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Objectives
Chronicles was written as one book that chronicled Judah’s history in three parts. The writer 
traced David’s chronology back to Adam, then presented lengthy accounts of his and Solomon’s 
reigns. The third section tells Judah’s history under the succession of Davidic kings and through 
exile and return. You will study God’s sovereign hand in preserving the Messianic line until the 
Son of David rules over all creation.
 
When you complete this lesson, “Chronicles: God’s Perspective on His Story,” you should be able 
to:

• Compare and contrast the records of Israel (under David and Solomon) and Judah’s 
monarchy as recorded in Kings and Chronicles.

• Identify, trace, and explain at least three essential themes through Israel’s history.

• Develop greater awareness of God’s participation in His people’s unfolding history.

Scripture Reading
Read the Book of 2 Chronicles.
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Transcript
Course Title: 1 Chronicles-Nehemiah: Grace Greater Than a Nation’s Sins 

Lesson One: Chronicles: God’s Perspective on His Story

I. Introduction

A. First and Second Chronicles as a Unit

The first word in 1 and 2 Chronicles is the word “Adam.” Here is a book that is made up of two 
parts, first and second. It takes us right back to the beginning and shows us God’s plan from the 
first human to the end of the time that Israel was an independent nation and indeed to the end 
of the exile, when its restoration by the grace of God, was just beginning. Chronicles gets its 
name from the fact that the first nine chapters contain a huge number of genealogies. All kinds 
of people are included in these genealogies; there is the lineage from Adam onward to Saul and 
David. There is the lineage of Saul’s family, there are lists of the various Israelite tribes with a 
special emphasis upon Judah, and in particular there are lists of people who return from exile. 
That is the difference between Chronicles from Samuel or Kings.

The books of 1-2 Samuel and 1-2 Kings are telling the story of Israel’s tragic history as a nation 
down to the exile, but they do not tell you what happens after the exile. You end 2 Kings 
reading about things that were occurring in the early days of the exile. The chronicle is written 
after the exile is over, and it is written from the perspective of the restoration from that exile. 
God had fulfilled His promises to punish His people severely if they disobeyed His covenant. He 
had been very patient for centuries and centuries, but the time did come when He delivered His 
people into the hands of their enemies. In the case of the Judeans, it was the Babylonians. But 
Jeremiah the prophet had promised that the exile would last only seventy years, and so there 
came a time when it was possible for the people to return from exile.

B. Author

Whoever the chronicler was, whomever this inspired anonymous individual was who wrote 
the book, he was covering the material that we call 1 and 2 Chronicles from the angle of the 
fact that the exile was ending. Probably the chronicler wrote about 520 B.C. and the exile was 
not entirely over in one important sense: the temple was not yet rebuilt. The temple had been 
started already in 538 B.C., but only the foundation had been completed before interruption 
of the work. The chronicler writes at a time when that temple needs to be rebuilt. It had been 
destroyed in 586 B.C., and the chronicler and many other righteous Israelites were becoming 
apprehensive that, perhaps, it was not going to be completed in time within the seventy years 
that Jeremiah had predicted would be the case. Of course, God knew what would happen 
and God used the chronicler as one of many influences to motivate the people toward the 
completion of the temple.
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II. Themes Found in Chronicles

A. Temple of the Lord

One of the themes we are going to see in the book of Chronicles is the story of the completion 
of the temple. It will look at the idea of the need for the completion of that temple from a 
historical retrospective. In other words, it will describe for us in detail how Solomon built the 
temple. It will take a lot of the material out of 1 Kings to allow us to see that. It will frequently 
mention the temple even in connection with kings like David who had only a minor role to 
play in planning it. The chronicler will emphasize that aspect highly. Moreover, the chronicler 
will describe the temple in stories that the books of Samuel and Kings do not even choose to 
mention.

God is inspiring the chronicler to encourage people who need to restore themselves as a 
people of God. That is the reason for going back to Adam; that is the reason for starting with 
nine chapters of genealogy. The mentality of the chronicler is restoration. Let us get back to 
what was good. Sure, there was a lot that was bad and the chronicler lays that out before you. 
Of course, people sinned. Of course, God judged the nation for its long history of repeated 
violations of His covenant and for turning to idolatry. But, says the chronicler, wherever we can 
see even the smallest trace in the past of what should have been done actually being done, let 
us look at it. Let us remember it; let us codify it; let us put it into print, so we will be able to 
benefit from it.

The chronicler takes a look at this vast sweep of history, from the Creation all the way to the 
beginnings of the restoration of the Israelites and the freedom to return to Judah at the end of 
the Exile, and says what is good in that story. What can we use to encourage us, to inspire us, 
even to model our efforts, as we seek to become the people of God (that our forefathers were 
only sometimes and then only partially)?

B. Judah: A Southern Perspective

In addition to the theme of the temple, we need to appreciate that the chronicler is also 
looking at things from a southern perspective. The north, the original ten tribes, unfortunately 
highly corrupted religiously in the chronicler’s day. The Assyrians had not only deported 
thousands and thousands of northerners to other parts of the Assyrian Empire, but had 
imported thousands and thousands of people that they had captured in other places they had 
conquered and put them in the north with their idolatrous and polytheistic and syncretistic 
practices. The north really was not very orthodox; it would be hard to find many people in 
northern Israel, north of Jerusalem and Benjamin, who were faithfully holding to the Mosaic 
Covenant.

As a result, the chronicler focuses of necessity on Judah, because there in Judah there really 
was a Scripture-driven concern to get back to faithfulness to God. In Judah, there were people 
by the thousands who wanted to obey the Scriptures. There was a large-scale interest and 



OT220 Course Study Guide | © 2015 Our Daily Bread Ministries. All Rights Reserved.  |  Lesson 1  |  5

www.christianuniversity.org

movement in learning from the mistakes of the past and following God’s covenant law and 
following it faithfully. So, the chronicler is not going to pay much attention to the north; 
those stories that we find in 1 and 2 Kings, for example, about Elijah and Elisha, are not 
going to be mentioned by the chronicler. Most of the northern kings are mentioned only by 
way of chronological linkage to the southern kings. You will see the name of a northern king 
mentioned and how it is that a southern king connects chronologically and comparatively to 
the dates that that northern king reigned, but virtually nothing else about him. You will see 
just a tiny bit about the genealogy of Saul, but no substantial stories about him; and after the 
genealogies, the chronicler really picks up his story in chapter 10 with a description of David’s 
reign.

