7, Acts 1:23-26, Proverbs 16:33. 
9 See also votive offering in 2:9 (cf. Lev. 7:15-16, Ps. 50:14-15). 
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C.  Jonah’s first ordeal (1:17-2:10) 
 
 

1:17 – Jonah swallowed by the fish 
 

A.  2:1-2 – Overall intro. (narrative v. 1, poetic v. 2) 
 
“From inside the fish Jonah prayed to the LORD his God. He 
said: ‘In my distress I called to the LORD, and he answered me. 
From the depths of the grave I called for help, and you listened 
to my cry.’” 

 
B.  2:3 – Description of distress   

 

“You hurled me into the deep, into the very heart of the 
seas, and the currents swirled about me; all your waves 
and breakers swept over me.”  

 
C.  2:4-6b – Prayer in the light of the distress  

 

“I said, ‘I have been banished from your sight; yet I will 
look again toward your holy temple’ [cf. v. 7].10 The 
engulfing water threatened me, the deep surrounded 
me; seaweed was wrapped around my head. To the 
roots of the mountains I sank down; the earth beneath 
barred me in forever.” 

 
B’  2:6c-7 – Description of deliverance  

 
“But you brought my life up from the pit, O LORD my God. 
When my life was ebbing away, I remembered you, LORD, 
and my prayer rose to you, to your holy temple” (cf. v. 4). 

 
A’  2:8-9 – Overall conclusion (false gods v. 8; the 

true God v. 9)  
 

“Those who cling to worthless idols forfeit the grace that could 
be theirs. But I, with a song of thanksgiving, will sacrifice to 
you. What I have vowed I will make good. Salvation comes 
from the LORD.” 

 
2:10 – Jonah spit up by the fish 

 

© 2008 The Institute of Theological Studies™ 
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10 See background for this in 1 Kings 8:27-30 (cf. Daniel’s practice in Dan. 6:10). 
Note the chiasm in this section. 
 
Chiasm: Chiasm is a literary, structuring 
device that is named for the Greek letter chi
[c]. In a chiasm, the author presents 
his/her words or ideas in a certain order 
then balances them by presenting 
corresponding elements in reverse order. 
The result of this structure is an emphasis 
on the center or turning point in the work 
(e.g., Jonah’s “prayer in light of the 
distress”—see outline). A chiasm can be 
used in a sentence, paragraph, chapter or 
entire work.  
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D.  Jonah’s obedience (3:1-10) 
 

1.  Introduction (3:1-3) – cf. 1:1-3 (back to the beginning) 
 
2.  Jonah’s message (3:4) 
 
3.  The result of Jonah’s preaching (3:5-9) 

 
a.  Nineveh’s repentance (vv. 5 and 8): 

     
“The Ninevites believed God. They declared a fast, and all of 
them, from the greatest to the least, put on sackcloth” (v. 5, cf. 
Gen 15:6). 
 
“But let man and beast be covered with sackcloth. Let everyone 
call urgently on God. Let them give up their evil ways and their 
violence” (v. 8). 

Genesis 15:6: “Abram believed the LORD, 
and he credited it to him as righteousness.”

 
b. The king of Nineveh’s rationale (v. 9):  

 
“Who knows? God may turn and relent, and withdraw His 
burning anger so that we shall not perish” (cf. Joel 2:12-14). 

 
c.  The Lord’s response (v. 10): 

 
“When God saw what they did and how they turned from their 
evil ways, he had compassion (lit. ‘relented’) and did not bring 
upon them the destruction he had threatened.” 

 
 

(continued in the next lesson)
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Joel 2:12-14: “‘Even now,’ declares the 
LORD, ‘return to me with all your heart, with 
fasting and weeping and mourning.’ Rend 
your heart and not your garments. Return 
to the LORD your God, for he is gracious 
and compassionate, slow to anger and 
abounding in love, and he relents from 
sending calamity. Who knows? He may 
turn and have pity and leave behind a 
blessing— grain offerings and drink 
offerings for the LORD your God.” 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  Which interpretive approach to the Book of Jonah discussed in the lecture seems most 

legitimate to you? Explain why. 
 
 
 
 
 
 
 
 
 
 
 
2. So far in the story, who do you relate to most: Jonah, the sailors or the Ninevites? Explain why. 
 
 
 
 
 
 
 
 
 
 
 
 
3. What do you think it means that God “relented” from the judgment he threatened on the 

Assyrians (Jonah 3:10)? 
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LLeessssoonn  SSiixxtteeeenn  
 
 
 

 
  

  

 
 

JJoonnaahh  &&  tthhee  CCoommppaassssiioonn  ooff  GGoodd  IIII  
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LLeessssoonn  OOvveerrvviieeww  
 
The compassion and enduring patience of God is highlighted as the most pronounced theme of the 
book of Jonah. It is teased out in response to the wayward and twice-tested stubbornness of an 
effective but disappointed prophet. What is the significance of this for the Church? In this lesson, 
Dr. Averbeck concludes his exposition of Jonah and turns to its significance for Jesus and the New 
Testament writers. Interestingly, they often refer to “the sign of Jonah” and seemingly rely on 
Jonah’s historical experience as a symbolic reference to the death and resurrection of Jesus.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 “Less exemplary believers point us away from notions of heroism 

and mastery in religious practice. They draw our gaze instead toward 
the gracious God who works in and through them.” 

 
Amy Plantinga Pauw, “Attending to the Gaps between Beliefs and Practices,”  

Practicing Theology: Beliefs and Practices in Christian Life, Eerdmans, 2002, 33. 

 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Grasp the two cycles of rebellion by the prophet and the measured response of God. 

 Appreciate with greater clarity the theological themes and personality traits of God described as 
compassion and patience. 

 Discuss the mystery of a sovereign, omniscient God who changes his mind in response to 
humans. 

 Value the role of imperfect (even rebellious!) human beings in working out God’s plan. 

 Distinguish between the meaning of “the sign of Jonah” in the Old Testament and its use by 
Jesus and others in the New Testament. 
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LLeeccttuurree  OOuuttlliinnee  
 

THE 8th CENTURY PROPHETS: 
JONAH AND THE COMPASSION OF GOD II 

 
(continued from the previous lesson) 

 
E.  Jonah’s second rebellion (4:1-4) 

 
“But Jonah was greatly displeased and became angry. He prayed to the 
LORD, ‘O LORD, is this not what I said when I was still at home? That is 
why I was so quick to flee to Tarshish. I knew that you are a gracious 
and compassionate God, slow to anger and abounding in love, a 
God who relents from sending calamity. Now, O LORD, take away my life, 
for it is better for me to die than to live’” (4:1-3). 

 
On God’s “relenting”: 
 
 Isaiah 38:1-8 

 Jeremiah 18:1-12 

 Jeremiah 26:1-3, 13, 19 (cf. Gen. 6:5-8; Ex. 32:9-11, 14) 
 

Genesis 6:5-8: “The LORD saw how great man’s wickedness on the 
earth had become, and that every inclination of the thoughts of his 
heart was only evil all the time. The LORD was grieved that he had 
made man on the earth, and his heart was filled with pain. So 
the LORD said, ‘I will wipe mankind, whom I have created, from the 
face of the earth—men and animals, and creatures that move along 
the ground, and birds of the air—for I am grieved that I have made 
them.’ But Noah found favor in the eyes of the LORD.” 
 
Exodus 32:9-11, 14: “‘I have seen these people,’ the LORD said to 
Moses, ‘and they are a stiff-necked people. Now leave me alone so 
that my anger may burn against them and that I may destroy them. 
Then I will make you into a great nation.’ But Moses sought the 
favor of the LORD his God. …Then the LORD relented and did not 
bring on his people the disaster he had threatened.” 

 
Compare Exodus 34:5-7 (esp. v. 6); cf. Psalm 103:8 
(Lessons 5-6) and Joel 2:13 (cited in Lesson 15). 

 
F.  Jonah’s second ordeal (4:5-8) 
 

NOTE: vv. 6-8 “appointed” (see notes on this above) 
 

G.  The concluding moral (4:9-11) 
 

© 2008 The Institute of Theological Studies™ 
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Listening Time: 25 minutes 
 
Required Reading:  

• Isaiah 28-39 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
2 Peter 3:8-10: “But do not let this one fact 
escape your notice, beloved, that with the 
Lord one day is like a thousand years, and a 
thousand years like one day. The Lord is not 
slow about His promise, as some count 
slowness, but is patient toward you, not 
wishing for any to perish but for all to come 
to repentance. But the day of the Lord will 
come like a thief, in which the heavens will 
pass away with a roar and the elements will 
be destroyed with intense heat, and the earth
and its works will be burned up” (NASB). 
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IV. The Sign of Jonah  
 

A. Matthew 12:38-41  
 

“Then some of the Pharisees and teachers of the law said to him, 
‘Teacher, we want to see a miraculous sign from you.’ He answered, ‘A 
wicked and adulterous generation asks for a miraculous sign! But none 
will be given it except the sign of the prophet Jonah. For as Jonah was 
three days and three nights in the belly of a huge fish, so the Son of Man 
will be three days and three nights in the heart of the earth. The men of 
Nineveh will stand up at the judgment with this generation and condemn 
it; for they repented at the preaching of Jonah, and now one greater than 
Jonah is here.’” 

 
B. Matthew 16:1-4  
 

“The Pharisees and Sadducees came to Jesus and tested him by asking 
him to show them a sign from heaven. He replied, “When evening comes, 
you say, ‘It will be fair weather, for the sky is red,’ and in the morning, 
‘Today it will be stormy, for the sky is red and overcast.’ You know how to 
interpret the appearance of the sky, but you cannot interpret the signs of 
the times. A wicked and adulterous generation looks for a miraculous 
sign, but none will be given it except the sign of Jonah.” Jesus then left 
them and went away.” 

 
C. Luke 11:29-32 

“As the crowds increased, Jesus said, “This is a wicked generation. It 
asks for a miraculous sign, but none will be given it except the sign of 
Jonah. For as Jonah was a sign to the Ninevites, so also will the Son of 
Man be to this generation. The Queen of the South will rise at the 
judgment with the men of this generation and condemn them; for she 
came from the ends of the earth to listen to Solomon’s wisdom, and now 
one greater than Solomon is here. The men of Nineveh will stand up at 
the judgment with this generation and condemn it; for they repented at 
the preaching of Jonah, and now one greater than Jonah is here.” 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.   Dr. Averbeck discusses briefly the way Scripture describes God as “relenting” or “changing his 

mind” about certain judgments he gives. What tensions (if any) do you see in viewing God as 
sovereign and omniscient while also willing to change his stated course of direction? Why is this 
significant for your life? 

 
 
 
 
 
 
 
 
 
 
2.   Reflect on God’s character of compassion—one that can be touched especially by repentance—

as it is described in the book of Jonah. When has God’s compassion been evident in your life, 
what were the circumstances, and how has it impacted you? 

 
 
 
 
 
 
 
 
 
 
 
3.  What is your primary, inward response to the story of Jonah? Write a brief reflection on what 

this response might mean about where you are in your faith journey. 
 
 
 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 155



 

This page is intentionally left blank. 
 

 



 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

LLeessssoonn  SSeevveenntteeeenn  
 
 
 

 
  

  

 
 

AAmmooss  &&  tthhee  JJuussttiiccee  ooff  GGoodd  
  

 
 
 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 157



  
  PPrreeppaarree  ttoo  DDiissccoovveerr  

  
  
 

   

LLeessssoonn  OOvveerrvviieeww  
 
God is both compassionate and just, patient and demanding. In this lesson, Dr. Averbeck opens the 
book of Amos (the second major eighth century prophet) and shows how his ministry took a 
decidedly different turn by virtue of his message and audience. Amos declared the justice of God as 
he confronted the people of Israel for their oppression of the weak and hypocritical worship 
practices. So, God brought a legally-binding lawsuit against them with the likelihood of very real 
punishment to be imposed if ignored. However, the same compassion and patience shown to the 
Ninevites is available to the faithful remnant who repent and obey God. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 “‘For three sins of Israel, even for four, I will not turn back my 

wrath. They sell the righteous for silver, and the needy for a pair of 
sandals. They trample on the heads of the poor as upon the dust of 
the ground and deny justice to the oppressed. Father and son use 

the same girl and so profane my holy name.” 
 

Amos 2:6-7 

 
 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Seek new insights into the historical and religious context of the book of Amos. 

 Explain the pattern of God’s indictment and punishment in his oracles against the nations. 

 Detect the structure and organizational elements inherent in the book of Amos. 

 Comprehend the meaning and message of the book of Amos for life in the Church today. 

 More fully grasp the passion, plan, and provision that God has offered for his nation and all 
those who seek him. 
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                                                      LLeeccttuurree  OOuuttlliinnee  
 

THE 8th CENTURY PROPHETS: 
AMOS AND THE JUSTICE OF GOD 

 
The Prophecy of Amos has been influential in focusing our minds on 
the issue of social justice because it makes clear that God is very 
concerned about the poor and oppressed and that we should be too. 
 
I.  Introduction  
 

A.  Superscription (1:1) 
 

1.  “The words of Amos” – The prophet’s name means 
“burden” or “bearer.” 

 
2.  “One of the shepherds of Tekoa”  

 
a.  He had been a “sheep breeder” (not just a tender of 

flocks, but one who managed the flocks) 
 

1) nôqēd (1:1) – The only other occurrence of this 
term is in 2 Kings 3:4.  

2) Cf. also Amos 7:10-17, where Amos denies that 
he was a professional prophet: 

 
• bôqer “herdsman” (7:14) – but also “took care 

of sycamore-fig trees” 
• “flock” (7:15) – herd of sheep 

 
b.  Tekoa – This was his hometown in Judah, the 

southern kingdom (12 miles south of Jerusalem), but 
his ministry was primarily to the northern kingdom  
(cf. Amos 7:10-17). 

 
3.  “What he saw concerning Israel two years before the 

earthquake”1 (See Zechariah 14:3-5) 
 

For the date see Josephus, Antiquities of the Jews, Book 9, 
chapter 10, sections 3-4:   
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1 This earthquake occurred ca. 750-749 BC. 

2 Kings 3:4: “Now Mesha king of Moab 
raised sheep, and he had to supply the king 
of Israel with a hundred thousand lambs 
and with the wool of a hundred thousand 
rams” (cf. Mesha Inscription, =Moabite 
Stone; COS II 137-138). 
 

 

Zechariah 14:3-5: “Then the LORD will go out
and fight against those nations, as he fights 
in the day of battle. On that day his feet will 
stand on the Mount of Olives, east of 
Jerusalem, and the Mount of Olives will be 
split in two from east to west, forming a great
valley, with half of the mountain moving 
north and half moving south. You will flee by 
my mountain valley, for it will extend to Azel. 
You will flee as you fled from the 
earthquake in the days of Uzziah king of 
Judah. Then the LORD my God will come, 
and all the holy ones with him.”
Listening Time: 62 minutes 
 
Required Reading:  

• Isaiah 40-66 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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“After the same manner did Uzziah, the son of Amaziah, begin to 
reign over the two tribes in Jerusalem, in the fourteenth year 
of the reign of Jeroboam” (see the dates below). 

 
“While Uzziah was in this state, and making preparation [for 
futurity], he was corrupted in his mind by pride, and became 
insolent, and this on account of that abundance which he had of 
things that will soon perish, and despised that power which is of 
eternal duration (which consisted in piety towards God, and in the 
observation of the laws); so he fell by occasion of the good success of 
his affairs, and was carried headlong into those sins of his father, 
which the splendor of that prosperity he enjoyed, and the glorious 
actions he had done, led him into, while he was not able to govern 
himself well about them. Accordingly, when a remarkable day was 
come, and a general festival was to be celebrated, he put on the 
holy garment, and went into the temple to offer incense to God 
upon the golden altar, which he was prohibited to do by 
Azariah the high priest, who had fourscore priests with him, 
and who told him that it was not lawful for him to offer 
sacrifice, and that “none besides the posterity of Aaron were 
permitted so to do.” And when they cried out that he must go out 
of the temple, and not transgress against God, he was wroth at 
them, and threatened to kill them, unless they would hold their 
peace. In the mean time a great earthquake shook the ground 
and a rent was made in the temple, and the bright rays of the 
sun shone through it, and fell upon the king’s face, insomuch 
that the leprosy seized upon him immediately. And before the 
city, at a place called Eroge, half the mountain broke off from 
the rest on the west, and rolled itself four furlongs, and stood 
still at the east mountain, till the roads, as well as the king’s 
gardens, were spoiled by the obstruction. Now, as soon as the 
priests saw that the king’s face was infected with the leprosy, 
they told him of the calamity he was under, and commanded 
that he should go out of the city as a polluted person. 
Hereupon he was so confounded at the sad distemper, and sensible 
that he was not at liberty to contradict, that he did as he was 
commanded, and underwent this miserable and terrible punishment 
for an intention beyond what befitted a man to have, and for that 
impiety against God which was implied therein. So he abode out of 
the city for some time, and lived a private life, while his son Jotham 
took the government; after which he died with grief and anxiety at 
what had happened to him, when he had lived sixty- eight years, 
and reigned of them fifty-two [2 Chron. 26:3]; and was buried by 
himself in his own gardens” (see 1 Kings 14:21-22). 

 
 

4.  “When Uzziah (= Azariah, 792-740) was king of Judah” 
 

NOTE: Jotham his son reigned 16 years, 750-735, so the 
first 10 years was the overlap between him and his father 
during his father’s leprosy. According to Josephus, 
therefore, the earthquake took place ca. 750 BC, at the 
same time the leprosy came on Uzziah. 

5.  “And Jeroboam (II, 785-748) son of Jehoash was king of 
Israel.” – See 2 Kings 14:23-28 and the remarks on him 
and his prosperous reign in the notes on the book of 
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Jonah above. See how this is reflected in the prophecies 
of Amos 3:15. 

 
a.  It was also an oppressive time: 
 

Amos 2:6-8: “‘For three sins of Israel, even for four, I will not 
turn back my wrath. They sell the righteous for silver, and the 
needy for a pair of sandals. They trample on the heads of the 
poor as upon the dust of the ground and deny justice to the 
oppressed. Father and son use the same girl and so profane my 
holy name. They lie down beside every altar on garments taken 
in pledge [cf. Ex. 22:25-27]. In the house of their god they drink 
wine taken as fines.” 
 
Amos 4:1: “Hear this word, you cows of Bashan on Mount 
Samaria, you women who oppress the poor and crush the needy 
and say to your husbands, ‘Bring us some drinks!’”  
  
Amos 8:4-6: “Hear this, you who trample the needy and do 
away with the poor of the land, saying, ‘When will the New 
Moon be over that we may sell grain, and the Sabbath be ended 
that we may market wheat?’—skimping the measure, boosting 
the price and cheating with dishonest scales, buying the poor 
with silver and the needy for a pair of sandals, selling even the 
sweepings with the wheat” (cf. Ex. 31:12-17; Prov. 11:1). 

 
b.  Thus, it was also a time of great religious hypocrisy 

and false piety combined with apostasy: 
 

Amos 5:4-6: “This is what the LORD says to the house of Israel: 
‘Seek me and live; do not seek Bethel, do not go to Gilgal, do not 
journey to Beersheba. For Gilgal will surely go into exile, and 
Bethel will be reduced to nothing.’ Seek the LORD and live, or he 
will sweep through the house of Joseph like a fire; it will devour, 
and Bethel will have no one to quench it.” 
 
Amos 5:21-25: “I hate, I despise your religious feasts; I cannot 
stand your assemblies. Even though you bring me burnt 
offerings and grain offerings, I will not accept them. Though you 
bring choice fellowship offerings, I will have no regard for them. 
Away with the noise of your songs! I will not listen to the music 
of your harps. But let justice roll on like a river, righteousness 
like a never-failing stream! Did you bring me sacrifices and 
offerings forty years in the desert, O house of Israel?” 
 
Amos 7:9: “The high places of Isaac will be destroyed and the 
sanctuaries of Israel will be ruined; with my sword I will rise 
against the house of Jeroboam.”  

 
B.  The Covenant Background  

 
1.  The foundation for God carrying out his relationship with 

his people was the covenant with Moses, and its 
background in the Abrahamic covenant. We will discuss 

Amos 3:15: “‘I will tear down the winter 
house along with the summer house; the 
houses adorned with ivory will be destroyed 
and the mansions will be demolished,’ 
declares the LORD.” 
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Exodus 22:25-27: "“If you lend money to My 
people, to the poor among you, you are not to 
act as a creditor to him; you shall not charge 
him interest. If you ever take your neighbor’s 
cloak as a pledge, you are to return it to him 
before the sun sets, for that is his only 
covering; it is his cloak for his body. What else 
shall he sleep in? And it shall come about that
when he cries out to Me, I will hear him, for I 
am gracious" (NASB, cf. Matt. 5:40). 
 
Exodus 22:22-24: “You shall not afflict any 
widow or orphan. If you afflict him at all, and 
if he does cry out to Me, I will surely hear his 
cry; and My anger will be kindled, and I will 
kill you with the sword, and your wives shall 
become widows and your children fatherless” 
(NASB). 
 
Exodus 23:10-11: “You shall sow your land 
for six years and gather in its yield, but on the 
seventh year you shall let it rest and lie fallow,
so that the needy of your people may eat; and 
whatever they leave the beast of the field may 
eat. You are to do the same with your 
vineyard and your olive grove” (NASB, cf. 
Deut. 15:7-8). 
NOTE: For background on the Mosaic 
Covenant, see Deuteronomy 7:7-8, 12 (cf. 
Micah 7:20). 
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the covenant structures of the Bible more fully in the 
treatment of the book of Jeremiah (Lesson 23). 

2.  Amos ministered within this covenant context and spoke 
from it to Israel and Judah, especially the northern 
kingdom of Israel. They were to keep the stipulations of 
the covenant so God would bring blessings rather than 
curses on them (Lev. 26 and Deut. 282). 

 
3.  They broke the law of the Lord, so they received the 

Lord’s curses. Along with these covenant curses the Lord 
would also send prophets to exhort the people to repent 
and return to the Lord (see Amos 3:7-8 with 4:6-11). 

 
II.  Structure and Content of the Book  
 

A.  Oracles against the nations (1:2-2:16) 
 

1.  Introduction (1:2) – “The LORD roars” (cf. Joel 3:15-16) 
 
2.  The oracles against the foreign nations (1:3-2:3) – Note the 

indictment and punishment pattern.  The example used 
here is the first such oracle – the one against Damascus: 

 
a.  The formula introducing the messenger speech (1:3)  

 
“This is what the LORD says:” 

 
b.  The general proclamation of irrevocable judgment (1:3b) 
 

“For three sins of Damascus, even for four, I will not turn 
back my wrath.” 

 
c.  The specific indictment (1:3c) 
 

“Because she threshed Gilead with sledges having iron teeth”3 
 
d.  The specific proclamation of judgment (1:4-5) 

 
“I will send fire upon the house of Hazael that will 
consume the fortresses of Ben-Hadad. I will break down the 
gate of Damascus; I will destroy the king who is in the Valley of 

                                                 
2 Cf. the stipulations in Exodus-Deuteronomy. 
3 Cf. 2 Kings 10:32 

Amos 3:7-8: “Surely the Sovereign LORD does 
nothing without revealing his plan to his 
servants the prophets. The lion has roared— 
who will not fear? The Sovereign LORD has 
spoken— who can but prophesy?”  
 
Amos 4:6-11: “‘But I gave you also cleanness 
of teeth in all your cities and lack of bread in 
all your places, yet you have not returned to 
Me,’ declares the Lord. ‘Furthermore, I 
withheld the rain from you while there were 
still three months until harvest. Then I would 
send rain on one city and on another city I 
would not send rain; one part would be 
rained on, while the part not rained on would 
dry up. So two or three cities would stagger 
to another city to drink water, but would not 
be satisfied; yet you have not returned to 
Me,’ declares the Lord. ‘I smote you with 
scorching wind and mildew; and the 
caterpillar was devouring your many gardens 
and vineyards, fig trees and olive trees; yet 
you have not returned to Me,’ declares the 
Lord. ‘I sent a plague among you after the 
manner of Egypt; I slew your young men by 
the sword along with your captured horses, 
and I made the stench of your camp rise up 
in your nostrils; Yet you have not returned to 
Me,’ declares the Lord. ‘I overthrew you, as 
God overthrew Sodom and Gomorrah, and 
you were like a firebrand snatched from a 
blaze; yet you have not returned to Me,’ 
declares the Lord” (NASB). 
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Aven and the one who holds the scepter in Beth Eden. The 
people of Aram will go into exile to Kir” (cf. 2 Kgs. 16:5-9). 

e.  The formula concluding the messenger speech (1:5e)  
 

“says the LORD.” 
     

NOTE: The pattern continues with oracles against the 
other surrounding nations.  Note also the crossing pattern 
from northeast (Damascus) to southwest (Gaza) and from 
northwest (Tyre) to southeast (Edom) in 1:3-11; and then 
east of the Jordan, north(east) to south(west) in 1:13-2:3. 

 
• Gaza, 1:6-8 
• Tyre, 1:9-10 
• Edom, 1:11-12 
• Ammon, 1:13-15 
• Moab, 2:1-3 

 
3.  The oracle against Judah (2:4-5) 

 
Same basic form as that of the foreign nations: 

 
Formula:  
 

“This is what the LORD says” 
 
Indictment:  
 
“For three sins of Judah, even for four, I will not turn back my 
wrath. Because they have rejected the law of the LORD and have not 
kept his decrees, because they have been led astray by false gods, 
the gods their ancestors followed” 
 
Punishment:  
 
“I will send fire upon Judah that will consume the fortresses of 
Jerusalem.”  

 
4.  The oracle against Israel (the northern kingdom), 2:6-16  

 
• Begins with the same format, but then expands 

through chapter 4 
• This confirms the centrality of the northern kingdom 

as the focus of Amos’ oracles. 
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a.  The indictment, 2:6-12 
 

1) Specific transgressions (2:6b-8) – Note the social 
nature of the oppression. 

2) The woefulness of their oppression in light of the 
Lord’s gracious dealings with them in the past 
(2:9-12) 

 
b.  The punishment, 2:13-16 

 
B.  The Lord’s covenant lawsuit against Israel, the northern 

kingdom (3:1-4:13) 
 

1.  Introduction to the lawsuit (3:1-4:3) 
 

a.  The chosen nation is God’s special family (3:1-2) 
 
b.  Nevertheless, God has some harsh words for his 

family (3:3-4:3). 
 

1) The coming of the prophet (Amos) is a portent of 
the coming of God as judge (3:3-8). 

2) The call to proclaim the coming of that day and 
the transgressions that brought it (3:9-4:3) 

 
• See esp. 3:9-11 – “citadels” (cf. 1:4, etc.). 
• 3:12 – cf. the lion motif in 1:2; 3:4, 8. 
• 3:13 – courtroom terminology 
• 4:2 – Assyria was known for such harsh 

treatment of captives (722 BC). 
• 4:3 – “Harmon” is a play on words with 

“citadels” (Heb. `armenôt) – a reference to Mt. 
Hermon? 

 
2.  Sarcastic restatement of Israel’s perversions in worship 

(4:4-5) 

3.  Recitation of the Lord’s previous benevolent 
chastisement (4:6-11) – NOTE: the refrain here:  
 
“‘…yet you have not returned to me,’ declares the LORD”  
(vv. 6, 8, 9, 10, 11). 

NOTE: Genesis 12:3; Exodus 19:5-6. 
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4.  The final sentence and warning (4:12-13) – “Therefore” 
 

a. The Lord is about to come in His “Day of the LORD” 
(cf. 5:18-27). 

 
b.  “…prepare to meet your God, O Israel” (4:12c). 

 
C.  Prophetic warning oracle (5:1-9) 

 
1.  Introduction – a “dirge” (5:1-3) 
 
2.  Exhortation to “seek the LORD” so “you may live” (5:4-7) 
 
3.  The Lord of the universe who is about to bring judgment 

(5:8-9) 
 

D.  Prophetic judgment oracle (5:10-6:14) 
 

1.  The reasons for which the Lord will bring judgment 
(5:10-13) 

 
2.  Call to repentance in order to avoid judgment (5:14-15) 
 
3.  Initial statement of the coming judgment (5:16-17) 
 
4.  Expanded description of the coming judgment (5:18-6:14) 
 

a.  The first “woe” (5:18-27) – Theme: the DOL 
 

1) A day of darkness for them, not light (5:18-20) 
2) They are “religious,” but it counts against them 

(5:21-26) – God cannot accept hypocrisy! 
3) Thus, they will be taken away into exile (5:27) – 

this is an historical DOL!!! 
 

b.  The second “woe,” 6:1-14 
 

E.  Prophetic judgment visions (7:1-9:6) 

• There are five of these. Amos is allowed to intercede and 
prevent the Lord from bringing the first two judgments, 
but not for the latter three.  

• Note also the “prophetic account” inserted in 7:10-17. 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 165



  
  PPllaann  ttoo  LLiisstteenn  

  
  
 

   

1.  The first vision – the locust swarm (7:1-3) 
 
2.  The second vision – the divine fire (7:4-6) 
 
3.  The third vision – the plumb line (7:7-9, -17) 

 
a.  The vision (7:7-9) 
 
b.  The prophetic confrontation that resulted from the 

declaration of the vision (7:10-17) 
 

4.  The fourth vision – the basket of summer fruit (8:1-14) 
 

a.  The vision (8:1-3) 
 
b.  The oracle that flows from this vision (8:4-14) 

 
5.  The fifth vision – the Lord standing beside the altar (9:1-6) 

 
F.  Concluding salvation oracle (9:7-15) 

 
NOTE: This oracle ends with the hope of the godly, just like 
Joel and other prophets. 

 
1.  The wicked will be judged, but the righteous preserved 

through the judgment (9:7-10). 
 
2.  God will finally do a great work of restoration of the 

fortunes of the righteous (9:11-15). 
 

NOTE esp. the quotation of 9:11-12 by James (the half 
brother of Jesus and leader of the Jerusalem church) in 
Acts 15:16-17. 

 
“‘In that day I will restore David’s fallen tent. I will repair its broken 
places, restore its ruins, and build it as it used to be, so that they 
may possess the remnant of Edom and all the nations that bear 
my name,’ declares the LORD, who will do these things” (Amos 9:11-
12). 
 
“‘After this I will return and rebuild David’s fallen tent. Its ruins I 
will rebuild, and I will restore it, that the remnant of men may seek 
the Lord, and all the Gentiles who bear my name,’ says the Lord, 
who does these things” (Acts 15:16-17). 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  How would you summarize the five most important themes, characterizations, lessons, or 

insights from the book of Amos? 
 
 
 
 
 
 
 
 
 
 
 
2. Select for further thought one theme, characterization, lesson or insight from the previous 

question. How would you apply it to the Christian life today? What response does it demand of 
you? 

 
 
 
 
 
 
 
 

 
 
 
3. If God is concerned about social injustice, what would he say about your faith community’s 

involvement in either perpetuating injustice or seeking justice for the weak? 
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HHoosseeaa  &&  tthhee  FFaaiitthhffuullnneessss  ooff  GGoodd  
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LLeessssoonn  OOvveerrvviieeww  
 
A remarkable and ever-relevant metaphor runs through the book of Hosea and describes the 
tempestuous relationship between God and his people—the metaphor of marriage and marital 
infidelity. Even more remarkable is Hosea’s actual marriage to a prostitute and her unfaithfulness to 
their relationship—perhaps a foreshadowing of the extreme measures to which God will go in the 
life-mission of Jesus to sustain his relationship with his people. In this lesson, Dr. Averbeck works 
through the book of Hosea and breaks down its structure and urgent prophetic message. Readers of 
this prophecy are no doubt comforted by the extent of God’s faithfulness to his people but equally 
horrified at the realization that we are the unfaithful prostitute-spouse. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
“The Lord said to me, ‘Go, show your love to your wife again, 

though she is loved by another and is an adulteress. Love her as the 
Lord loves the Israelites, though they turn to other gods and love 

the sacred raisin cakes.’” 
 

Hosea 3:1 

 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Situate the life of Hosea and the nation of Israel in historical context, including the date of the 

book and the progression of kings in the divided kingdom. 

 Investigate the interrelated analogical language characterizing the harlotry of the nation of Israel 
and Hosea’s wife with the faithfulness of God and Hosea. 

 Seek understanding of the three most typical ways of interpreting the marriage of Hosea, an 
understanding of the status of Gomer, and the significance of the children of the marriage. 