That, again, is a reflection of the fact that God had made His covenant with David as we have it 
in 2 Samuel 7. The covenant indicated that the lineage, the real eternal lineage, the important 
lineage of the kings, the significant dynasty, was the dynasty of David. The northern kings were 
heterodox and actually illegal from the point of God’s covenant, but David’s lineage was the 
one to pay attention to. Thus, that is what the chronicler emphasizes. So, the chronicler’s story 
is the story of Israel, now from the point of view of Judah. What was good about Judah? What 
did good kings do when they did good? How was faithfulness to the law and proper worship of 
the temple carried out?

Thus in the story of the past, the chronicler encourages people to think in the future. The 
monarchy, therefore, is made exemplary as much as possible. This is not a distortion of the 
story; this is simply a selective focusing on those good things that the monarchy represented. 
The chronicler would be among those who would applaud the frequent statements, toward the 
end of the book of Judges, that there was no king in Israel and everybody did right in his own 
eyes. In other words, a king was needed. The chronicler applauds the idea that one can see in 
good kings, or even in the good thing that bad kings occasionally did, a program to follow in 
the direction of faithfulness to God.

C. Theocracy: God the True Ruler

Additionally, the chronicler emphasizes yet another aspect of the history, and that is the 
theocratic aspect. Theocratic simply means “referring to God’s rule.” And you can see again 
and again in the chronicler an emphasis upon the way that a king was successful, or the nation 
under a king successful, if and only if that king and the nation as a whole were faithful to 
God. God is the ultimate king; God is the ultimate leader. God is the real source of wisdom, 
righteousness, judgment, and proper activity at all levels in the days of Israel prior to the exile 
and restoration. The chronicler wants to highlight that, on the one hand, he is a monarchist—
very, very interested in what things good kings did. But on the other hand, he is a theocrat—
interested in showing us how God was behind every good thing that every good king or nation 
did.
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D. Priesthood

The chronicler also is interested in the priesthood. You know, if the clergy are faithful in any 
society, if they are really preaching the Word of God, if they are really teaching the truth, if 
they are really living the example of righteous lives, people catch on. So, the chronicler pays 
attention to anything related to the priesthood that is positive in the past. In highlighting 
the priesthood, the chronicler is an encourager of the priests of his day. They needed 
encouragement; they needed to begin again to lead the people in proper worship of the Lord.

E. Worship

That leads us to the topic of worship in general. Anything the chronicler can tell us in 1 
and 2 Chronicles about worship in Judah in the past, he will be sure to bring up. The first 
responsibility of any believer or any group of believers is to worship the God in whom they 
believe. And the chronicler wants the Jews of 520 B.C. crammed into a space only about 
twenty-five miles by twenty miles or so (Judah was not a big territory even with part of 
Benjamin included in the way it was construed at that time), to be faithful worshipers of God. 
If they can get that right, if they can steadily and properly and honestly and earnestly worship 
God, then they are going in the right direction. The fear of the Lord is the beginning of wisdom. 
Because a linkage to the past is a powerful motivator for many people, including most people 
in the ancient world, the chronicler will tell you about anybody’s lineage that he can possibly 
mention.

III. Royal Lineage of David (1Ch 1:1-9:44)

The chronicler is concerned to show everything about Judah: the lineage of the people, the lineage 
of the priests, and certainly the lineage of the kings. As well, he wants the people to be sure that 
they organize their restoration around the temple, so the temple is the center of activity in many 
of the chronicler’s stories, not again as a fabrication but simply as a refocusing. Samuel and Kings 
are telling the story from the point of view of the sinfulness of the people and the fact that they 
increasingly do not keep God’s covenant. The chronicler is telling the story from the point of view 
of those exceptions that can be used as a model for getting the community back into faithfulness 
to God. And finally, the chronicler has a faith and a hope that manifests throughout these books 
that we call 1 and 2 Chronicles—a faith in God that God is faithful, that He is good, that He 
rewards His people, that He keeps His part of the covenant even when Israel was not and a hope 
that things can come to a happy fruition.

The time in which the chronicler wrote was not an easy time for the people of Judah. Jerusalem 
lay in ruins, absolutely in ruins. Almost no one lived there except a few priests and Levites right 
around the temple area. The temple itself had been totally destroyed—absolutely, totally, right 
down to bedrock. Not even the foundation stones were there anymore. And the Israelites were 
just starting to build on the foundation they had laid in 538 B.C., a couple of decades before 
the chronicler started writing. He wanted those people to finish that project, to finish it by the 
deadline 516 B.C., and to get on with their lives under God. He had a hope that it could take place, 
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that they could really become a people of God.

The Judah who had disgraced itself and had disobeyed the Lord, who had been sent into a horrible 
captivity, could by faithfulness and by modeling itself on the good kings of the past and by looking 
to the Lord with hope turn out to be God’s people once again—His own special family, His own 
covenant people doing His will upon the earth.

IV. Reign of David (1Ch 10:1-29:30)

A. Coming to Power

With David, the emphasis upon his coming to power emphasizes, in chapters 10-12, how 
much God is with him and behind that story. So in 1 Chronicles 10 and on to chapter 12, we 
see God at work. God is the hero of the story—God leading David and choosing him to become 
king. We have there are many of the same materials that we can find in Samuel and Kings, but 
condensed in the direction of emphasizing faithfulness on the part of David to God.

B. Ark—Temple—Covenant

With chapters 13-17, the chronicler has especially emphasized two things: the return of the 
ark, getting that ark back to Jerusalem where the presence of God can be symbolized, and then 
also plans for the temple. We know that David very much wanted to build the temple, but we 
also know that he did not get it done in his own lifetime. The chronicler, however, highlights 
the fact that it was David’s design. He was concerned to do it; he saw the need for it; he 
understood that a temple was a place where worship of the proper sort could be organized.