 State the main accusations God has with regard to the unfaithful worship and lifestyle practices 
of His people. 
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LLeeccttuurree  OOuuttlliinnee  
 

THE 8th CENTURY PROPHETS: 
             HOSEA AND THE FAITHFULNESS OF GOD  
 
In terms of canonical arrangement, this is the first book of the twelve 
Minor Prophets, and it is also the longest (perhaps this is why it was 
placed first). There are two major themes running through the book:  
 

(1) The judgment of God  
(2) The love of God 

 
His style is striking largely because of the way he expresses these 
extremes: 
 

Contrast:  1:2-2:13, 4:11-14, 10:5-8  
with:  2:14-3:5, 6:1-3, 11:1-11, 14:1-8 

 
In contrast to Amos who emphasizes the social oppression of the 
northern kingdom, Hosea emphasizes its spiritual/religious 
perversion (harlotry) and the Lord’s faithfulness in spite of their 
infidelity. 
 
I.  Introduction and Background  
 

A.  “Hosea” means “salvation,” from the Hebrew verb, yasha, “to 
save, deliver.” 

 
B.  Historical background and date of the book (see 1:1) 

 
1. Judah: Uzziah (792-740) 

  Jotham (750-731) 
  Ahaz (735-715) 
  Hezekiah (715-686) 

 
2. Israel:  Jeroboam II (793-753) 

 
3. Length of Hosea’s Ministry 

a. We do not know how long his actual ministry lasted, 
but apparently it extended from the time of Jeroboam 
in the north (Hosea focuses his attention on the 
northern kingdom, but does not ignore the south).  

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 
Listening Time: 61 minutes 
 
Required Reading:  

• Nahum 
• Zephaniah 
• Habakkuk 
• Jeremiah 1-12 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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b. Perhaps he began his ministry toward the end of 
Jeroboam’s reign and ended early in Hezekiah’s reign.  

c. Most of the preaching reflects ca. 755-740 BC in the 
northern kingdom. 

 
4. Why not mention the kings of the north after Jeroboam? 

Answer: Perhaps they were considered too insignificant, 
since the succession was relatively rapid and frequent in 
some or most instances from one to the next.  
 
See 2 Kings 14:28-29; 15:8-18, 23, 27; 16:5-9 and finally 
Hoshea (732-722/21), 2 Kings 17:1-6ff 

 
C.  Religious and cultural background 

 
1.  “Harlot” – This term is used many times in the book 

(e.g., Hos. 4:11-19), and the prophetic marriage was 
meant to illustrate it (Hos. 1-3). 

 
2.  Fertility cult – Baal and sexually oriented fertility rituals 

(including sacred prostitution) 
 
3.  2 Kings 17:7-23 describes the rebellion of the northern 

(and southern) kingdom historically. 
 
4.  2 Kings 17:24-41 describes the aftermath of the exile of 

the northern kingdom. 
 
II.  Structure and Content of the Book  

 
The book falls into two sections:  

(1) The poetic/narrative prologue (chap. 1-3) and  

(2) The oracles (chaps. 4-14; this latter section is treated 
below as a number of discrete sections of oracles).   

 
Compare  1:1, “The word of the LORD” with 

 4:1, “Hear the word of the LORD” 
 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 172 



  
  PPllaann  ttoo  LLiisstteenn  

  
  
 

   

A.  Hosea’s marriage (1:2-3:5) 
 

1.  The establishment of the marriage (1:2-3a) 
 

Interpretations: 
 

a.  Symbolic description – unreal, allegorical, like a 
parable (e.g., Ezek. 23:2-4ff) 

 
b.  Proleptic description – anticipates what Gomer 

becomes 
 
c.  Realistic description – Three variations: 

 
1) She was a common prostitute or adulteress. 
2) She was a temple prostitute (4:14, cf. Deut. 23:17). 
3) She was an initiate in the Canaanite fertility cult 

(2:2). 
 

2.  The children of the marriage (1:3b-9) 
 

a.  The first son (1:3b-5) – Jezreel = “El has scattered”  
 
Cf. 2 Kgs. 9-10 (Jehu’s rebellion), 9:7-10, 10:1-11, and 
then 15:10-12 (the end of Jehu’s dynasty) 

 
b.  The daughter (1:6-7) – Lo-Rukhamah = “not pitied” 

 
c.  The second son (1:8-9) – Lo-Ammi = “not my people” 

(cf. Ex. 3:14, 6:7, reversed) 
 

3.  Future promise in the names of the children (1:10-2:1) 
 

• 1:10 – the annulment will be annulled 
• 1:11 – unity of the nation under one leader in north 

and south 
• 2:1 – the negative “not” (Heb. lô’) is removed from 

1:6-9 
 
4.  Yahweh and His wife (2:2-23) 

 
a.  The estrangement (2:2-13) 
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b.  The restoration (2:14-23) 
 

5.  The reestablishment of the marriage (3:1-5) 
 

a.  The command (3:1) 
 

“Go, show your love to your wife again, though she is loved by 
another (lit. ‘a friend’) and is an adulteress…” 
 
“…Love her as the LORD loves the Israelites…”1 
 
“…though they turn to other gods and love the sacred raisin 
cakes.”2 

 
b.  Obedience to the command (3:2)  
 

“So I bought her for fifteen shekels of silver and about a homer 
and a lethek of barley.” 

 
1) Note the first person versus the third person in 

Hosea 1. 
2) Why did he have to buy her?  

 
c.  The importance of fidelity/faithfulness (3:3) 
 
d.  The symbolic significance of the faithfulness (3:4-5) 

 
1) Without monarchy 
2) Without cultic activity – “without sacrifice or 

sacred stones,3 without ephod or idol4” 
3) “Afterward the Israelites will return and seek the 

LORD their God and David their king in the last 
days” (cf. 1:11). 

 
B.  Yahweh’s lawsuit (4:1-6:11) – We can isolate this section for 

its emphasis on two main themes or key ideas:  
 

• “My people” – 4:4, 6, 8, 9, 12, 14; 6:11 (cf. 1:9, 10, 2:23) 
• “Knowledge” – 4:1, 6, 14; 5:4; 6:3, 6, (cf. 2:20) 

 
NOTE: See also the verbs in 4:1 and 5:1 “listen, hear this!” 

  
                                                 
1 Cf. Deut. 7:7-8. 
2 I.e., sacrificial cakes – See their legitimate use in 2 Sam. 6:19. 
3 “pillar” – Ex. 23:24, 34:13; Deut. 16:21-22 
4 teraphim – Gen. 31:19; Ezek. 21:21 
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1.  Announcement of the lawsuit (4:1-3) 
 

• “The LORD has a charge [Heb. rîb] to bring…” (v. 1) 
• “There is no faithfulness, no love, no 

acknowledgment of God in the land. There is only 
cursing, lying and murder, stealing and adultery; they 
break all bounds, and bloodshed follows bloodshed” 
(vv. 1-2). 

• Covenant curses (v. 3) 
 
2.  People and priest (4:4-19) 
 
3.  Focus on leadership (5:1-6:11; see esp. 5:1, 10) 

 
• 6:1-7 – false repentance 
• 6:11 – “Also for you, Judah, a harvest is appointed.” 

 
C.  Metaphors for their sin and its consequences (7:1-8:10) 

 
NOTE: Isolating this as a unit is based largely on 1) “king” 
and “prince” in 7:3, 5, and 8:10 and 2) the focus on similes 
(e.g., 7:4, 11, 16, 8:1, 8, 9). 

 
1.  Introduction (7:1-3) 
 
2.  The oven and the cake (7:4-10) 
 
3.  The silly dove (7:11-16) 
 
4.  The screeching eagle (8:1-10) 

 
D.  Illegitimate altars5 (8:11-10:10)  

 
1.  Introduction (8:11-14) 
 
2.  Geography (9:1-10:10) 
 

NOTE: The geographical locations of the altars: 
 

a. “threshing floor” (9:1-2) 
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b. “Gibeah” (9:9; cf. 10:9) 
 
c. “Baal-Peor” (9:10; cf. the image of grapes in 10:1) 
 
d. “Gilgal” (9:15) 
 
e. “Beth-aven” (10:5; cf. v. 8) 
 
f. “Gibeah” (10:9; cf. 9:9) 

 
E.  Exhortation and hope (10:1-11:11) 

 
NOTE: See the connection between 10:14-15 and 11:1-4 
(child and mother, etc.). 

 
1.  Exhortation (10:11-15) 
 
2.  Hope and promise (11:1-11) 

 
• Cf. 11:1 and Matt 2:15 and the exodus motif. 

 
F.  Ephraim’s waywardness (11:12-13:16) 

 
1.  Resort to foreign nations (11:12-12:14) Hosea 12:2: “The LORD has a charge to 

bring (rîb) against Judah;” 

Hosea 14:9: “Who is wise? He will realize 
these things. Who is discerning? He will 
understand them. The ways of the LORD are 
right; the righteous walk in them, but the 
rebellious stumble in them.” 
 

 
2.  Resort to foreign gods (13:1-16) 

 
G.  Conclusion (14:1-9) 

 
1.  The Lord’s call to repentance (14:1-3) 
 
2.  The Lord’s determination to bless Israel (14:4-7) 
 
3.  The Lord’s desire to bless (14:8) 
 
4.  The Lord’s ways (14:9) – A wisdom saying concludes the 

book! 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  Why do you suppose God has chosen the sexual relationship of a husband and wife to illustrate 

his relationship with his people? What are the social and emotional factors that give this analogy 
power and color?  

 
 
 
 
 
 
 
 
 
 
 
2.  To what extent, if at all, is it fair to compare the unfaithfulness of the nation of Israel with the 

contemporary Church?  If so, in what ways?  If not, why? 
 
 
 
 
 
 
 
 
 
 
 
3.  It is now plainly evident that the message of the biblical prophets has two recurring aspects—

judgment and hope.  How do these themes challenge and/or strengthen your faith?  Do you 
sense God urging you to do or change anything in your life in response to his word? 
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LLeessssoonn  OOvveerrvviieeww  
 
God may be on his throne, but according to Micah he is in court bringing judgment against his own 
people. In this lesson, Dr. Averbeck analyzes the book of Micah introducing the background and 
context of the prophecy and detailing the structure and content as well. Like three well-timed swings 
of a judge’s gavel, Micah works through three cycles of judgment/salvation oracles in order to bring 
punishment to the guilty and encouragement to the faithful remnant. The prophecy strikes a legal 
tone throughout but ends with an expression of hope and trust in the Lord. At the end of the 
lecture, Dr. Averbeck shows how the ministries of Micah and the famous Isaiah are connected, even 
sharing a common oracle. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 “If the Lord removed his Holy Spirit from this world, 

much of what we are doing would go right on, 
and nobody would know the difference.” 

 
A.W. Tozer, The Pursuit of God, 99. 

 

 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Situate the life of Micah and the nation of Israel in historical context, including the date of the 

book and the progression of kings in the divided kingdom. 

 Articulate the critical triune virtues that seem to encapsulate God’s desires for His people in the 
world—justice, mercy and faithfulness. 

 Identify the threefold cyclical structure of Micah’s prophecy.  

 Consider the typical lawsuit pattern (illustrated in Micah 6:1-8), which God brings against his 
people when they are guilty of sin. 

 Describe the connection between the ministries and messages of Micah and Isaiah. 
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LLeeccttuurree  OOuuttlliinnee  
 

THE 8th CENTURY PROPHETS: 
MICAH AND THE JUDGMENT OF GOD 

 
Micah has sometimes been referred to as the “Amos of the southern 
kingdom” because of the many similarities between the two books 
Compare, for example: 
 

1. Micah 2:6 with Amos 2:11-12 

2. Micah 2:8-9 with Amos 2:6-8 
 
Micah was a contemporary of the famous Isaiah (cf. Isa. 1:1; Mic. 1:1), 
and had much to do with stimulating the reforms of king Hezekiah: 

 
NOTE: Jeremiah 26:16-19 – See Hezekiah’s reforms in 2 Kings 
18-20 (cf. 2 Chronicles 29-32), and note 2 Kings 18:1-6, even 
from the beginning of his reign. 

 
I.  Introduction and Background  
 

A.  Micah the prophet (1:1) 
 

1.  His name (“Micah”):  
 
a. “Micah” is a shortened form of the name “Micaiah.”1 

The longer form is actually used in Jer. 26:18 in 
reference to Micah. 

b. = “Who is like the LORD [i.e., Yahweh]?”2 
 

2.  His hometown (“of Moresheth”): His hometown was 
“Moresheth-Gath,” a small village in the Judean 
Shephelah (the rolling hills leading down to the coast, 8 
miles East-Northeast from Gath). 

 
B.  Historical context  

 
1.  “During the reigns of Jotham (750-731), Ahaz (735-715), 

and Hezekiah (715-686), kings of Judah” 

                                                 
1 cf. 1 Kings 22 
2 Mi-c-ah: mî = “who”; c = “like”; yah = shortened form of “Yahweh” 
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Micah 2:6: “‘Do not prophesy,’ their 
prophets say. ‘Do not prophesy about these 
things; disgrace will not overtake us.’” 
 
Amos 2:11-12: “‘I also raised up prophets 
from among your sons and Nazirites from 
among your young men. Is this not true, 
people of Israel?’ declares the LORD. ‘But 
you made the Nazirites drink wine and 
commanded the prophets not to prophesy.’”
 
Micah 2:8-9: “Lately my people have risen 
up like an enemy. You strip off the rich robe 
from those who pass by without a care, like 
men returning from battle. You drive the 
women of my people from their pleasant 
homes. You take away my blessing from 
their children forever.”  
 
Amos 2:6-8: “For three sins of Israel, even 
for four, I will not turn back my wrath. They 
sell the righteous for silver, and the needy 
for a pair of sandals. They trample on the 
heads of the poor as upon the dust of the 
ground and deny justice to the oppressed… 
They lie down beside every altar on 
garments taken in pledge.” 
 
Jeremiah 26:16-19: “Micah of Moresheth 
prophesied in the days of Hezekiah king of 
Judah. He told all the people of Judah, ‘This
is what the LORD Almighty says: “Zion will 
be plowed like a field, Jerusalem will 
become a heap of rubble, the temple hill a 
mound overgrown with thickets.” Did 
Hezekiah king of Judah or anyone else in 
Judah put him to death? Did not Hezekiah 
fear the LORD and seek his favor? And did 
not the LORD relent, so that he did not bring 
the disaster he pronounced against them? 
We are about to bring a terrible disaster on 
ourselves!’”  
Listening Time: 54 minutes 
 
Required Reading:  

• Jeremiah 13-33 
 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
181
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2.  “The vision he saw concerning Samaria and Jerusalem.” 
 

a. The fall of Samaria is predicted (1:6-7). Therefore, 
before 732 BC. 

 
b. Note 3:12 and see Jer. 26:18-19 cited above. 

Therefore, before 701 BC.3 
 
3.  The reign of Uzziah, father of Jotham, a time of 

prosperity 
 
4.  But Assyria was becoming more and more powerful.4 
 
5.  Continuing aggressive conquest by Assyria through the 

time of Micah’s prophesies, especially Sennacherib’s 
campaign in 701 BC,5 which included a siege of Jerusalem.6 

 
II.  Structure and Content of the Book  

 
This book falls into three sections based on the call to “hear”7 and 
a three-cycle alternation of judgment vs. salvation oracles: 
 
 Cycle Judgment Salvation 
 1 1:2-2:11 2:12-13  
 2 3:1-12 4:1-5:15  
 3 6:1-7:6 7:7-20  

 
A.  First cycle (1:2-2:13) 

 
1.  Judgment and sin (1:2-2:11) 

 
a.  Initial call to judgment (1:2-16) 
 
b.  The reasons of the judgment (2:1-11) 

1) Greedy scheming (2:1-5) 
2) Rejection of the message of the true prophets 

(2:6-11) 
 
                                                 
3 Sennacherib’s retreat from Jerusalem 
4 Note the exile of Damascus in 732 and the northern kingdom of Israel in 722/21. 
5 See 2 Kings 18:13ff. 
6 See 2 Kings 18:17 (cf. Isaiah 36-37). 
7 Micah 1:2, 3:1, 9, 6:1, 2, 9 (cf. “shema” or “hear” passages in Deut. 4:1, 5:1, 6:4, 9:1) 
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2.  Promise for the remnant (2:12-13) 
 

B.  Second cycle (3:1-5:15) 
 

1.  Indictment and predicted judgment (3:1-12) 
 

a.  Against the political and judicial leaders (3:1-4) 
 
b.  Against the religious leaders, esp. false prophets (3:5-7) 
 
c.  Against all the leaders (3:8-12) 

 
2.  Promise of (ultimate) deliverance (4:1-5:15) 

 
a.  The peace/prosperity of Jerusalem in the last days 

(4:1-5) 
 
b.  The restoration of the “remnant,” “in that day” (4:6-8) 
 
c.  Distress and deliverance (4:9-5:6) 
 
d.  The dispersed remnant will no longer be oppressed 

(5:7-9). 
 
e.  Purification by judgment leading to salvation (5:10-15) 

 
C.  Third cycle (6:1-7:20) 

 
1.  Indictment for sin (6:1-7:7) 

 
a.  The Lord’s lawsuit (rîb) with the nation (6:1-8) 

 
Principle: Lamentations 3:36 

 
Pattern:  Hosea 4:1, 12:2;  
 Jeremiah 25:31 (cf. 2:9);  
 Ezekiel 44:24;  
 Cf. Deut. 31:28-32:1, and other passages 

where (rîb) does not actually occur. 

1) The call to order in court (6:1) 

2) The introduction of the witnesses (6:2) 
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3) Argument of the case #1: the Lord’s history of 
blessing the nation (6:3-5) 

4) Argument of the case #2: the Lord’s meager 
demands on the nation in the covenant (6:6-8) 

 
a) What He had not demanded (vv. 6-7) 
b) What He does demand/seek (v. 8, cf. Matt. 

23:23) 
 

See the “prophetic critique of the cult”: Amos 
5:21-26, Hosea 6:6; Isa. 1:10-15; Jer. 7:21-26 

 
b.  Their specific sins (6:9-16) 
 
c.  Their sinful character (7:1-6) 

 
2.  Hymnic expression of hope and trust in the Lord (7:7-20) 

 
a.  Confidence in the Lord’s eventual deliverance (7:7-10) 
 
b.  The prospect of future rebuilding of the yet to be 

destroyed city and nation (7:11-13) 
 
c.  Prayer to the Lord to “shepherd” His flock again 

(7:14-17; cf. 2:12, 5:4) 
 
d.  Confidence in the Lord’s ultimate loyalty to His 

covenant people (7:18-20) 
 

III.  Connection Between Micah and Isaiah 
 

A. Similar lawsuit concept – Isa. 1:1-3 and Micah 6:1ff  
Isaiah 1:1: “The vision of Isaiah the son of 
Amoz concerning Judah and Jerusalem, 
which he saw during the reigns of Uzziah, 
Jotham, Ahaz and Hezekiah, kings of Judah”
(NASB). 
 
Isaiah 2:1: “The word which Isaiah the son of 
Amoz saw concerning Judah and Jerusalem” 
(NASB). 

B. Common salvation oracle! – Micah 4:1-5 and Isa. 2:1-4  

NOTE: This oracle (along with the framework in Isa. 1:1 and 
2:1) sets off chapter 1, which serves as the introduction to the 
book, especially chapters 1-39 (see also Lesson 20).
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Many have quoted Micah 6:8 but have been unaware that these words come at the end of a 

lawsuit against the nation of Israel. Read Micah 6:1-8 again and reflect on how this context 
brings fuller meaning to the last verse. What applications can you make for the Christian life? 

 
 
 
 
 
 
 
 
 
 
2. Someone in your church has confided in you that he is guilty of deeply sinful actions and that he 

feels utterly condemned by God with no hope of restoration and forgiveness. Drawing from 
Micah’s salvation oracles, write a brief response that gives justice to both God’s judgment and to 
his promise of healing for the faithful remnant. 

 
 
 
 
 
 
 
 
 
 
 
3. Look back through the last several lessons on Old Testament prophets. What are one or two 

important lessons you have learned from this study?  
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LLeessssoonn  OOvveerrvviieeww  
 
Isaiah has been called the “prince of the prophets,” and the book that bears his name has been 
praised as the best in all biblical Hebrew poetry. These testimonies are only overshadowed by the 
number and significance of certain passages in Isaiah that turn out to be central to the Gospel and 
crucial for understanding Jesus Christ. In this lesson, Dr. Averbeck embarks upon a discussion of 
the background and context of the book as well as its overall structure. However, he spends a 
majority of the lecture concentrating on key chapters, including the call of the prophet (chapter 6), 
the book of Emmanuel (chapters 7-9) and the promised hope of comfort (chapter 40). 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
“A person who draws close to God doesn’t feel more holy; he feels 
more sinful and therefore more in desperate need of God’s grace 

and gets transformed by that effect.” 
 

Richard E. Averbeck (on Isaiah 6:1-7), Lecture 20 

 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Relate how the main themes of Isaiah, namely, the holiness God and the servant of God, are 

weaved in the rather complex organizational structure of the book. 

 Situate the life of Isaiah and the nation of Israel in historical context, including the date of the 
book and the progression of kings in the divided kingdom. 

 Delineate the similarities and differences in the “two books” of Isaiah (chapters 1-39 and 40-66) 
and summarize the primary reasons some scholars believe two “Isaiahs” authored the book. 

 Detail the considerable sin of Judah and Israel as the end of their kingdoms loom and their 
captivity approaches. 

 Grasp the significance of the elements most prominent in Isaiah’s call to ministry. 
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LLeeccttuurree  OOuuttlliinnee  
 

THE 8th CENTURY PROPHETS: 
ISAIAH, THE HOLINESS OF GOD, AND  

THE SERVANT OF GOD 
 
Isaiah has been called “the prince of the prophets” because of the 
sheer size of the book, the central importance of the prophetic 
themes found in the book,1 and the magnificence of its poetic style – 
some of the best in all biblical Hebrew poetry.  
 
The book gives a special emphasis on the “holiness” of God: 
 

(1) The common use of the name “the Holy One of Israel” (Isa. 
1:4; 5:19, 24),2 which occurs only elsewhere in 2 Kings 19:223; 
Jer. 50:29; 51:4; Ps. 71:22; 78:41; 89:18 

 
(2)  This name may have originated in the so-called trisagion of the 

vision of Isaiah in the throne room of God, where the 
seraphim cry out to one another:  
 
“Holy, holy, holy (qādôš qādôš qādôš) is the LORD Almighty; the whole 
earth is full of his glory” (Isa. 6:3). 

 
NOTE: The name, “the Holy One of Israel,” occurs with equal 
frequency in the two major sections of Isaiah 1-39 and 40-66. 
This is one of the factors that bind the book together in unity in 
spite of its great diversity (see more on this below).   

 
I.  Introduction and Background 
 

A.  The name of the prophet – “Isaiah” (yeshayahu)4 = “Yahweh 
is Salvation.” 

 
B.  The historical setting of the book (the book falls into two 

main sections):  
 

                                                 
1 E.g., the Book of Emmanuel (Isa. 7-9) and the servant songs (Isa. 40-55). 
2 See also Isa. 10:20; 12:6; 17:7; 29:19; 30:11, 12, 15; 31:1; 41:14, 16, 20; 43:3, 
14; 45:11; 47:4; 48:17; 49:7; 54:5; 55:5; 60:9, 14. 
3 = Isa. 37:22 
4 Isaiah (yeshayahu) is a combination of yasha “to save, deliver” and yahu, a short 
form of the name Yahweh. 
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Required Reading:  

• Jeremiah 34-52 
• Lamentations 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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1.  The Assyrian deliverance (Isaiah 1-39) dates from 739-701. 

• 1:1 and 2:1 – “Judah and Jerusalem” – Therefore, 
chapter 1 is set off as an introduction to the book, 
and chap. 1-39 in particular. 

• 6:1 – Uzziah (790-740/739) 
• 7:1 – Ahaz (735-715) – cf. 13:1, 14:28 
• 20:1 – about 713 (Sargon II, 721-705) 
• 36:1 – Hezekiah (715-686) 

 
a.  Basically, the Assyrians were the international power 

of this section of the book.5 
 
b.  The northern kingdom relied on Syria and other allies 

to help them stand against the Assyrians,6 but they 
were not successful. Syria was deported in 732 and 
Israel in 722 BC (see 2 Kings 17).  

 
c.  The southern kingdom went through two main phases: 

 
1) Ahaz of Judah sought help from Assyria against 

Israel and the Arameans (2 Kings 16 and Isa. 7). 

2) Hezekiah resisted Assyria,7 but seems to have 
relied on Egypt,8 at least for a time, but then 
turned to the Lord exclusively when Egypt failed 
(as the Lord had said they would).  

 
a) Because they finally turned to Him, the Lord 

delivered Judah from the Assyrians (37:14-21ff). 
See the result in Isa. 37:36-38. 

 
The annals of Sennacherib tell a different 
story, although they agree that Jerusalem was 
not overrun (COS II, 303):  
 
“As for Hezekiah, the Judean, I besieged 46 of his 
fortified walled cities and surrounding smaller towns, 
which were without number. …He himself, I locked up 
within Jerusalem, his royal city, like a bird in a cage. 
…He, Hezekiah, was overwhelmed by the awesome 

                                                 
5 Contrast 40-66, see below. 
6 E.g., Isaiah 7. 
7 2 Kings 18-19 = Isaiah 36-38 
8 Isaiah 30-31 

NOTE: The salvation oracle in Isa. 2:1-4 
(which also appears in Micah 4:1-5) and the 
framework in Isa. 1:1 and 2:1 set off chapter 
1 as the introduction to the book, especially 
chapters 1-39 (see also Lesson 19). 
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splendor of my lordship, and he sent me after my 
departure to Nineveh, my royal city, …dispatched his 
messenger to deliver the tribute and to do obeisance.” 

 
b) This is somehow also associated with Isaiah’s 

new lease on life (Isa. 38). 
 

c) Note the parallel in 2 Chronicles 32:20-31, 
esp. vv. 20, 24-26, 31 with Isaiah 39. 

 
d) Observe that the content of Isaiah 39 leads 

naturally to the Babylonian focus of Isaiah 40-
66 even for the prophet Isaiah himself in the 
latter part of his ministry (701-686 BC, Isa. 
39:3, 5-7). 
 

2.   The Babylonian deliverance (Isaiah 40-66) 
 

NOTE: E.g., Isa. 47 and the references to Cyrus, king of 
Persia (559-530), as deliverer,9 and the shift in perspective 
and message from judgment to comfort.10 

 
3.   Some have taken the shift in perspective between Isaiah 

1-39 and 40-66 as an indication that there were at least 
two Isaiahs, one at the time of the Assyrian crisis and one 
at the Babylonian crisis. The latter might have been a later 
disciple of the earlier Isaiah, and used essentially the same 
Hebrew style and diction,11 BUT… 

 
a. The last chapter of the first section (Isaiah 39) seems 

to anticipate the second section of the book. 
 

1) This suggests that Isaiah 40-66 consists of 
proleptic “comfort” oracles that Isaiah spoke 
forward into the Babylonian times a century 
later12 in light of the delay of judgment13 in 
Isaiah 38:1-8, esp. v. 6. 

2) Compare the reflection on this delay based on 
Micah as well in Jer. 26:16-19 (note the citation of 
Micah 3:12). 

                                                 
9 Isa. 44:28ff 
10 Isa. 40:1 
11 E.g., the name “the Holy One of Israel” (see above). 
12 See the anticipation of this in Isaiah’s day (Isa. 39:5-7). 
13 I.e., avoidance of the Assyrian captivity. 
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b. Part of the theology of Isaiah 40-66 is that God can 
and does, in fact, speak to the future so that His 
people can know that He really is the true God and 
not just like the other gods. Anticipating Cyrus over a 
century before his appearance in history is part of 
this. See, for example: Isa. 44:6-8ff; 46:8-11. 

 
C.  The overall structure of the book 

 
1.  The first section of the book (Isaiah 1-39) contains 

three main sections, which are framed by chaps. 1 and 
36-39. 

 
a.  Isaiah 2-1214 

 
1) The sin of Israel/Judah (chaps. 2-5) 
2) Historical outworkings of their sin (chaps. 6-10)15 
3) Ideal age (chaps 11-12) 

 
b.  Isaiah 13-27 

 
1) Oracles against foreign nations (chaps. 13-23) 
2) Ideal age (chaps. 24-27)16 

 
c.  Isaiah 28-35 

 
1) Rampant sin of the chosen people (chaps. 28-29) 
2) Historical outworkings (chaps. 30-33) 
3) Ideal age (chaps. 34-35) 

    
2.  The second section of the book (Isaiah 40-66) has the 

following proposed divisions: 
 

a. Option 1: 
 

1) 40-55 – Promise of deliverance (“Second Isaiah”) 
2) 56-66 – God’s universal kingdom (“Third” Isaiah) 

 

                                                 
14 Isa. 2:1-4 serves as a preamble (cf. Micah 4:1-5). 
15 This is introduced by Isaiah’s call narrative in Isa. 6. 
16 The “Little Apocalypse” 
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b. Option 2: 
 

1) 40-48 – Deliverance from Babylon17 
2) 49-57 – The ministry of “the servant of the 

LORD”18 
3) 58-66 – Ultimate blessing for God’s people 

   
II.  Isaiah 1 and the Sin of Judah  
 

A.  Introduction to the lawsuit (1:2-3) 
 
B.  The “woe” and the cult polemic (1:4-31) 

 
1. Woe (1:4-9) 
 

a. Wrong doings (1:4-6) 
 
b. Punishment (1:7-9) 

 
2. Cult polemic (1:10-20)19 
 

a. Speech against the meaningless cult (1:10-15) 
 
b. Exhortation to return to the Lord and his covenant 

(1:16-17) 
 
c. The offer of a choice between blessings and curses 

(1:18-20) 
 
3. The lawsuit fully developed (1:21-31) 
 

a. Indictment (1:21-23) 
 
b. Sentence (1:24-31) 

 
III. Isaiah 6 and the Vision and Call of Isaiah  
 

A. The vision of Isaiah (6:1-7) 
 

1. Isaiah’s description of his vision (6:1-4) 
                                                 
17 “There is no peace for the wicked” (48:22) 
18 “There is no peace for the wicked” (57:21) 
19 Cf. 1 Sam. 15:22-23, Ps. 50:7-23, Amos 5:21-24, Micah 6:6-8, Jer. 7:21ff (see 
the notes on Micah above) 
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2. Isaiah’s response to his vision (6:5-7) 

 
B. The call of Isaiah (6:8-13) 
 

1. The Lord’s initial call (6:8a) 
 
2. The response cycles (6:8b-13) 
 

a. The first call/response cycle (6:8b-10, cf. Matt. 13:14ff) 
 
b. The second call/response cycle (6:11-13) 

    
IV. The “Book of Emmanuel” (Isa. 7:1-9:7) 
 

This is an especially important section, cited and/or alluded to 
numerous times in the NT: 

 
• Isa. 7:14, 8:8, 10 (LXX) in Matt. 1:23 
• Isa. 8:14 in Rom. 9:33 and 1 Pet. 2:8 
• Isa. 8:17-19 in Heb. 2:13 
• Isa. 9:1-2 in Matt. 4:15-16 
• Isa. 9:6-7 alluded to in Luke 1:32 and Mark 5:7 

 
A.  The children – Our understanding of this section depends 

heavily on the interpretation of the children referred to20: 
 

1. Shearjashub – “a remnant shall return” (7:3, cf. 10:21, etc.) 
 
2. Immanuel – “God is with us” (7:14, cf. 8:8, 10) 
 
3. Maher-Shalal-hash-baz – “swift is the booty, hastening is 

the spoil” (8:3, cf. 8:1, etc.) 
 
4. “Wonderful Counselor, Mighty God, Eternal Father, 

Prince of Peace” (9:6-7) 
 

B.  The “shoot,” “branch,” and “stem” terminology of 11:1 is 
also important messianically. See, for example:  

 
1. Isa. 4:2, 6:13, 53:2 
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2. Jer. 23:5-8, 30:9, 33:14-26 with Gen. 12:1-3 

3. Zech. 3:8, 6:12, etc. 
 
V. Isaiah 40 and “Comfort”  
 

A.  Call to comfort the people of the Lord (40:1-11) 
 

1. See Isaiah 40:3-5 

2. Compare: 

a. Mal. 3:1, 4:5-6 

b. Matt. 3:3 

c. Mark 1:2-3 

d. Luke 1:76, 2:25, 3:4-6 

e. John 1:23 
 

B.  The power and purpose of God in comforting His 
people (40:12-31) 

 
1. Disputation seeking to prove the immeasurability of 

Yahweh (40:12-17) 
 
2. Disputation seeking to prove the incomparability of 

Yahweh (40:18-24) – God refers to himself in the third 
person. 