C. Military Victories

The chronicler does not leave out David’s military victories, and you know the chronicler wrote 
in a time when there were risks and dangers from Israel’s enemies. Israel had been, under 
David, a powerful nation; and even some of David’s successor kings had been quite successful 
in subduing neighboring states. Both neighboring states have not forgotten that, and they 
were inclined, if possible, to try to attack and suppress the Judeans. Indeed, one of the reasons 
that the temple had not been built further upon the foundation laid in 538 B.C. was the kind of 
opposition that the chronicler is well aware of, that his audience is well aware of, and that they 
need to get beyond. The chronicler selects certain stories about David that indicate how God 
allowed him, even against great odds, to be victorious, to comfort the people who faced great 
odds themselves in building the temple and rebuilding the city of Jerusalem.

D. Arrangements for Building Temple

The arrangements for the temple really do dominate the heart of 1 Chronicles. Chapters 21-
29 consist mainly of those preparations and people involved: priests, singers who perform 
the temple musical functions under David and other musicians, even divisions of gatekeepers 
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and treasurers for the temple, and other officials. The chronicler knows of these from official 
sources that presumably were saved, brought to Babylon, and then brought back from Babylon 
with the returning exiles. With chapter 29 in which a description is given of gifts that people 
brought under David’s influence and by his example for the building of the temple, David’s 
death is then described as following those gifts. In other words, in a way what the chronicler 
tells you is that the last most significant thing David did was to lay all at the ready for the 
building of the temple.

V. Reign of Solomon (2Ch 1:1-9:31)

With 2 Chronicles, the story of Solomon comes in, and many of the things that are in the story 
are the same kinds of things we would find in 1 Kings chapters 1-11, including Solomon’s great 
wisdom, and so on. But soon enough, much earlier than you see it in 1 Kings, there is a special 
emphasis upon the temple again: Solomon’s preparation for that temple, Solomon’s building 
the temple, the temple furnishings, the bringing of the ark into the temple, Solomon’s prayer of 
dedication, the actual dedication ceremony itself. These are told with a greater relish and a certain 
degree of greater detail than one finds so extensively in the early chapters of 1 Kings. Solomon’s 
other achievements are also mentioned, but there is much less on the negative side.

Solomon was an interesting study in contrasts; he had plenty of faults and plenty of things that 
were improper, along with all his good accomplishments. Everybody knows that in the chronicler’s 
audience. They know that Solomon had his very, very serious negative attributes, but the 
chronicler does not need to dwell on those. The chronicler needs to bring his story about Solomon 
to a conclusion in 2 Chronicles 9 with positive things, the good things Solomon did, the things 
that can be seen as paradigms, as samples of the way that the restoration community in 520 B.C., 
or there abouts, can learn from.

VI. Judean Monarchs from Division to Exile (2Ch 10:1-36:23)

After this, we read about a whole story of Judah, from the time of the death of Solomon to the 
exile into Babylonian captivity. With chapter 10, we have many of the same kinds of stories, stories 
that one reads about in 1 Kings 11-12 and following. But you are reading mainly about the Judean 
kings. Even though plenty about them is negative that is described, we are also reading about their 
positive aspects as well. A great example of this is 2 Chronicles 13.

A. Abijah

In Kings, the Judean king, Abijah, is a rather minor figure. He gets a number of verses of 
description, but nothing like the story about him in 2 Chronicles 13. The whole chapter is 
about how he is at war with a northern king, Jeroboam, and how, in a conflict that is simply 
glossed over in 1 Kings, he is amazingly successful in a battle at Mount Zemaraim. Success 
comes because Abijah, for all his faults, really leads the troops in the name of the Lord. He 
really emphasizes obedience to the Lord and tells the northern troops in a speech he makes to 
them before the battle how they do not have a chance, because they are following all kinds of 
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heterodox practices and worship; whereas, he and the Judeans are keeping the covenant and 
worshiping at the temple where God intended Israel to worship. That is just an example of the 
way the chronicler looks back at the record and selects out those things that would inspire the 
restoration community.

B. Positive Interpretation

He also describes, with great gusto, the good things that kings like Hezekiah and Josiah did, 
even can reach into history and mention something that again is glossed over in 2 Kings, and 
that is the career of King Manasseh, who reigned fifty-five years as Judah’s longest reigning 
king. What the chronicler brings to our attention is that even that rascal, that guy who gave his 
name to the phrase “the sins of Manasseh,” did have a time when he repented and turned to 
God for help, when he tried to serve the Lord more faithfully than he had in the past, and how 
God blessed him for that and watched over him and rewarded him. That does not mean that 
Manasseh did everything properly and left a wonderful legacy. It only means that there was, 
even in that king, something to be found by way of example.

C. Bad News/Good News

When we come to chapter 36, we are, again, at the point where the Israelites have been 
attacked by the Babylonians. After a two-year siege, they have finally fallen and gone into exile. 
But there is hope because the book ends with a little statement that summarizes something 
called the decree of Cyrus. Cyrus was a Persian king. The Persians were an empire that had 
beaten the Babylonians in war and taken over from them, just as the Babylonians, a century 
earlier, had beaten the Assyrians and taken over from them. The Persians had a new policy: 
let captured people go home, let exiles return to their homelands. And probably under the 
influence of Daniel, Cyrus the king of Persia said, “The Lord, the God of heaven, has given me 
all the kingdoms of the earth and He has appointed me to build a temple for Him at Jerusalem 
in Judah. Anyone of His people among you—may the Lord his God be with him, and let him go 
up.” They are going to go home; and that is how 2 Chronicles ends.
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Discussion Questions
Dr. Stuart identifies “restoration” as a key perspective and agenda for the author of 1 and 2 
Chronicles. If you could challenge the church today with a message of “restoration,” what would 
you emphasize?

In what ways does the author of 1 and 2 Chronicles give a special perspective on the time period 
already covered in 1 and 2 Samuel and 1 and 2 Kings? Why does he offer this perspective?