 
3. Disputation again seeking to prove the incomparability 

of Yahweh (40:25-26) – God refers to himself in the first 
person. 

 
4. Disputation seeking to apply the nature of God to 

Israel’s current situation in that day (40:27-31)21 
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Isaiah 40:1-2: “‘Comfort, comfort my 
people,’ says your God. ‘Speak tenderly to 
Jerusalem, and proclaim to her that her 
hard service has been completed, that her 
sin has been paid for, that she has received 
from the LORD’S hand double for all her 
sins.’” 
 
Isaiah 40:3-5: “A voice of one calling: ‘In the 
desert prepare the way for the LORD; make 
straight in the wilderness a highway for our 
God. Every valley shall be raised up, every 
mountain and hill made low; the rough 
ground shall become level, the rugged 
places a plain. And the glory of the LORD 
will be revealed, and all mankind together 
will see it.  For the mouth of the LORD has 
spoken.’”  
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Read Isaiah 6:1-6 concerning the prophet’s encounter with “the Holy One of Israel.” What is 

Isaiah’s response to the Lord’s presence? Have you ever had a similar response in your 
encounter(s) with God? If you have, describe its affect on your life. 

 
 
 
 
 
 
 
 
 
 
2. There are many passages in Isaiah that are picked up in the New Testament and quoted in 

Christian churches. Select one such passage that is very familiar and reread it in light of its 
historical and written context (i.e. the situation in Israel as Isaiah preached and the context of the 
passage in the overall structure and flow of the book). What new observations about the passage 
can you make? Any new applications? 

 
 
 
 
 
 
 
 
 
 
3. Reflect on the content of the lecture. Isolate three key verses, concepts or statements that have 

emerged as especially meaningful, and write a one-sentence statement for each why they are 
significant for your personal life. 
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LLeessssoonn  TTwweennttyy--OOnnee  
 
 
 

 
  

  

 
 

TThhee  SSuuffffeerriinngg  SSeerrvvaanntt  iinn  IIssaaiiaahh  
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LLeessssoonn  OOvveerrvviieeww  
 
The “suffering servant” is a concept taken from four main songs in the second half of Isaiah—a 
concept that has become exceedingly meaningful and inspiring to many who follow Jesus Christ (the 
Suffering Servant). However, as Dr. Averbeck comments in this lesson, scholars wrestle with the 
meaning of these texts and who the servant(s) may truly be. Here you will explore various 
interpretations of these somewhat mysterious texts, consider how to best apply the term “servant” 
in the Old Testament and note how it has special application to Jesus in the New Testament. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
“But he was pierced for our transgressions, he was crushed for our 
iniquities; the punishment that brought us peace was upon him, and 
by his wounds we are healed. We all, like sheep, have gone astray, 

each of us has turned to his own way; and the Lord has laid on him 
the iniquity of us all.” 

 
Isaiah 53:5-6 

 
 
 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Delineate several ways of interpreting “servant” in Isaiah’s four “Servant Songs.” 

 Identify the five structural stanzas (and their statements) of the fourth servant song. 
 
 Elaborate upon the familiar Isaiah 53 “suffering servant” passage with application for the New 

Testament fulfillment. 

 Examine the three explicit and certain promises of future deliverance of the nation of Judah. 
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LLeeccttuurree  OOuuttlliinnee  
 

THE 8th CENTURY PROPHETS: 
THE SUFFERING SERVANT IN ISAIAH 

 
Review of Lesson 20: 
 

• Isaiah 1-39 focuses on the times of the Assyrian crisis (739-
701) and the fall of Northern Israel (722). 

• Chapter 39 begins a transition in focus to the future 
Babylonian crisis and impending fall of Judah.  

• This transition includes a shift from judgment for sin to 
comfort in anticipation of this captivity (chapters 40-66). 

 
I.  The “Servant Songs” and the “Suffering Servant”  
 

Note the four main songs:  
 

• Isa. 42:1-9 
• Isa. 49:1-13 
• Isa. 50:4-11 
• Isa. 52:13-53:12 

 
A.  Proposed interpretations of “servant” 

 
1.  Collective 
 
2.  Individual  
 

B.  “Servant” in Isaiah 40-66 
 

1. 41:8-9 
 
2. 42:1 – The first “servant song” (42:1-9) 
 
3. 42:19 (twice) 
 
4. 43:10 
 
5. 44:1, 2, “O Jacob, my servant”  
 
6. 44:21 

© 2008 The Institute of Theological Studies™ 
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• Daniel 
• Ezekiel 1-11 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
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7. 44:24-26 
 
8. 45:4 
 
9. 48:20 
 
10. 49:3-7 – The second “servant song” (49:1-13) 
 
11. 50:10 – The third “servant song” (50:4-11) 
 
12. 52:13, 53:11 – The fourth “servant song” (52:13-53:12) 

    
Five stanzas: 

 
a. #1: Yahweh speaks of exalting the degraded one who 

purifies the nations (52:13-15). 
 
b. #2-4: Believers confess a past misunderstanding of 

the servant and contrast it with His true significance 
(53:1-9). 

 
1)  Their superficial understanding of Him led to His 

rejection (53:1-3). 
2)  Their incorrect moral judgment is contrasted with 

His vicarious suffering (53:4-6). 
3)  Their unjust treatment of the servant is contrasted 

with His sinless submission (53:7-9). 
 

c. #5: Yahweh speaks and promises to exalt the servant 
because He did Yahweh’s will in dying as a guilt 
offering (53:10-12). 

 
Compare: Acts 8:32-33 and the Ethiopian eunuch  

 
13. 54:17, “servants of the Lord” 
 
14. 56:6, “His servants” 
 
15. 63:17, “Your servants, the tribes of your heritage” 
 
16. 65:8, 9, 13, 14, 15, “My servants” 
 
17. 66:14, “His servants” in contrast to “His enemies” 
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C.  Franz Delitzsch’s proposal: 
 
 
 
 
 
 
 

 
 
 
 
 
 
D. Relating this to Jesus Christ 

 
1. Jesus is the ultimate prophet (Acts 3:11ff). 
 

• He is known as the ultimate Davidic King. 
• He is also described as the ultimate priest (Heb. 5-10). 

 
2. Jesus is the model suffering servant (1 Peter 2:18ff). 

 
II.  Promises of Deliverance for Judah  
 

A.  Isaiah 60:1-2 
 

B.  Isaiah 61:1-3 
 

C.  Isaiah 66:22-24 (Cf. Rev. 20-21) 
 

 

A Righteous Remnant within Israel
 

The Elect Nation as a whole

A Single Servant who suffers 
vicariously for true Israel 

ISRAEL 

REMNANT 

SERVANT 
Isaiah 60:1-2: “Arise, shine, for your light 
has come, and the glory of the LORD rises 
upon you. See, darkness covers the earth 
and thick darkness is over the peoples, but 
the LORD rises upon you and his glory
appears over you. Nations will come to 
your light, and kings to the brightness of 
your dawn.” 
 
Isaiah 61:1-3: “The Spirit of the Sovereign 
LORD is on me, because the LORD has 
anointed me to preach good news to the 
poor. He has sent me to bind up the 
brokenhearted, to proclaim freedom for the 
captives and release from darkness for the 
prisoners, to proclaim the year of the 
LORD’s favor and the day of vengeance of
our God, to comfort all who mourn, and 
provide for those who grieve in Zion—to 
bestow on them a crown of beauty instead 
of ashes, the oil of gladness instead of 
mourning, and a garment of praise instead 
of a spirit of despair. They will be called 
oaks of righteousness, a planting of the 
LORD for the display of his splendor.” 
 
Isaiah 66:22-24: “‘As the new heavens and 
the new earth that I make will endure 
before me,’ declares the LORD, ‘so will your 
name and descendants endure. From one 
New Moon to another and from one 
Sabbath to another, all mankind will come 
and bow down before me,’ says the LORD. 
‘And they will go out and look upon the 
dead bodies of those who rebelled against 
me; their worm will not die, nor will their 
fire be quenched, and they will be 
loathsome to all mankind.’” 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1.  Which of the three proposed theories for interpreting the “suffering servant” makes the most 

sense to you?  Why do you accept this explanation and what significance does it have for 
understanding the Bible and/or the Christian life? 

 
 
 
 
 
 
 
 
 
2.  How do the applications of Jesus as the suffering servant inform your understanding of the 

Isaiah passages? Do these passages in Isaiah find fulfillment only in Jesus or are there earlier 
meanings? 

 
 
 
 
 
 
 
 
 
 
3. If we are to understand Jesus as the ultimate suffering servant and his followers are called to 

suffer with him (e.g., Phil. 1:29), what encouragement can you take from the promises of 
deliverance given to the nation of Israel/Judah? (Before answering, be sure to read some of 
these passages found in the lecture outline.) 
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LLeessssoonn  TTwweennttyy--TTwwoo  
 
 
 

 
  

  

  
NNaahhuumm,,  ZZeepphhaanniiaahh  &&  HHaabbaakkkkuukk  
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LLeessssoonn  OOvveerrvviieeww  
 
The books of Nahum, Zephaniah, and Habakkuk are examined here with a common pattern—an 
introduction placing it in historical context, and an overview of the structure and outline of the book 
with emphasis on the specific oracles of judgment and salvation. In this short, fast-paced lecture, Dr. 
Averbeck in turn draws out the themes of these seventh century prophets: Nahum on the pending 
doom of Nineveh (in contrast with Jonah!), Zephaniah on the coming “Day of the Lord,” and 
Habakkuk on the confusion, doubt but ultimate faith of a prophet who is stunned at God’s actions. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
“Father, we do not pray for easy lives; 

we pray to be stronger men and women. 
We don’t pray for tasks equal to our powers; 

we pray for powers equal to your tasks. 
Make us those given to prayer,  

scripture reading, spiritual direction. 
In Jesus’ name.  Amen.” 

 
Anonymous 

 
  

  

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Situate what can be known of the lives of Nahum, Zephaniah, and Habakkuk and the nation of 

Judah in historical context, including the dates of the books, and the progression of kings in the 
kingdom of Judah. 

 Understand the structural organization, central message, and unique components of the books 
of Nahum, Zephaniah, and Habakkuk. 

 Scrutinize the implications of the alarming Old Testament theme of “the Day of the Lord” as 
further exampled in Nahum, Zephaniah, and Habakkuk. 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 204 



  
  PPllaann  ttoo  LLiisstteenn  

  
  
 

   

LLeeccttuurree  OOuuttlliinnee  
 

THE 7th CENTURY PROPHETS: 
NAHUM, ZEPHANIAH, AND HABAKKUK  

 
Isaiah and Jeremiah were transitional prophets. Isaiah served to 
bridge the eighth and seventh century prophets, and Jeremiah bridges 
the seventh and sixth century prophets. In between them, we have 
several smaller, minor prophets, Nahum, Zephaniah and Habakkuk. 
 
I.  The Book of Nahum  
 

A.  Introduction 
 

1. Stands in contrast to the Book of Jonah 
 
NOTE: Nineveh in 1:1, but contrast: 
 
a. No repentance 
 
b. Jonah 4:2 with Nahum 1:2-3 
 
c. Jonah 4:9-11 with Nahum 3 (or the whole book) 
 
d. Jonah has much on the life of the prophet, but not 

Nahum1 
 
2. “Elkoshite” – This refers to a region in Galilee2 or 

Judah.3 
 
3. During the time of Ashurbanipal (669-633) or later kings 

of Assyria (633-608) 
 
4. “No-amon” (3:8-10) = Thebes, which fell (to 

Ashurbanipal) in 661 BC. 
 
5. Other oracles against Nineveh: Isa. 10:5ff (14:24-27), 

30:27ff (cf. Isa. 7); Micah 5:5ff; Zeph. 2:13ff 
 
6. Nineveh finally fell to the Babylonians is 612 BC. 

                                                 
1 “Nahum” means “compassion.” 
2 Elkosh = Capernaum (Cephar “city” + naum “Nahum” = “city of Nahum”) 
3 Elkosh = Elcesi in Judah, midway between Jerusalem and Gaza 
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the entire lecture outline prior to listening to 
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B.  Structure and Content of the Book  
 

1.  Superscription (1:1) – Note the double title. 
 

2.  Introductory hymn (1:2-8) – somewhat acrostic in 
Hebrew 
 
v. 2 – Ex. 34:14 
v. 3 – Ex. 34:7 
v. 4 – Ex. 15 
v. 5 – Ex. 19:18  

 
3.  Nineveh and Judah (1:9-2:2) 

 
a.  Oracle of Judgment against Nineveh (1:9-14) – Her 

vicious dominion is ended. 
 
b.  Oracle of salvation to Judah (1:15-2:2) 

 
4.  Siege and destruction of Nineveh (2:3-13) 

 
a.  Military defeat (2:3-7) 
 
b. Plunder (2:8-12) 
 
c.  Announcement/summary (2:13, cf. 3:5) 
 

Note how 2:13a ties this section together: 
 

• 2:3-4, chariots 
• 2:11-12, lions 

 
5.  Woe oracle against Nineveh (3:1-4) 
 

a. This is a pivot section between the previous oracle 
and the next one (cf. 3:5a with 2:13a) 

 
b. Reason for the severe judgment (v. 4) 

 
6.  Prophecy of destruction of Nineveh, denunciation (3:5-19) 

 
a.  Announcement/summary (3:5-7, cf. 2:13) 
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b.  Analogy from history – No-amon = Thebes (3:8-13) 
 
c.  Sarcastic application (3:14-19) 

 
1) Go ahead, prepare for the siege (3:14-16a) 
2) All your preparations will be useless (3:16b-18) 
3) Your destruction is sure, and the other nations 

will rejoice over it (3:19) 
 
II.  The Book of Zephaniah  
 

A.  Introduction 
 

1. Importance of “the Day of the Lord” (DOL – Zeph. 1:7, 
144) and “that day”5 

 
2. Closely connected to Josiah’s reforms (Josiah 640-609) 

 
NOTE: See 2 Kings 22-23: 

 
• 22:1-8, 11 
• 23:1-3 
• 23:4-14 
• 23:15-20 (cf. 1 Kings 13:2) 

 
3. Zephaniah = “the LORD has hidden/treasured” 

 
B.  Structure and Content of the Book  

 
1.  Superscription (1:1) 

 
2.  The Day of the Lord (DOL, 1:2-2:3) 
 

a.  Universally stated introduction to the DOL (1:2-3)6 
 

b.  The DOL stated in terms of Judah (1:4-2:3) 
 

1) Introduction to the reasons for the DOL (1:4-6) 
 

a) They have turned to idolatry (1:4-5) 
                                                 
4 See also 1:18, 2:2-3, 3:8. 
5 Zeph. 1:8-10, 15-16, 3:11, 16, 19-20 
6 “the sweeping of creation” 
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b) They have turned away from the Lord (1:6) 

2) The purposes and character of the DOL (1:7-13) 
 

a) It is near and it is a “sacrifice” (1:7) 
b) It will be a day of punishment (1:8-9) 
c) It will be a day of crying and wailing (1:10-11) 

 
3) Description of the coming DOL (1:14-18)7 
 

a) It is near and vicious (1:14, cf. 1:7) 
b) It is dark and dreary (1:15) 
c) It is a day of awful terror and destruction 

(1:16-18) 
 

4) Warning to prepare for the coming DOL (2:1-3)8 

3.  Judgment on the nations (including Judah, 2:4-3:8) 
 

 
b.  Moab and Ammon (2:8-11) 
 
c.  Ethiopia/Egypt (2:12) 
 

 
e.  Judah and Jerusalem (3:1-8) 

 
NOTE: The oracles against the foreign nations seem to 
set the context for this extended oracle against Judah 
and Jerusalem (see the same pattern in Amos 1-2). 

 
4.  The restoration of Judah and (secondarily) the nations 

(3:9-20) 

a.  The Lord will turn the people back to Himself (3:9-13). 
 

                                                

d) It will be a day in which the wicked will not 
escape (1:12-13) 

 

a.  Philistia (2:4-7) 

d.  Assyria (2:13-15) 

 

 
7 Cf. Joel 2:1-2. 
8 Cf. Joel 2:12-17. 
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b.  The Lord will turn his wrath away from the people 
(3:14-15). 

c.  The Lord will turn Himself toward the people  
(3:16-20). 

 

 

 
3) In the meantime, God wants His godly ones to live 

something like Zeph. 2:1-3. We are “called out 
repentant ones,” a community of those repenting of 
sin.  That is the essence of what we are to be.   

III. The Book of Habakkuk  
 

A.  Introduction 
 

1. Dialogue between the prophet and God9 
 
2. Hab. 2:4 is used several places in the NT: Rom. 1:17, Gal, 

3:11, Heb. 10:38 (Hab. 2:3-4 in the LXX). 
 
3. Habakkuk = “embrace” 

4. No personal background is given (just called “the 
prophet”) 

 

a. The Babylonian/Chaldean threat: Yes, Judah is sinful, 
but why give them over to such a wicked people? 

                                                

NOTE: Regarding the DOL: 

1) The DOL indicates that the Lord does come to “the 
end of His rope” with sin. See Zeph. 1:12-13 and 
remember 2 Pet. 3:1-13 (esp. v. 10, DOL). 

 
2) Yet even in that He has a gracious purpose, e.g., to 

“purify” (3:9ff).  

 

5. Historical background:  
 

 
b. Dates probably sometime in 625-597 

 

 
9 See Jonah and compare Job 3-31 with Hab. 1:12-2:1, Job 38-41 with Hab. 2:2-20, 
and Job 42 with Hab. 3. 
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B.  Structure and Content of the Book  
 
The first two chapters are truly distinct from chap. 3, which is 
a poetic prayer/psalm by Habakkuk in response to the Lord’s 
second response (2:2-20). 

 

 

The first two chapters consist of two cycles of complaint and 
response between the prophet and God, respectively. 

Cycle 1: 
 
1.  Superscription (1:1) 

2.  Habakkuk’s first complaint (1:2-4) 

 

 

 
3.  The Lord’s first response (1:5-11) 

 
• “In your days” (v. 5) – Habakkuk would see it happen. 
• “Chaldeans” (v. 6) 

Cycle 2: 
 
4.  Habakkuk’s second complaint (1:12-2:1) 
 

NOTE: The changed perspective – He shifts from 
concern for Judah’s sin to the instrumentality of God and 
challenges God’s justice. 

 
a.  The theological reasoning of the complaint and the 

questions that provoke it (1:12-14) 
 
b.  The description of the Chaldeans and the questions 

that it provokes (1:15-17) 
 
c.  Habakkuk’s stand against the Lord (2:1) 

 
Cf. Job 13:13-19, 23:1-7, but also 40:3-5, and 42:1-6 
with Hab. 3. 
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5.  The Lord’s second response (2:2-20) 
 

 

2) Woe (vv. 9-10) and assurance (v. 11) 

4) Woe (vv. 15-16) and rationale (v. 17) 

 

b. Hymnic introduction (3:2) 

                                                

a.  A call to let God work His plan all the way through. 
This takes time, so write it down (2:2-3).10 

b.  The future judgment of the pride of Babylon11 (2:4-5) 

NOTE: v. 4 and NT passages cited above and v. 5 
(cf. 1:15-17). 

 
c.  The five woes against Babylon (2:6-20) 
 

“Taunt song” (v. 6) – Note the combination of: 
 

• “woe” (hôy) – vv. 6, 9, 12, 15, 19 
• “for, because, surely” (kî) – vv. 8, 11, 14, 17; 

missing in v. 20 
 

1) Woe (vv. 6c-7) and reason (v. 8) 

3) Woe (vv. 12-13) and result (v. 14) 

5) Woe (v. 19) and contrast (v. 20), but style shift 
with v. 18 as pivot verse 

6.  The Psalmic Prayer of Habakkuk (3:1-19) 
 

a.  Superscription (3:1, cf. 1:1) 
 

 
c.  Third person description of the Lord coming in   

judgment (3:3-7) 
 
d.  Second person description of the Lord’s historic 

warfare for His people (3:8-15) 
 
e.  First person proclamation of confidence in the Lord 

in spite of the circumstances (3:16-19c) 
 
f.  Subscription (3:19d) 

 
10 Contrast 1:5 “in your days.” 
11 Cf. Isa. 14:4-21, esp. vv. 12-15. 
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RReefflleeccttiioonn  QQuueessttiioonnss  

 

 

 

 
1. Read through Nahum and look for the recurring prophetic themes of judgment and hope. What 

passages stand out to you as having the most application for the Christian life? Explain their 
significance. 

 
 
 
 
 
 
 
 
 
 
2.  Read Zephaniah 3. Look for the judgment pronounced in verses 1-8 and the restoration 

promised in verses 9-20. What does God promise to do for Judah? What does “restoration” 
mean for Judah and ultimately for all of God’s people? 

 
 
 
 
 
 
 
 
 
 
3. Habakkuk is a daring prophet who questions God on a number of levels. Read the first two 

chapters of this book and reflect on the prophet’s boldness. Is this posture before God good? 
Did the prophet have any other choice and still remain spiritually honest? What is the proper 
role of doubt, complaint and questioning in the Christian life? 
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LLeessssoonn  TTwweennttyy--TThhrreeee  

JJeerreemmiiaahh  &&  tthhee  CCoovveennaanntt  ooff  GGoodd  

 
 
  

  
 
 
 
 

  
  

 

 

 

 

 

 

 

 

 

 
 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 213



  
  PPrreeppaarree  ttoo  DDiissccoovveerr  

  
  
 

   

LLeessssoonn  OOvveerrvviieeww  

 
 
 

 
Known as the “the weeping prophet,” Jeremiah ministered during an exceedingly difficult time in 
the life of Israel. He watched as Judah was taken into captivity and sorrowfully lamented the 
consequences of sin under the righteous judgment of God. However, Jeremiah’s prophecy contains 
within certain elements of vibrant hope for restoration not only for Israel but also for the Church. It 
is here that the last of the biblical covenants emerges and anticipates the life and ministry of Jesus 
Christ. In this lesson, Dr. Averbeck treats both the book of Jeremiah and that of Lamentations. 
 
 
 
 
 
 
 
 
 
 
 

 
 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  

By the end of the lesson you should be able to: 
 
 Situate the life of Jeremiah and the nation of Israel in historical context, including the date of the 

book and the progression of kings in the Southern Kingdom. 

 Identify the theme of the book of Jeremiah and see its recurrence in its five major sections. 

 Locate the New Covenant within God’s redemptive covenant program, which was initiated with 
Abraham and culminated in the life and ministry of Jesus Christ. 

 Discuss the contents and intentions of “the Book of Consolation” (Jeremiah 30-33), a key 
passage in the Old Testament to extend light into the fulfillment plans of God in history. 

 Provide an outline of the sorrowful book of Lamentations. 

 
“God is absolutely holy, and he is absolutely loving.” 

 
Richard E. Averbeck, Lecture 23 
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                                                          LLeeccttuurree  OOuuttlliinnee  
 

THE 7 ENTURY PROPHETS: 
JEREMIAH AND THE

th C
 COVENANT OF GOD 

 

See Jeremiah 1:1-3: 
 
“In the thirteenth year of the reign of Josiah, son of Amon, king of Judah”
 

 
“Through the reign of Jehoiakim, son of Josiah, king of Judah”
 

 

NOTE: Gedaliah (Jer. 40:5) 

II. Structure and Content of the Book  

“Then the LORD reached out his hand and touched my mouth and said to 
me, ‘Now, I have put my words in your mouth. See, today I appoint you 
over nations and kingdoms  

to uproot and tear down, to destroy and overthrow,  

 

                                                

Jeremiah is known as “the weeping prophet,” and his ministry 
transitioned from the seventh to the sixth centuries. The Book of 
Jeremiah is the longest biblical book and has numerous important 
passages that are picked up the NT. 
 
I.  Introduction  
 

1 

NOTE: Shallum/Jehoahaz (Jer. 22:11; cf. 2 Chr. 35:20-36:11) 

2 

NOTE: Jeconiah/Jehoiachin (Jer. 22:24; 24:1) 

“To the fifth month of the eleventh year of Zedekiah, son of Josiah, king of 
Judah, when the people of Jerusalem went into exile”3 

 

 

 
A. Based on the call of Jeremiah (1:1-19). Note esp. vv. 9-10: 
 

  

to build and to plant’” (Jeremiah 1:9-10). 

The repetition of these terms/concepts creates sections:4 
 

• Jeremiah 2-12 (see 12:14-17) 

NOTE: Jer. 9:23-26 (cf. Deut. 10:16; Rom. 2) 

 
1 Cf. Jer. 3:6 (25:3; 36:2). 
2 Cf. Jer. 22:18; 25:1; 26:1; 29:2; 35:1; 36:1. 
3 Cf. Jer. 21:1; 24:8; 27:1; 28:1; 32:1; 34:2; 37:1; 39:2; 52:1-4. 
4 Under each section, certain important passages are highlighted. These are 
important for understanding the message of Jeremiah. 
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Listening Time: 54 minutes 
 
Required Reading:  

• Ezekiel 33-48 
• Haggai 
• Zechariah 1-8 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. 
Jeremiah 1:1-3: “The words of Jeremiah son 
of Hilkiah, one of the priests at Anathoth in 
the territory of Benjamin. The word of the 
LORD came to him in the thirteenth year of 
the reign of Josiah, son of Amon, king of 
Judah, and through the reign of Jehoiakim, 
son of Josiah, king of Judah, down to the 
fifth month of the eleventh year of Zedekiah, 
son of Josiah, king of Judah, when the 
people of Jerusalem went into exile.” 

The Extremeness of God: Jeremiah 
highlights the extremeness of God who 
loves and hates with intensity. In response 
to evil God reacts with force, but he 
pursues his beloved with equal strength. 
The ultimate picture of this is Jesus Christ 
who paid the highest price to bear God’s 
extreme judgment on sin and to show his 
extreme love for his people. 

215



  
  PPllaann  ttoo  LLiisstteenn  

  
  
 

   

• Jeremiah 13-18 (see 18:6-9) 

NOTE: Jer. 17:5-10, 19ff (cf. Ex. 31) 

• Jeremiah 19-24 (see 24:4-7) 

NOTE: These chapters deal with later times right 
before the Babylonian captivity. 

• 

• Jeremiah 32-45 (see 45:4-5)

2. Jer. 25:11-12; compare 29:10 (cf. Daniel 9:1-3, “seventy 
years”) 

 

 
D. The Book of Consolation (30:1-33:26) 

NOTE: the “new covenant” in Jer. 31:27-34, 40 

 

                                                

Jeremiah 25-31 (see 31:27-28 and 40) 

NOTE: Jer. 25:11-145 

6 

NOTE: Jer. 32:36-41; 33:14-18ff 

B.  Oracles against Judah (2:1-25:38) 
    

1. Jer. 6:13-16 (cf. Matt 11:29) 
 

 
C.  Biographical accounts I (26:1-29:32) 

NOTE: Jeremiah was often treated as an enemy of the 
nation of Israel because of his boldness, even when the 
message was not popular (e.g., Jer. 26:16-19). 

 

 
God’s program of redemption climaxes with the New 
Covenant, where all of the Old Testament covenants find 
their fulfillment.  

 
5 LXX inserts the oracles against the nations (Jer. 46-51) here, after 25:13. 
6 Jeremiah 46-51 are the oracles against foreign nations, and chapter 51 is a 
historical appendix (perhaps written by Jeremiah’s scribe, Baruch). 
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Figure 5: The Redemptive Covenant Program of God 7 
 

 
 

E. Biographical accounts II (34:1-45:5) 
 
F. Oracles against the foreign nations (46:1-51:64) 
 
G. Historical appendix (52:1-34) 

 
 

LAMENTATIONS, THE WRATH OF GOD, AND THE 
FAITHFULNESS OF GOD 

 
I.  Introduction 
 

• See 2 Chron. 35:25 
• Compare ANE city laments (see COS 1.535ff) 

 

• God’s anger (chap. 2) 

• 

                                                

II. Structure and Content of the Book  
 

• Jerusalem’s misery (chap. 1) 

• Complaint with hope in God’s faithfulness (chap. 3) 
• The cup of God’s wrath (chap. 4, cf. Ps. 137:7; Obadiah) 

Plea for mercy (chap. 5) 
 

 
7 Dr. Averbeck describes this “Redemptive Covenant Program” more fully in 
lessons 10-11 of OT511. 

NOTE: Both “promise” (yielding peace) and
“obligation” (yielding purpose) are built into 
the very organic nature of God’s redemptive 
program. One makes no sense and will not 
work without the other.  Our “rest” depends 
upon the combination of the two. 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 217



    
PPaauussee  ttoo  RReefflleecctt    

  
  
  

   

RReefflleeccttiioonn  QQuueessttiioonnss  

1.  How does Jer. 1:9-10 lay a foundation for the content and structure of the entire book (refer to 
the lecture outline)? What is significant about these concepts? 

 

 

 

 

 
 
 
 
 
 
 
 

 
2.  Read Jeremiah 31, which includes the “new covenant” passage.  Refer also to the notes and 

diagram in the outline on this topic. What is the new covenant, including its promises made and 
obligations expected? How does it relate to your faith journey? 

 
 
 

 

 
 
 
 
3.  Quickly skim the Book of Lamentations. What words and images does Jeremiah use to describe 

his grief over God’s people and the land of Israel? In what ways do you relate to this grief in 
your own journey? 
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LLeessssoonn  TTwweennttyy--FFoouurr  

 

 
 
 

 
  

  

 

TThhee  66th--55th  CCeennttuurryy  PPrroopphheettss th th  
  

DDaanniieell,,  EEzzeekkiieell,,  HHaaggggaaii,,  ZZeecchhaarriiaahh,,  OObbaaddiiaahh,,  JJooeell  &&  MMaallaacchhii  
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LLeessssoonn  OOvveerrvviieeww  

 

  
  

 
In this concluding lesson, Dr. Averbeck surveys the main concepts of seven remaining prophetic 
books, written by the sixth and fifth century prophets: Daniel, Ezekiel, Haggai, Zechariah, Obadiah, 
Joel and Malachi. The major themes culled out of this material include the plan of God, the glory of 
God, the temple of God, and the Day of the Lord. Each contributes uniquely and substantively to the 
theology of the Old Testament especially in anticipation of the New Testament writers who pick up 
on these themes and refigure them in light of new revelation in Jesus Christ. 
 
 

 
 
 
 
 
 
 
 
 
 

 
 
 

 
“There is sometimes a misunderstanding of what confession is. 

Standard terminology would say it means ‘to say the same thing,’ 
but it’s not just saying the same thing as God says. It’s actually 

seeing things the way God sees them …Confession is being, really, 
overwhelmed by one’s sin in such a way that you see it as the 

disaster it really is. That then can have an effect on one’s heart so 
confession can be real and go deep.” 

 
Richard E. Averbeck, Lecture 24 

 
 

LLeeaarrnniinngg  OOuuttccoommeess  
  
By the end of the lesson you should be able to: 
 
 State what can be known of the lives of Daniel, Ezekiel, Haggai, Zechariah, Joel, Obadiah and 

Malachi and the message of each prophet at the end of the Old Testament record. 

 Explain the prophetic energy focused on rebuilding and restoration in post-exilic Jerusalem. 

 Grasp several theories of how to interpret the “seventy weeks” passage in Daniel’s prophecy. 

 Highlight the connection between Ezek. 36:24-28, Jer. 31:31-33 and 2 Cor. 3:3, 6. 

 Perceive the significance of the Day of the Lord as envisioned by Joel and its influence on New 
Testament theology through Peter’s quotation in Acts 2. 
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                                  LLeeccttuurree  OOuuttlliinnee  
 

 
THE 6th to 5th CENTURY PROPHETS 

DANIEL AND THE PLAN OF GOD 
 
I.  Introduction/Context: Daniel 1:1-4 
 
II.  Structure and Content of the Book  
 

A.  Introduction to Daniel, the man of God (chap. 1) 
 
B.  Dreams, interpretations, and the politics of world history 

(chaps. 2-7) 
 

NOTE: These chapters are set off because they are written in 
Aramaic (rather than Hebrew) and because they form a 
symmetrical set of stories or accounts.  
 