One of the themes we see in 1 and 2 Chronicles is that of worship. What is the importance of 
worship? How do you worship God?
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Further Study
Suggested reading for this lesson: 

Stedman, Ray C. Adventuring Through the Bible: A Comprehensive Guide to the Entire Bible. 2nd ed. 
Discovery House Publishers: 2012.

Read Chapter 19: “God’s King in God’s House” (2 Chronicles)

Philip Yancey Devotional
City Under Siege - 2 Chronicles 32:1-31

“Be strong and courageous. Do not be afraid or discouraged because of the king of Assyria and the 
vast army with him, for there is a greater power with us” (2 Chron. 32:7).

It was the greatest crisis that Hezekiah and Isaiah ever faced. The very survival of Judah was in peril. 
Assyria, ever thirsty for more conquests, had just rolled into Judah, leveling 46 walled cities and 
taking 200,150 captives. The Assyrian king demanded huge sums of money from Hezekiah, whom 
he mockingly described as “a bird in a cage.” Hezekiah might as well have been in a cage, for siege 
armies completely surrounded his city. 

Cowering behind his city’s walls, Hezekiah once more turned to Isaiah for advice. Should he 
surrender? Negotiate? Outside, the Assyrians were directing a barrage of propaganda at Jerusalem’s 
demoralized citizens. They scoffed at Judah’s hopes for a miracle from God. No gods had helped any 
other nation withstand the Assyrian juggernaut. 

Isaiah, however, refused to panic. Against all odds, he calmly advised prayer and reliance on 
the power of God. Have faith, he said. Don’t surrender, and don’t fear. Assyria will return home, 
wounded. 

Jerusalem looked like a doomed city during the siege by Assyria. But two things happened to fulfill 
Isaiah’s prophecy. First, a great plague struck the Assyrians (Isaiah 37), a plague also recorded by the 
historian Herodotus. Later, the murder of Assyria’s leader brought internal chaos to that country and 
canceled out the Assyrian threat. 

The miraculous deliverance saved Judah, but only temporarily. In his latter days, Hezekiah foolishly 
flaunted his country’s wealth before envoys from Babylon, a rising power in the East. The citizens of 
Judah grew proud as well; they became convinced that Jerusalem, God’s city, was indestructible—a 
belief that would be proven tragically false. 

Life Question: Verses 7 and 31 show that God may sometimes seem close and sometimes distant. 
What makes the difference?
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Glossary
Abijah — Son and successor of Rehoboam, king of Judah (1Ki 15:1-7; 2Ch 13:1-22). His mother’s 
name was Maacah. He reigned about 915-913 B.C. He tried to bring back the ten tribes to the house 
of David.

Chronicler — Title given to the unknown writer of 1 and 2 Chronicles. According to Jewish tradition, 
which was universally received until the middle of the seventeenth century, Ezra was the author of 
Chronicles.

Chronicles — The daily or yearly records of the transactions of the kingdom; events recorded in the 
order of time.

Hezekiah — (Hebrew, “Yahweh strengthens”) - Son of Ahaz, whom he succeeded on the throne of the 
kingdom of Judah. He reigned 29 years (716-687 B.C.). His leadership marked a significant religious 
era in Judah’s history, because he launched a revival against the idolatry and apostasy that prevailed 
under his father (2Ki 18:20; Isa 36-39; 2Ch 29-32).

Josiah — Son of Ammon and king of Judah (2Ki 22:1-23:30; 2Ch 34:1-35:27). He ascended the throne 
at the age of eight and reigned from 640-609 B.C. During his reign, Israel experienced its greatest 
religious revival since the days of David.

Manasseh — Son of Hezekiah and successor to the Davidic throne in Jerusalem (2Ki 21:1-18; 
2Ch 33:1-20). His 55-year reign was the longest in the Davidic line (696-642 B.C.). His reign was 
characterized by a sad relapse into idolatry with all its vices.

Siege — (Siegeworks) Encirclement of a fortified position by a hostile force, to isolate it from 
assistance and supplies, to break down the resistance of those inside. In biblical times the fortified 
position was usually a walled city or fortress. The siege was a strategy intended to bring a population 
of a city and its surrounding territory under the control of the attacker.

Zemaraim — The name of a place and of a mountain, probably in the same region. Zemaraim was 
one of the cities of Benjamin, named between Beth-arabah and Bethel (Jos 18:22). The exact location 
of the mountain is unknown.
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1.  According to Jewish tradition, the author of 1 and 2 Chronicles was:
A.  Ezra 
B.  Nehemiah 
C.  Daniel 
D.  None of the above 

2.  The books of 1 and 2 Chronicles, as a unit, were written from the perspective of:
A.  Just before the fall of Judah and the exile 
B.  The early period of the exile 
C.  Midway through the exile 
D.  The restoration after the exile 

3.  The chronicler emphasizes Solomon’s:
A.  Integrity 
B.  Childhood 
C.  Diplomacy 
D.  Building of the temple 

4.  The chronicler finds something good and positive to say about this king, who reigned 55 
years and was known as one of Judah’s most evil kings:

A.  Hezekiah 
B.  Josiah 
C.  Manasseh 
D.  Abijah 

5.  The chronicler has a southern perspective, focused on Judah, because:
A.  Of his location 
B.  Of his audience 
C.  Of the reality of the religious corruption in the north 
D.  All of the above 

6.  The chronicler highlights the fact that the building of the temple was David’s:
A.  Decree 
B.  Design 
C.  Dilemma 
D.  Downfall 

7.  The mentality of the chronicler is:
A.  Nostalgia 
B.  Restoration 
C.  Repentance 
D.  Reconciliation 
 

Quiz
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8.  The prophet Jeremiah promised that the exile would last only:
A.  20 years 
B.  40 years 
C.  70 years 
D.  100 years 

9.  The two books of Chronicles comprise a history of the Hebrew people from Adam to the 
time of:

A.  Jehoiachin 
B.  Zedekiah 
C.  Nebuchadnezzar 
D.  Cyrus 

10.  Which of the following is not a central theme in 1 and 2 Chronicles?
A.  Eschatology 
B.  Theocracy 
C.  Priesthood 
D.  Worship 

Answers: 1. A 2. D 3. D 4. C 5. D 6. B 7. B 8. C 9. D 10. A
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Objectives
After Jerusalem’s destruction and Israel’s exile, God’s people were allowed to “return” to Judah 
and “rebuild” their culture. Ezra recorded the process of rebuilding the temple and Nehemiah 
the rebuilding of Jerusalem’s walls. Both describe the process of revival and reform among the 
returning exiles.