• Dan. 2 – Prophecies of four world empires 
• Dan. 3 – Miraculous deliverances 
• Dan. 4 – God’s sovereignty over arrogant rulers 

• Dan. 5 – God’s sovereignty over arrogant rulers 

C.  Israel’s destiny (chaps. 8-12) 

1. 

b. 

c. The Lord’s response (9:20-23) 
                                                

• Dan. 6 – Miraculous deliverances 
• Dan. 7 – Prophecies of four world empires 

 

 
Daniel’s confession (9:1-23) 

a. Reference to Jeremiah’s “seventy years” (9:1-3)1 

Prayer of confession (9:4-19) 

NOTE: This is one of the best examples of 
confession in the Bible. Confession is seeing things 
the way God sees them, being overwhelmed by one’s 
sin in such a way that you see it as the disaster it is.2 

 
1 Cf. Jeremiah 25:11-13; 29:10 (see also lesson 23). 
2 Cf. Isaiah 6. 
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Daniel 1:1-4: “In the third year of the 
reign of Jehoiakim, king of Judah, 
Nebuchadnezzar, king of Babylon, came to 
Jerusalem and besieged it. And the Lord 
delivered Jehoiakim king of Judah into his 
hand, along with some of the articles from 
the temple of God. These he carried off to 
the temple of his god in Babylonia and put 
in the treasure house of his god. Then the 
king ordered Ashpenaz, chief of his court 
officials, to bring in some of the Israelites 
from the royal family and the nobility—
young men without any physical defect, 
handsome, showing aptitude for every kind 
of learning, well informed, quick to 
understand, and qualified to serve in the 
king’s palace. He was to teach them the 
language and literature of the Babylonians.”
Listening Time: 49 minutes 
 
Required Reading:  

• Zechariah 9-14 
• Obadiah 
• Joel 
• Malachi 

 
NOTE: It is recommended that you also read 
the entire lecture outline prior to listening to 
the lecture. This is a fast-paced lecture, so 
familiarity with the outline before 
listening is especially valuable. 
 

Daniel 9:1-3: “In the first year of Darius 
son of Xerxes [a Mede by descent], who was 
made ruler over the Babylonian kingdom—in 
the first year of his reign, I, Daniel, 
understood from the Scriptures, according 
to the word of the LORD given to Jeremiah 
the prophet, that the desolation of 
Jerusalem would last seventy years. So I 
turned to the Lord God and pleaded with him 
in prayer and petition, in fasting, and in 
sackcloth and ashes. 
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“Seventy ‘sevens’ are decreed for your people and our holy city [six 
reasons for the seventy sevens]: 

to atone for wickedness,  

and to anoint the most holy” (Daniel 9:24). 

3.  View #1 of Daniel’s “seventy sevens”: 

b. The 7 + 62 sevens (= 69 sevens) = 483 years 

 
c. The final seven “ruler” is either Titus (70 AD) or 

there is a gap until the final seven and the ruler is the 
latter “abomination of desolation” (patterned on 
Antiochus Epiphanes, 168 BC4). 

 

 

 
b. 69 weeks = 483 years = 444 BC to the triumphal 

entry,5 i.e., ca. 444BC-33AD. 
 

 
                                                

2. Daniel’s “seventy sevens” (9:24)3 
 

 
to finish transgression,  
to put an end to sin,  

 
to bring in everlasting righteousness,  
to seal up vision and prophecy  

 

 
a. The “decree” is the Cyrus decree, ca. 539 BC  

(2 Chron. 36:22-23) 
 

1) The 7 sevens (49 years) refers to the restoration of 
Jerusalem after the Babylonian exile. That is 
approx. 50 years to get it rebuilt (cf. the account 
of this in Ezra/Nehemiah). 

2) The 62 sevens (434 years) is from the restoration 
to the time of Messiah’s coming (ca. 440-6 BC). 

4.  View #2 of Daniel’s “seventy sevens”: 

a. The decree in Dan. 9:25 was in 444 BC to rebuild 
Jerusalem (Nehemiah 2:1-9). 

c. 70th week – gapped until Jesus returns 

 
3 See NIV Study Bible notes and Robert B. Chisholm, Jr., Handbook on the 
Prophets (Grand Rapids: Baker Academic, 2002), pp. 312-317 for good summaries 
of interpretive proposals. 
4 Dan. 11:31 and 12:11 with Rev. 11:1-3; 12:6, 14 – see also Jesus’ comments (Matt. 2
5 Matt. 21 
Daniel 9:25: “From the issuing of the 
decree to restore and rebuild Jerusalem 
until the Anointed One, the ruler, comes, 
there will be seven ‘sevens,’ and sixty-two 
‘sevens.’ It will be rebuilt with streets and a 
trench, but in times of trouble.” 
Daniel 9:27: “The people of the ruler who 
will come will destroy the city and the 
sanctuary. The end will come like a flood: 
War will continue until the end, and 
desolations have been decreed. He will 
confirm a covenant with many for one 
‘seven.’ In the middle of the ‘seven’ he 
will put an end to sacrifice and offering. 
And on a wing of the temple he will set up 
an abomination that causes desolation, 
until the end that is decreed is poured out 
on him.” 
4:15). 
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5.   View #3 of Daniel’s “seventy sevens”: 
 

a. More symbolic view of “seventy sevens.”   

b. Three distinct periods: 
 

2) “Sixty-two sevens” = the time from Cyrus’ decree 
to the beginning of the last (i.e., 70th) week in v. 27. 

 

 

 

 

 
c. Matt 24:15-16 (cf. Luke 21:20)  

 
= Titus, 70 AD, also  
= Revelation 13:1-10 (cf. 11:1-3, 12:6, 14) 

    
 

EZEKIEL AND THE GLORY

 

1) “Seven sevens” = 49 years from the decree in  
Jer. 30:18 (ca. 597) to the decree of Cyrus (ca. 539). 

3) Not an exact number: “one seven” in v. 27 = the 
time when the final end is brought and all is 
fulfilled. 

6.  “Abomination that causes desolation” – a “patterning” 
approach:  

a. Dan 9:27 – “abomination that causes desolation” 

b. Dan 11:31 (cf. 12:11)  
 
= Antiochus Epiphanes, 168 BC 

 OF GOD 
 
I.  Introduction  
 

A. Ezekiel 1:1-3 
 
B. Cf. Numbers 4:3 
 

1. Could not be a priest in the temple 

2. So served as a prophet instead 

 

Daniel 9:25: “…From the going forth of a 
decree to rebuild Jerusalem until an 
anointed one, a ruler [arrives], [there will be 
a period of] seven ‘weeks.’  And [during a 
period of] sixty-two ‘weeks’ a plaza and a 
trench will be rebuilt, but in distressing 
times.” 
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Daniel 9:27: “And on a wing of the temple he 
will set up an abomination that causes 
desolation, until the end that is decreed is 
poured out on him.” 

 
Dan 11:31 (cf. 12:11): “His armed forces will 
rise to desecrate the temple fortress and will 
abolish daily sacrifice. Then they will set up 
the abomination that causes desolation.” 
 
Matt 24:15-16 (cf. Luke 21:20): “So when you
see standing in the holy place ‘the 
abomination that causes desolation,’ 
spoken of through the prophet Daniel—let 
the reader understand—then let those who 
are in Judea flee to the mountains.” 
Ezekiel 1:1-3: “In the thirtieth year, in 
the fourth month on the fifth day, while I 
was among the exiles by the Kebar River, 
the heavens were opened and I saw visions 
of God. On the fifth of the month—it was 
the fifth year of the exile of King 
Jehoiachin—the word of the LORD came to 
Ezekiel the priest, the son of Buzi, by the 
Kebar River in the land of the Babylonians. 
There the hand of the LORD was upon 
him.” 
 
Numbers 4:3: “Count all the men from 
thirty to fifty years of age who come to 
serve in the work in the Tent of Meeting.” 
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II.  Structure and Content of the Book  

A.  Judgment oracles against Judah (chaps. 1-24) 

 

 

NOTE: compare/contrast Ezek. 43:1-12; 48:35. 

 

 

 

                                                

 

 
NOTE esp.: 
 
1. Ezek. 1:4/2:2-3:12-15 – This is followed by the 

“watchman” passage (3:16-21). 

2. The focal point of the book (Ezek. 8-11) 

a. Ezek. 7:20-27 – The temple will be profaned by 
foreigners because Judah has already profaned it.  

b. This leads into Ezek. 8-11, which focuses on the 
departure of God’s glory from the temple so it can be 
destroyed (see 8:3 with 11:24; this sets off the section). 

c. See esp. 8:4 and then 8:5-6, 10-18. 

d. Then, note the progression of God’s glory departing 
the temple: 9:3; 10:3-5, 18-19; 11:22-23.6 

 

 
3. Ezek. 18 – individual responsibility: 

 
a. vv. 1-20 – living a certain way, good or bad 
 
b. vv. 21-32 – turning in a good direction, good or bad 

B.  Judgment oracles against the foreign nations (chaps. 25-32) 
 
C.  Salvation/restoration oracles for Judah (chaps. 33-48) 

 
NOTE esp.:  

1. Ezek. 33:1-20 (cf. 3:16-21 and chap. 18 above) – The 
same is true in anticipation of restoration as for judgment. 

 
6 Cf. the presence of the Lord in the temple (Ex. 40; 1 Kgs. 8). 
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2. Ezek. 33:21-22 – Exiles from Jerusalem come to Babylon 
in the 12
restoration (Ezek. 34:11ff). 

 

 

 

th year. Recall judgment principles anticipating 

3. Ezek. 36:24-28  

a. See the link to the valley of dry bones vision (Ezek. 37).7 
 

NOTE: repetition of the word for “spirit,” “breath” or 
“wind” (Heb. ruach). 

 
b. Compare this with Jer. 31:31-34, esp. v. 33, the major 

OT “new covenant” passage. 
 
c. Then see 2 Cor. 3:3-6. 
 

HAGGAI, ZECHARIAH, 
AND THE TEMPLE OF GOD 

 
I.  The Book of Haggai 
 

A.  Introduction   
 

 
• 
• 
• 
• 
• 
• 
• Zech. 1:7, 2 th mo. 24
• 

                                                

1. Haggai = “festal.” Nothing is known about his personal 
life, but we do know that he was a post-exilic prophet.8 

 
3. For Haggai and Zechariah in rebuilding the temple, see 

Ezra 5:1-2, 6:14. 
 

a. In connection with the reign of Darius I (522-486): 

Hag. 1:1, 2nd yr. 6th mo. 1st day 
Hag. 1:15, 2nd yr. 6th mo. 24th day 
Hag. 2:1, 2nd yr. 7th mo. 21st day 
Zech. 1:1, 2nd yr. 8th mo. (no day given) 
Hag. 2:10, 2nd yr. 9th mo. 24th day 
Hag. 2:20, 2nd yr. 9th mo. 24th day 

nd yr. 11 th day 
Zech. 7:1, 4th yr. 9th mo. 4th day 

 
7 See also Ezek. 39:29 with Joel 2:28-32. 
8 This is true of Zechariah and Malachi as well (for Malachi in second temple worship, see Mal. 1:6ff). 

Ezekiel 36:24-28: “For I will take you from 
the nations, gather you from all the lands, 
and bring you into your own land. Then I 
will sprinkle clean water on you, and you 
will be clean; I will cleanse you from all your 
filthiness and from all your idols. Moreover, 
I will give you a new heart and put a new 
spirit within you; and I will remove the 
heart of stone from your flesh and give you 
a heart of flesh. And I will put My Spirit 
within you and cause you to walk in My 
statutes, and you will be careful to observe 
My ordinances. And you will live in the land 
that I gave to your forefathers; so you will be 
My people, and I will be your God.” 
 
Jeremiah 31:31, 33:  “‘The time is coming,’ 
declares the LORD, ‘when I will make a new 
covenant with the house of Israel and with 
the house of Judah. …This is the covenant I 
will make with the house of Israel after that 
time,’ declares the LORD. ‘I will put my law 
in their minds and write it on their 
hearts.’” 
 
2 Corinthians 3:3, 6: “…You show that you 
are a letter from Christ, the result of our 
ministry, written not with ink but with 
the Spirit of the living God, not on tablets 
of stone but on tablets of human hearts. 
…ministers of a new covenant —not of the 
letter but of the Spirit; for the letter kills, 
but the Spirit gives life.” 
 
NOTE: The point is that these OT prophets 
(Ezekiel, Jeremiah, etc.) develop the concept 
of the Spirit of God working in the human 
heart to transform it (make it soft and 
responsive to God). The NT writers, then, 
pick this up and develop it further in light of 
Jesus Christ. 
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b. Therefore, Haggai’s ministry according to the biblical 
record lasted only 4 months, but it was very effective: 
the right man, in the right place, at the right time.9 

 
B.  Structure and Content of the Book  

 

 

 

                                                

1.  The challenging message (1:1-15) 

a.  Rebuke of the leaders (1:1-6) 
 
b.  Instruction in light of the rebuke (1:7-11) 

c.  Response to the rebuke and instruction (1:12-15) 

2.  The encouraging message (2:1-9)10 
 

3.  The reassuring message (2:10-19) – They had become 
discouraged again after two months. 

   
a.  Theological foundation (2:10-14) 
 
b.  Application of the theology (2:15-19) 

    
1) The past problem (2:15-17) 
2) The future prosperity (2:18-19) 
 

4. The promising message (2:20-23) – NOTE: esp. v. 23 
with Jer. 22:24ff. 
 
• Cf. Hag. 1:1 with Matt. 1:12. 
• Contrast Matt. 1:6-7 with Luke 3:31. 

II.  The Book of Zechariah  
 

A. Introduction  (See Haggai above.) 
 

B.  Structure and Content of the Book  
 

NOTE: The structure falls into two major sections: chaps.  
1-8 (dated) and chaps. 9-14 (not dated). 

 
 

9 See Chronicles, Ezra, and Nehemiah history as the background for all of this. 
10 See v. 3 and compare Ezra 3:10-13. 

© 2008 The Institute of Theological Studies™ 
Old Testament Theology II  Learning Guide 226 



  
  PPllaann  ttoo  LLiisstteenn  

  
  
 

   

1.  Night visions and fasting (Zech. 1-8) 
 

 

 

                                                

a.  Superscription (1:1) 

b.  Initial message (1:2-6): Repent! 
 
c.  The eight night visions (1:7-6:8) 

 
• All apparently received in one night (1:7) 
• Interpretations given from the mouth of an angel 
• General character of the night visions: gracious 

and comforting words 
 

1) The first night vision (1:8-17) 
 

a) The vision (1:8) 
b) The explanation (1:9-17) 

 
2) Visions 2-8 (1:18-6:8) have the same pattern. 

 
d. The crowning of Joshua (6:9-15) 

e.  Oracles about fasting/piety (7:1-8:23)11 
 

Four oracles about their fasting and mourning: 
 

1) Introduction (7:1-3) 
2) First oracle: Their fasting is self-seeking (7:4-7). 
3) Second oracle: The Lord requires true justice in 

righteousness (7:8-14). 
4) Third oracle: In spite of their sin, the Lord is still 

“jealous” for Zion and guarantees its restoration 
(8:1-17). 

5) Fourth oracle: If these exhortations are heeded, 
the fasts will turn into joy and gladness (8:18-23). 

 
2.  The two “burdens” (Zech. 9-14)  
 

 
11 See date in 7:1 and contrast 1:7 (almost two years later). 
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NOTE: Jesus drew on this material heavily in His ministry: 
 
• 

• 

Zech. 9:9 – King (Matt. 21:1-10; John 12:15; 
triumphal entry) 
Zech. 11:12-13 – Shepherd/Prophet (Matt. 26:14-
16, 27:3-10,12 the price paid for Jesus) 

• Zech. 12:10 – God (John 19:31-37, pierced on the cross)  
• Zech. 13:7 – Shepherd (Matt. 26:30-35,

shepherd destroyed so the flock is scattered) 

3) The Lord’s warning against the nations (11:1-3) 

OBADIAH, JOEL, MALACHI, 
AND THE

13 good 

NOTE: Jesus was all these things at His first coming: 
king, shepherd, and God. 

 
a.  The first “burden” (9:1-11:17) 

 
1) The Lord’s victory over the nations (9:1-10:1) 
2) The negligence of leaders of the chosen nation 

(10:2-12) 

4) The gracious and the foolish shepherds of the 
chosen nation (11:4-17) 

 
b. The second “burden” (12:1-14:21) 

 
1) Introduction (12:1): the Lord’s sovereignty and 

coming victory 
2) That day and purification of the chosen people 

(12:2-13:9) 
3) That day and the subjugation of all peoples  

(14:1-21) 
 
 

 DAY OF THE LORD 
 

I.  The Book of Obadiah 
 

                                                

A.  Introduction: This book could fit into several places in 
Israel’s history because of the long-term association between 
Israel and Edom.14 For example: 

 
12 Cf. Acts 1:15ff. 
13 Cf. Mark 14:26-31. 
14 Cf. Gen. 25:19-34, 27:1-28:9, 32:1-33:20, 36:1-43 (cf. Josh. 24:4). 
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• At the exodus – Num. 20:14-21, 24:18; Deut. 2:1-9,  
23:7-815) 

• Saul – 1 Sam. 14:47 
• David – 2 Sam. 8:13-1416 
• Solomon – 1 Kgs. 9:26-28, 11:14-22 
• Jehoshaphat (873-848) – 2 Chron. 20:1, 20-23, 1 Kgs. 

22:47; 2 Kgs. 3:1-12 (esp. vv. 8-9) 
• Joram/Jehoram (848-841) – 2 Kgs. 8:16-24 (esp. v. 22)17 

• Uzziah/Azariah (790-740) – 2 Kgs. 14:22 
• Ahaz (735-715) – 2 Chron. 28:17-21
• After the fall of Judah – Ps. 137:7; Ezek. 25:12-14,19  

Jer. 49:7-2220 
 

B.  Structure and Content of the Book  
 

1.  Superscription and announcement of judgment against 
Edom (v. 1)21 

 

 
3.  Description of the coming (historical) judgment day  

(vv. 5-9) 

a.  Their destruction will be complete (vv. 5-6). 
 

 
c.  Their wisdom and warriors will be useless (vv. 8-9). 

4. Reasons for the coming judgment day (vv. 10-14) 
 

a.  The basic problem historically (vv. 10-11) 
 
b.  The rhetorical commands (vv. 12-14) 

                                                

• Amaziah (796-767) – 2 Kgs. 14:7 

18 

2.  Indictment for judgment (vv. 2-4) 

 

b.  Their allies will deal treacherously with them (v. 7). 

 

 

 
15 Cf. Joel 3:19. 
16 Textual problem; cf. 1 Chron. 18:13, 1 Kgs. 11:15. 
17 Similar idea as in 1 Kgs. 11:14-22 
18 Cf. 2 Kgs. 16:6. 
19 Cf. Ob. 10ff. 
20 Cf. Ob. 1-6. 
21 Note third plural in v. 1e – a call for the nations to attack Edom. 
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5.  Expansion of the judgment into the DOL (vv. 15-21) 
 

 
b.  The blessing on Jacob (v. 17) 
 

 
d.  The Lord as victor (v. 21c) 

II.  The Book of Joel 
 

A.  Introduction   
 

1. Author: “Joel” probably means “Yahweh is God.” 
Nothing is known about the life of this prophet except 
that which can be gleaned from this book. 

2. Historical setting: This is one of the “undated” 
prophetic books in that no kind of chronology is given 
within the book itself.  

a. Two major views are: 
 

1) Approx. 830 BC under king Joash of Judah,22 
when he was very young and Jehoida the priest 
was running the government.  

2) Between 515-500 BC, after the Babylonian 
captivity, first return and building of the second 
temple.   

 
b. In any case, the dating of this book is not as 

important as it is for some of the other books because 
the situation of the prophecy itself is made clear 
within the book. The nation is in the midst of a locust 

a.  The judgment upon Edom (vv. 15-16) 

c.  The exaltation of Jacob against Esau (vv. 18-21b) 

 

 

 

plague and drought.  
 
These are the main stages of the book:23 

 
1) The locusts (see 1:4, 2:3-11, 2:25) 

 
                                                 
22 2 Kgs. 11-12 
23 Each of these is sometimes referred to as a “Day of the Lord” (e.g., Joel 1:14). 
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a) Various words are used for locusts24 in order 
to emphasize the devastation. 

b) Some have thought that the description in 
2:3-11 refers to a literal “army” (2:11), but this 
is doubtful.25 

 
2) The drought (see 1:12, 16-20, 2:23) 

 

 

 
1.  The Historical Day of the Lord (1:2-2:27)

 

B.  Structure and Content of the Book  

We will treat the book in two parts: Joel 1:1-2:27 and 2:28-
3:21. The message of the book as a whole revolves around 
the concept of “Day of the Lord,”26 both in terms of his view 
of the contemporary situation in Israel27 and in terms of the 
great eschatological day, which is still to come.28  

29 

This first main section of the book walks through (1) the 
history of the locust plague and drought in Joel’s day (1:1-
2:11), (2) the repentance of the people (2:12-17) and, 
finally, (3) the future (to them, but not to us) restoration 
of the land (2:18-27).  

 
a.  The Lord’s judgment of His people through locust 

plague and drought (1:2-2:11) 

                                                

 
1) Introduction (1:2-3) – announcement of a 

renowned calamity described in the following 
verses as a locust plague 

2) The call to lament (1:4-20) – see “weep,” “wail,” 
“mourn,” “be ashamed,” “lament,” “cry out,” 
throughout this section.30   

 
24 See the order in 2:25. 
25 See the connection in context back to chap. 1. Also note the use of “like” in 2:4-
9. See esp. 2:25 where “great army” refers to the locusts. 
26 As noted before, this is a very important expression in other prophetic books as 
well. 
27 Joel 1:1-2:27; DOL in 1:15, 2:1-2, 11 
28 Joel 2:28-3:21; DOL in 2:31, 3:14 (cf. also 2:29, 3:1, 18) 
29 Joel 1:1 is essentially the title of the book. 
30 NOTE: v. 4 “locusts” (see the remarks on the locusts above). 
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3) The description of the “Day of the Lord” (2:1-11)31  
 

a) Announcement and description of DOL as a 
day of darkness and gloom (2:1-2)32 

b) Description of the locust plague as being 
“like” (vv. 4-9) a mighty army with the Lord 
at the helm (2:3-11) 

 
NOTE: DOL in 2:11 (“great”, “very awesome”) 

 
b.  From judgment to restoration (2:12-27)  

                     
1) Call to Repentance (2:12-17)33      

       
a) “Return” (2:12b and 13b) – i.e., “repent,” turn 

round and come back to the Lord 
b) “Rend your heart and not your garments” (2:13a). 
c) God’s character that justifies repentance 
d) Fasting, lamenting, praying (2:15-17) 

 
2) Restoration from the locusts/drought (2:18-27) 

– They did repent; vv. 18-19 are past tense.34 
    

POINT: The Lord tells them that since they have 
repented he will bless them. Therefore, these 
verses refer to the near future (contrast vv. 28ff). 

2.  The Coming Day of the Lord (2:28-3:21) 
 

This second main section looks forward to a day that was 
farther into the future to the people of that day than the 
future restoration of the land (see above): (1) The first 
part of that “day” is no longer future—we are indeed 
already in the last days (2:28-32, Cf. Acts 2:16-21).  
(2) The second part of that day is still future to us as well 
(Joel 3:1-21). That is, the ultimate DOL is still to come!35 
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a.  The Precursors of the Day of the Lord (2:28-32) 
 

 

1) The second main section of Joel begins: “And 
afterward.”36 After what? The obvious answer is, 
after the previous restoration from the locust plague 
and drought (2:18-27).  

 
2) This time is also “before the coming of the great 

and dreadful day of the LORD” (Joel 2:31c). Joel 
announced that, during that intermediate future 
period of time, before the future DOL, the 
following would take place: 

a) The Lord will “pour out” His “Spirit”37 on 
people of all ages, both male and female, 
slaves as well as free people (2:28-29). See 
Acts 2:14-18.38  

 
b) There will be signs and wonders in the earth 

and sky (2:30-31). See Acts 2:19-20.39 
 
c) In that DOL there will be deliverance available 

for (1) everyone “who calls on the name of the 
LORD”40—that is, (2) everyone “whom the 
LORD calls” (2:32). See Acts 2:21.41 

b.  The Day of the Lord (3:1-21) 
 

The effect of Peter’s quotation of Joel 2:28-32 in Acts 
2 is to intensify the imminence of the coming 
DOL. The precursors have already occurred.
the urgency of the gospel message is felt—the DOL 
is near, so get ready! 

                                                

42 Thus, 

 

 
36 2:28a, lit. “and it shall come about, after thus: …” 
37 See esp. vv. 28a and 29b; cf. Num. 11:25, 1 Sam. 10:5-13, etc. 
38 Note also vv. 32-34; cf. John 7:37-39, 14:16-17, 25-26, 15:26-27, 16:7, 12-14, 
20:21-22. 
39 Note also v. 22; cf. John 20:30-31 and possibly also Matt. 27:45, 51-54, Mark 
15:33-39, Luke 23:44-49. 
40 Cf. from Gen 4:26, 12:8, etc. to Rom 10:13. 
41 Note also vv. 37-39, “repent” [cf. Joel 2:12-13], “be baptized” [cf. Matt. 4:1-10], 
“and you will receive the gift of the Holy Spirit” [cf. Matt. 4:11-12]; note esp. the 
end of Acts 2:39, “all whom the Lord our God will call” with the end of Joel 2:32. 
42 Joel 2:28-32; cf. the locust plague and drought in Joel 1:1-2:11. 
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The DOL will be the day when the Lord renders His 
judgment against the nations. In this case, He will act 
on behalf of his people Israel, rather than against them 
as a rebellious people (contrast Joel 1:1-2:17).  

 

 
The major points in the description of that DOL are:  

1) “In those days and at that time, when I restore 
the fortunes of Judah and Jerusalem”43 (3:1)—
That is, as part of the preparations for the 
ultimate DOL,44 which will actually come “in that 
day” (3:18-21). 

 
2) In that final day the Lord says He:  

 
a) “will gather all nations and bring them down 

to the valley of Jehoshaphat”45 (3:2a) 
b) To “enter into judgment against them”46 (3:2b) 
c) Because of the way they have treated “my 

inheritance, my people Israel” by scattering 
the “people among the nations” and dividing 
up His “land” (3:2c). 

d) He will, therefore, make a holy war against 
the nations (3:9ff)47 

e) But in that day He will also “be a refuge for 
his people, a stronghold for the people of 
Israel” (3:16b).

f) Judah and Jerusalem will be prosperous (3:18, 
20-21), but nations who harmed them will be 
desolate (3:19). 

                                                

48 

 
43 Lit. “when I turn back the captivity of” (cf. restoring them from their dispersion, 
3:7, 20-21). 
44 See 2:31c above and 3:14 below “For the day of the LORD is near” (cf. Joel 1:15, 
2:1, 11). 
45 = “the LORD judges” 
46 “Judgment” is from the word shaphat in Hebrew; cf. “valley of decision” (i.e., 
“verdict” or “sentence”) twice in 3:14. 
47 Note esp. Joel 3:10 in contrast with Isa. 2:4 and Micah 4:3, and Joel 3:16a with 
Rev. 16:13-15 (esp. v. 14 “to gather them for the battle on the great day of God 
Almighty”) and 19:11-21. 
48 I.e., the Lord will be this to those who “call on the name of the Lord,” 2:32. 
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III. The Book of Malachi  

A.  Introduction   
 

• Indifference in worship and in life 
• Malachi = Malachiyah = “Yahweh is my messenger” 
• Date: perhaps ca. 435 BC 

 
B.  Structure and Content of the Book  

 

 
1.  Superscription (1:1) 
 
2.  Introduction: the Lord’s love for Jacob (1:2-5, cf. Rom. 9) 
 

 

 
b.  The treachery (2:10-16) 

4.  The Day of the Lord (2:17-4:6) 
 

a.  The basic reason for the DOL (2:17) 
 
b.  The description of the DOL (3:1-5) 

c.  The description of Israel as deserving judgment (3:6-15) 
 

1) Robbing the Lord’s tithes (3:7-12) 
2) Religious skepticism (3:13-15) 

 

2) The preservation of the righteous (4:1-3) 

 

The book is basically broken into six dialogue sections. 
However, I have sectioned the book more broadly. 

 

3.  The perversity and treachery of the nation (1:6-2:16) 

a.  The perversion (1:6-2:9) 

 

 

d.  The righteous in that day (3:16-4:3) 
 

1) The remembrance of the righteous (3:16-18) 

e.  The forerunner of that day (4:4-6, see remarks on 
Isaiah 40) 
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RReefflleeccttiioonn  QQuueessttiioonnss  
 
1. Interpreting Daniel’s “seventy sevens” has proved elusive for most students and scholars. 

However, you should now have a working knowledge of a few reputable options. Which 
interpretation seems most reasonable to you? Why? 

 

 

 
 
 
 
 
2. Summarize in your own words the connection between Ezek. 36:24-28, Jer. 31:31-33, and 2 Cor. 

3:3, 6, and comment on its significance for understanding the New Covenant and ultimately 
salvation in Christ. 

 

 

 

 

 
 

 

 

 

 

 
 
 
3.  As you reflect on these twenty-four lectures (perhaps skimming your notes), what are the five 

most important/newfound/compelling/interesting discoveries you have learned either about 
God, about how He deals with His people, or about your relationship with him? 
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JJooeell,,  tthhee  DDaayy  ooff  tthhee  LLoorrdd  &&    
tthhee  NNeeww  TTeessttaammeenntt  
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JJooeell,,  tthhee  DDaayy  ooff  tthhee  LLoorrdd  &&  tthhee  NNeeww  TTeessttaammeenntt  

 

 

 
One of the major links between the OT and the NT church is the quote of Joel 2:28-32 in Acts 2:17-
21. The local church is, in fact, supposed to be a collection (a “fellowship”) of people who are filled 
with the Holy Spirit and empowered by that Spirit to carry on this ministry. 
 
NOTE the following:  

1.  As mentioned in lesson 24 (p. 233), when Peter quotes Joel 2:28-32 in Acts 2, the effect is to 
intensify the imminence of the coming DOL. The precursors had already occurred,1 and thus, 
the urgency of the gospel message is felt—the DOL is near, so get ready! 

2. Therefore, from the beginning the church has been a prophetic institution!!! We speak the 
Word of God into the world in terms of both forthtelling (we call to repentance) and foretelling 
(we warn of the coming DOL). The intended effect of both  and  faith, hope, and love 
(1 Cor. 13, etc.) and purity (1 John 3:1-3, etc.). 

was still is

 
3. Since we are a prophetic institution and the Holy Spirit is so closely associated with the 

prophetic institution in the Bible,  the entire teaching of the Bible regarding the Holy Spirit 
needs to be brought to bear upon our understanding of the nature and purpose of the church.  

2

 
THE DAY OF THE LORD (DOL): 
 
1.  In the rest of the OT, the problem is that it is often difficult to tell when the text moves from 

the historical to the futuristic (from our perspective) in the prophets. One must remember that 
both events (i.e., both the historical and the future from our perspective) were future to them. 
Therefore, sometimes the elements of the historical and the future are seen as one—a telescope 
effect. The following list and summary is not exhaustive, but it does cover most of the material. 

    
a.  The DOL does not always refer to that ultimate judgment which would bring restoration to 

His people Israel. Actually, there are a number of uses of the term (or similar terminology) 
that could/should be taken to suggest that there were a number of DOLs that actually 
occurred historically in OT times (cf. Joel 1:1-2:27): 

 
1) Amos 5:18-27 (fall of Samaria, the northern kingdom of Israel in 722 BC) 
2) Isa. 2:12-17, 22:1-14 (fall of Judah, the southern kingdom in 587) 
3) Zeph. 1:1-2:3 (fall of Judah in 587) 
4) Ezek. 7:1-27, 13:1-9 (fall of Judah in 587)  3

5) Jer. 46:2-12 (fall of the Egyptian army to the Babylonians at Charchemish in 605) 
6) Ezek. 30:1-12 (Egypt destroyed by Babylon) 

                                                 
1 Joel 2:28-32; cf. locust plague and drought in Joel 1:1-2:1. 
2 See first Num. 11:16-30, 27:18, 23; Deut. 34:9. 
3  See also Lam. 1:12. 
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b.  On the other hand, there are also many uses in the OT that fall into the same category as 
Joel 2:28-3:21. The exact chronology is not given, but it is clear that there is a great DOL 
coming, which will consummate history and bring the promises of blessing to Israel to 
ultimate fruition at the expense of the rebellious and oppressive nations:  

 
1) Obadiah 15? Isa. 34:1-17? 
2) Isa. 61:1-3 
3) Isa. 63:1-6 
4) Zech. 14:1-21 
5) Mal. 3:13-4:6 

 
2.  In the New Testament: The application of this concept in the NT is found in passages like: 
 

a. 1 Cor. 1:8, 5:5 

b. 2 Cor. 1:14 

c. Phil. 1:6, 10, 2:16 

f. 

d. 1 Thess. 5:2 

e. 2 Thess. 2:2 

2 Peter 3:10 

g. The entire book of Revelation (see esp. 6:12-17, 16:14, 18:8) 
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