When you complete this lesson, “Ezra & Nehemiah: Up From the Ashes,” you should be able to:

• Describe how God moved to return His people to their land and rebuild their life.

• Explain why the return and rebuilding are so essential to God’s plan of redemption.

• Develop greater confidence in God’s involvement in human events.

Scripture Reading
Read the Book of Ezra.
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Transcript
Course Title: 1 Chronicles-Nehemiah: Grace Greater Than a Nation’s Sins 

Lesson Two: Ezra and Nehemiah: Up From the Ashes

I. General Introduction to Ezra-Nehemiah

The key words to keep in mind for the books of Ezra and Nehemiah both begin with the letter “r”: 
return and rebuilding. That is what these books are about. It is also useful to appreciate the fact 
that they really are a unit. In the same way that 1 and 2 Samuel are essentially one book (1 and 2 
Kings, 1 and 2 Chronicles likewise), Ezra and Nehemiah are one book, one unified story.

A. Return to Judah

The return aspect is an important thing to appreciate for us. Both Ezra and Nehemiah are 
returning to a place where they have never been. Ezra and Nehemiah are later figures than the 
figures say in days the chronicler describes. By the decree of Cyrus, the Persian king who did 
not practice exile and so allowed captured populations to return home, the Jews had been able 
to go back from captivity in what was formerly Babylon, now part of the Persian Empire, as 
early as 540 B.C. By 539 B.C., waves of people were traveling back. But that is long before Ezra 
and Nehemiah come on the scene.

Ezra returns “to the place he had never lived” in 458 B.C., and Nehemiah returns to a place 
he had never lived in 444 B.C. If they had never been there (these people had grown up in 
Mesopotamia and never seen Judah with their own eyes), how is it that we can speak of them 
as returning? Well, the answer is that they saw themselves as living where they did not exactly 
belong. They saw themselves as having been born in a land of captivity, in a foreign land, in 
a place that was not their home. They understood that their home was the place God wanted 
them to be. It really is a remarkable analogy to our own situation—we who follow Christ 
understand that our home is not where we are now; we have not been to our home yet. We are 
headed for it; we are bound to go there; it is a promise. We look forward to it, but we are living 
in another land. We are living in the land of our birth, but not the land of our home.

B. Rebuilding a Holy People

Well, this certainly was their feeling. They knew the Law of Moses, and they had grown up on 
it. They were righteous Jews; they had been trained in the Scriptures. They knew the stories of 
how their people had come into captivity. They knew the background from Samuel and Kings 
and Chronicles. They knew what could have happened and did not in the history of Judah; 
and of course, they knew also the teachings of the great prophets like Isaiah and Jeremiah. 
They knew how those prophets had denounced corruption and evil and social injustice and 
disobedience to God’s covenant and idolatry. They came, when they returned to Judah, armed 
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with a great asset—a confidence in and a knowledge of the Word of God. Indeed, what seems 
to have happened is that a large number of the Jews in exile got really serious about obeying 
God’s Word.

Orthodoxy became important to the people. People saw what it was like to live in a purely 
idolatrous culture as Babylon was, and indeed, as Persia was after the Babylonians. They knew 
what it was like to experience the wrath of God on their nation. They knew the humiliation 
of being a captured and exiled people. They wanted relief from that; they wanted to do the 
right thing. They were converted back to faithfulness in God. Both Ezra and Nehemiah are 
contemporaries and are undoubtedly friends, who surely prayed for one another and met 
together often. We see them, in fact, cooperating together in a number of activities. These two 
great leaders came to Judah, where they had never been in order to do what good they could for 
the Lord’s Kingdom.

II. Restoration of the Temple (Ezr 1:1-6:22)

Now by the time Ezra arrived in 458 B.C., the temple had been already built and was in existence 
a long time, but the book that bears the name Ezra actually started earlier than that. We must 
appreciate the fact that Ezra comes on the scene, in the book that bears his name, only in chapter 
7.

A. Decree of Cyrus

Let us go back to the first few chapters, chapters 1-6 in Ezra, and see how they fill in for us the 
period from the first chance for Jews to return until the period when Ezra comes back as one of 
many who return from exile. Chapter 1 opens, again, with mention of the decree of Cyrus and 
with further elaboration on it. Cyrus was only too happy to allow Jews to return.

We know that Cyrus was one of the people that Daniel dealt with, and we have reason to 
believe that Daniel’s significant influence in the Persian court produced a kind of favorable 
attitude that a king like Cyrus had toward the Jews. Because he did not just let them go home, 
he did not just say, “Okay, I do not do exiles, so you guys can go home.” He said instead, “I am 
going to send you home with a purpose, and I am going to send you with money to carry out 
that purpose. I want you to build the temple in Jerusalem.” Now he had a selfish motive. He 
certainly was not converted to the Law of Moses. His selfish motive was that the people would 
pray for him and his family once they rebuilt that temple. Now to a righteous Jew, this was no 
problem; they were glad to pray for any king or ruler. They understood what Paul tells us in 
Romans 13 about praying for and caring about any government, no matter how corrupt. That 
was a fine deal from the point of view of the Jews. Here they could get full official permission 
and support and financing to rebuild the temple.

B. Returnees

In 539 B.C., we have the first wave of Jews heading back to Judah over those hundreds of 
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miles of difficult terrain from Babylon to Jerusalem. They are led, at first, by someone who is 
named Sheshbazzar. He seems either to have died on the way or to have begun using another 
name, because by the time they actually get to Judah the person we see leading them is named 
Zerubbabel. At any rate, that difficult problem is not an essential one; we just appreciate the 
fact Zerubbabel is the name used of the individual who was the governor of Judah. He was a 
native Jew; he was even a descendant of David. He was appointed by Cyrus, king of Persia, to 
start rebuilding the city of Jerusalem, to start repopulating Judah, and to get the temple rebuilt 
as well. He had as an associate the high priest Joshua, or Jeshua—either name can be used.

C. Restoration of Worship

In Ezra 3, we see the happy result of their collaboration. The foundation of the temple was laid. 
There was much rejoicing at this. The end of the chapter describes the fact that all the people 
gave a great shout of praise to the Lord because the foundation of the house of the Lord was 
laid. This was their center, this was the core of their relationship to God, and to think that they 
were finally getting the completely destroyed temple back with a foundation upon which the 
rest of the structure would be built. We read also that there were some older priests and Levites 
and family heads there who had been alive when the original exile had taken place. They had 
lived through the exile. They were now elderly, but they had seen the former temple. When 
they saw the foundation being laid, while others were shouting for joy, they did the kind of 
thing that older adults more often do at times of great emotion—tears came to their eyes. They 
were not crying because they did not like what they saw, but because they were deeply moved 
to think that God had been so faithful—that He had watched over His people during those 
long decades of exile and was now leading them to a restoration of His presence and favor. We 
are told the sound was heard far away, a mixture of weeping and of shouting for joy. It looked 
great, but immediately opposition came.

D. Opposition and Completion of the Temple

Chapters 4-5 of the book of Ezra describe that opposition; it went on for decades. The temple 
did get built and happily, we see a description of that in the book after an opportunity for 
consultation with the Persian successor to Cyrus—that is, Darius, the Persian emperor. The 
people were able to be reassured that Persian support for the building of the temple was 
present. Encouraged by that, and also by what the writer of the book of Ezra tells us was the 
faithful preaching of Haggai and Zechariah, the people did get moving.

Starting in 520 B.C., they worked earnestly for four years, and the temple was completed as 
described for us in Ezra 6 in 516 B.C. This was exactly seventy years after it had been destroyed, 
just as the prophet Jeremiah had predicted. There would be seventy years of exile and then 
God would again bless His people. They celebrated Passover. They have got the temple again, 
and they can come to a place and gather and celebrate the meal together. And all Israel, even 
though reduced in number and reduced in size, joyfully gathers under the leadership of the 
governor, Zerubbabel, and the high priest, Jeshua, to show their faithfulness to God, their love 
and appreciation for what He had done for them.
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III. Reformation of the People (Ezr 7:1-10:44)

Quite a bit of time passes, and we move from 516 B.C. to 458 B.C.; and, unfortunately, things have 
not been kept up at the high level they were in 516 B.C. There has been considerable deterioration. 
It is human nature to expect that when you have worked hard to accomplish something, 
everything after that is supposed to go well, but it did not. In fact, as people became discouraged, 
a discouragement that is almost palpable in some of the prophecies of Zechariah and Haggai, we 
notice that they deteriorate in their faithfulness to God as well.

A. Ezra and His Commission

By the middle of the fifth century B.C. (by 458 B.C.), when Ezra returns to Jerusalem, things 
are not good. Now Ezra was a priest. He was trained in the priesthood. He was also a scribe, 
meaning a scholar in the Word of God. He really was kind of a Bible school professor as it 
were—one who loved the Word of God and had mastered many, many parts of it, and certainly 
knew the Law of Moses. It was a big venture for him to come to Judah, but he had official 
permission to do it. He had support from the king of his time, King Artaxerxes.

B. Ezra’s Distress over Religious Intermarriage

Now Ezra left for Judah with a retinue of people (the list of those who returned with him is 
provided for us in chapter 8), and upon his return to Jerusalem, he found many kinds of things 
that were not good. The temple was built and the temple courtyard was there with the altar 
on it where sacrifices could be offered, but the rest of the city remained totally in ruins. They 
had not rebuilt any other part of it—nobody was living there. A great big city with nobody 
living there, except near one part of it, the temple mount. Furthermore, Ezra encountered a 
particularly serious problem among the several that are mentioned in the book, and that was 
the same kind of problem that had gotten Solomon in trouble, the same kind of thing that 
caused his heart to drift after other gods and goddesses and not be entirely loyal to the Lord. It 
was religious intermarriage.

The Bible never prohibits racial intermarriage; it is not an issue. In fact, there was plenty of 
racial and ethnic intermarriage. Think of the story of Ruth. She is a Moabitess who marries an 
Israelite, and that is in the lineage of David as well as the lineage of Jesus Himself. Think of 
Moses who marries a Sudanese woman, a black African woman. These are fine things, perfectly 
okay; but when religious intermarriage takes place, there are problems. When Israelite men 
married Philistine women or women of any of the surrounding nations and brought them into 
their homes, these women brought with them their polytheism, their idolatry, their syncretism.

Ezra, arriving several decades after the completion of the temple, found all sorts of examples 
of this. Israelite men had married, in large numbers, non-Israelite women; and we are told 
that the people of Israel, including priests and Levites as chapter 9 describes it, had married 
people with detestable practices like those of the Canaanites, the Hittites, the Amorites, the 
Moabites, and Egyptians, and so on. That intermarriage presented a serious, serious problem. 
Ezra said, “I sat appalled until the evening sacrifice.” Then he says, “ . . . after sitting in dust 
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and ashes, I arose from where I was with my tunic and cloak torn, and fell on my knees with 
my hands spread out for the Lord my God.” Ezra prays a prayer of confession on behalf of the 
people—“Lord, we have wronged You. We are going as a people little by little right back into the 
practices that you punished us for by the exile. When we did these things a century and a half 
prior to this, You knocked us out as a people. You eliminated us from the face of the earth as an 
independent nation. You made us slaves in a foreign country. And here we are doing it again.”

Ezra just wept and prayed and confessed to God. We are told that he even threw himself down 
before the house of God repeatedly. And as people who came to worship at the temple saw this, 
saw what he was doing, heard his prayer of confession, and realized that this righteous man 
was shocked and grieving over the sins of his people, they began to join him. A revival broke 
out. Ezra’s deep concern, his desire for faithfulness, his chagrin at the sinfulness of his people, 
led to a catching of the idea that there needed to be repentance.

C. Dissolution of Illegal Marriages

The book ends with a rather radical solution. These marriages were not legal marriages; they 
were illegal marriages. They simply could not be countenanced by the Word of God. Ezra forced 
those marriages to be broken up. This is not a model for normal behavior. We are, in the New 
Testament, advised that there really are not proper grounds for divorce. You do not solve things 
by divorce. But, in this particular case, those illegal marriages were set aside; they had never 
been proper in the first place. So by breaking up those marriages, an unusual and exceptional 
arrangement, Ezra helped restore righteousness to the people. Otherwise, of course, you would 
simply have idolatry everywhere in the homes. You would have polytheism everywhere in the 
homes. You would have syncretism—the merging, melting together of the worship of the true 
God of Israel with the false gods and goddesses of the surrounding peoples—everywhere in the 
homes of the families of people of Judah. It could not be tolerated, and radical steps had to be 
taken.

IV. Reconstruction of the Wall (Ne 1:1-7:73)

A. Nehemiah’s Burden and Resolve

Now Ezra’s story is not entirely over, but we begin to focus, right after Ezra 10, coming into the 
book we now call Nehemiah, with another person from essentially the same time period. It is 
only fourteen years later (444 B.C.). Nehemiah is working as an important government official. 
The term that is used is “cupbearer,” but we should appreciate the fact that it does not mean he 
was only some guy who served coffee. A cupbearer is something like the title that we use today 
when we speak of secretary of state or secretary of defense. These are not people who take 
dictation; these are people who are major administrators. A worker term is used for them—
secretary.

In ancient times, the person who might be in charge of the royal food distribution, or even 
somebody with a kind of a role that we might describe as something like secretary of the 
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interior, might have the title cupbearer. So we believe that Nehemiah actually had a fairly 
important position; he was essentially a cabinet member or court official for the king. That is 
why he has such freedom to speak to King Artaxerxes as he does. Hearing about how bad things 
are, what a tough time Ezra and others are having, how much corruption there is in his people, 
Nehemiah also is concerned to return and rebuild.

Sometimes people will say Ezra’s rebuilding was essentially spiritual and Nehemiah’s was 
essentially physical. That is a bit of a distortion. Yes, Nehemiah does attend to the physical 
needs of the city, and in particular the rebuilding of the walls around Jerusalem, which still 
were broken down in most places. But he actually is doing that with a spiritual concern as well. 
Nehemiah, like Ezra, is an orthodox Judean in exile, someone who knows and loves God’s Word 
and wants to be obedient to it. He petitions the king to allow him to return to this place he has 
never seen—to Judah, his ancestral homeland—that he might help the people.

B. Rebuilding of the Wall Around Jerusalem

Upon his arrival, in chapter 2, he rides around the walls of Jerusalem. Nehemiah spends three 
days doing that. He does not tell anybody about it, yet he just keeps making a circuit of that 
wall, checking out everything, analyzing what needs to be done. In ancient times, if a city did 
not have a wall around it, it was terribly vulnerable, not just to invading armies (and there were 
plenty of groups that would not have hesitated to invade Israel and try to subjugate Jerusalem 
once again), but also just to banditry, just to burglary, just to various kinds of crimes where 
people could walk right into a city and perpetrate those crimes.

How could the people rebuild the holy city unless they could first rebuild the walls? Nehemiah 
was an organizer of that rebuilding; he came with real clout. Ezra had come with the privilege 
of functioning as a priest and a religious leader. Nehemiah came with the privilege of the 
governorship; that is what Artaxerxes, the Persian king, had appointed him to. Using that 
power, he gets the people organized and starts rebuilding the wall. Now as you can imagine 
when people from surrounding nations see that wall being rebuilt, they are not pleased. They 
oppose it in all kinds of ways: they hire lobbyists; they write letters; and they try to influence 
Artaxerxes to prevent it from happening.

C. Completion of the Wall in Spite of Many Obstacles

But Nehemiah organizes the people all the more, and when necessary solves whatever 
problems come, such as the fact in the process of rebuilding the wall, some people did not 
have their husbands and sons with them to work the fields and were becoming impoverished 
in that way. Others were so poor that they had gotten into terrible debt just to try to keep alive. 
Nehemiah straightens out financial problems; he straightens out social, legal, economic issues 
as well as straightening out those walls and getting them patched up. It was a quick job; it was 
a fast job. The basics of it were completed in fifty-two days. It was not an easy job to do that. 
A lot of what they did was to fill in gaps in the walls with rubble and finish them or face them 
on the outside so that they would be adequate for at least deterring an invading army. For fear 
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that they would be attacked, they had to keep their weapons either in their hands or at their 
sides or close by. Some of them were standing guard all night, even after having worked heavily 
during the day. But the wall got built.

V. Restoration of the People (Ne 8:1-13:31)

A. Ezra Reads the Law

Then having that protection, Nehemiah got Ezra to come out of retirement, as it were, in 
chapter 8 and to read the Word of God to the people hour after hour. They were all gathered 
into a square in Jerusalem known as the Water Gate Square. There, hearing the Word of God, 
the people confessed their sins and committed themselves, as chapter 9 describes it at length 
and also on into chapter 10, to the following of the Law. In other words, they renewed their 
commitment to God’s covenant, to becoming again His covenant people, obedient to Him.

B. Repopulation of Jerusalem

After that most important stuff was taken care of, it was then Nehemiah’s concern to start 
repopulating the city. Everybody was living in the surrounding towns. Lots were drawn, and 
one out of ten people agreed that they would move into the city, clear the rubble, and begin 
building houses, and so on. He also put priests and Levites into service in the temple. As one of 
the final reforms, he got the Sabbath respected once again. Even such a basic thing as work on 
the Sabbath, as having the markets open on the Sabbath day, had to be straightened out—the 
people had degenerated so far.

C. Conclusion

At the end of the book, which is autobiographical at many points, Nehemiah says, “Remember 
me with favor, O my God.” He understands himself and his people to be dependent upon God’s 
favor. I think, in fact, it is clear to us that God did remember him with favor. We certainly do. 
We think of Ezra and Nehemiah as rescuers of a nation that had deteriorated so far, after so 
much good, and so much benefit was sitting right there for them to reach out to. They needed 
revival; they needed return and rebuilding, both physically and spiritually, and Ezra and 
Nehemiah provided it. 
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Discussion Questions
Choose one of the following realities from the books of Ezra and Nehemiah and discuss a 
contemporary application for it: return to the Promised Land; restoration of the temple; 
reconstruction of the wall; reformation and revival of the people.

What positive qualities do Ezra and Nehemiah each demonstrate? How do you/might you 
demonstrate these qualities in your life?

Describe, in your own words, the concept of “returning home” as demonstrated in the books of 
Ezra and Nehemiah.
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Further Study
Suggested reading for this lesson: 

Stedman, Ray C. Adventuring Through the Bible: A Comprehensive Guide to the Entire Bible. 2nd ed. 
Discovery House Publishers: 2012.

Read Chapter 20: “The Road Back” (Ezra)

Philip Yancey Devotional
A Man for All Seasons - Nehemiah 2

“Come, let us rebuild the wall of Jerusalem, and we will no longer be in disgrace” (Neh. 2:17).

Sixty-five years passed. The Jews had a temple in Jerusalem, yes, but very little beyond that. The 
holy city was sparsely occupied; most Jews had settled in the outlying villages and towns rather 
than inside its crumbling walls. Indeed, with all the intermarriage and mixing with foreigners, the 
entire community seemed on the verge of losing its unique identity. The Jews’ cultural and religious 
heritage was slipping away. 

What could stop the downhill slide? One man, a Jewish exile who had stayed behind in Babylon, had 
an idea. Like Daniel before him, Nehemiah had risen in the ranks of a foreign government (Persia) 
and was prospering. Nevertheless, his heart was with his countrymen back in Jerusalem, and when 
he heard the dismaying reports from that city, he felt compelled to act. He obtained the king’s 
permission to lead an expedition to Jerusalem with the goal of rebuilding the city’s wall. 

In an age when nomadic warriors posed a constant danger, a wall offered a city its only security. It 
was for lack of a wall that the Jews had scattered among neighbors and were now facing permanent 
assimilation into other cultures. By constructing a wall, Nehemiah could help make Jerusalem into a 
sacred city again and protect its residents by controlling who else came and went. 

Strictly speaking, Nehemiah was not a prophet, although he was surely a man of God. He did not act 
without prayer, and he did not pray without acting. Although he had enormous skills in management 
and leadership, he did not seek after earthly status—if he had, he never would have left Persia. 

Nehemiah improvised as he went, meeting each new challenge with a combination of business savvy, 
courage, and dependence on God. He mobilized work crews, fought off opposition, reformed the court 
system, purified religious practices, and, when necessary, rallied the troops with stirring speeches. 
And he did all this while “on leave” from his responsibilities as statesman in the Persian court. 

Life Question: Do you see any secrets of success in this record of Nehemiah’s actions?



OT220 Course Study Guide | © 2015 Our Daily Bread Ministries. All Rights Reserved.  |  Lesson 2  |  12

www.christianuniversity.org

Glossary
Artaxerxes — Properly Artaxerxes I Longimanus, son of Xerxes I, who subdued revolts in Egypt 
between 460 and 455 B.C. He ruled the Persian Empire from 462-424 B.C. He permitted Ezra to visit 
Jerusalem as commissioner for Jewish affairs (Ezr 7:7-26; Ne 2:1) in 458 B.C. He also authorized the 
mission of Nehemiah as governor twelve years later (Ne 2:1).

Cyrus — Properly Cyrus II, the Great, founder of the Persian Empire. He ruled from 559 to 530 
B.C., and his empire flourished until its conquest by Alexander the Great (331 B.C.). He was able to 
capture Babylon in 539 B.C., and issued a decree allowing the Jews to return home in 538 B.C. He was 
succeeded by his son, Cambyses II.

Daniel — A prophet of the time of Nebuchadnezzar and Cyrus. His life and prophecies are recorded 
in the book of Daniel.

Darius — A ruler of this name is said in Daniel 5:31 to have taken control of the Neo-Babylonian 
Empire immediately after the death of Belshazzar. Cuneiform inscriptions show that Cyrus the 
Great was the immediate successor of Nabonidus and Belshazzar. Darius may have been Gubaru, the 
governor of Babylon and the region Beyond the River. Or “Darius the Mede” may merely have been an 
alternative title for Cyrus the Persian.

Judah — The southern tribal territory, whose capital was Jerusalem. Since the territory of Judah 
was approximately all that remained of the northern and southern kingdoms at the time of the 
Babylonian Exile, the exiles, particularly those who returned, were called “Judeans,” shortened in 
modern times to “Jews.”

Postexilic — Time period that began with the issuing of the decree of Cyrus in 538 B.C., which 
formally concluded the Babylonian exile of the Jews. The Old Testament Prophets, however, viewed 
the exile as lasting from the destruction of the first temple in 586 B.C. to the completion of the 
second temple in 516 B.C.
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1.  According to the biblical account, Ezra was not a:
A.  Prophet 
B.  Priest 
C.  Scribe 
D.  Returned exile 

2.  Ezra and Nehemiah came to Jerusalem about:
A.  550 B.C. 
B.  500 B.C. 
C.  450 B.C. 
D.  400 B.C. 

3.  Ezra was particularly distressed by the Israelites’:
A.  Idolatry 
B.  Social injustice 
C.  Racial intermarriages 
D.  Religious intermarriages 

4.  Nehemiah appealed to this Persian monarch to let him return to Jerusalem:
A.  Cyrus 
B.  Darius 
C.  Artaxerxes 
D.  Xerxes 

5.  The book of Nehemiah tells how Nehemiah’s first priority was to:
A.  Rebuild the Jerusalem temple 
B.  Rebuild the residences of Jerusalem 
C.  Rebuild the wall around Jerusalem 
D.  Repopulate the city of Jerusalem 

6.  The Jewish governor who first began restoring Jerusalem was:
A.  Ezra 
B.  Nehemiah 
C.  Jeshua 
D.  Zerubbabel 

7.  The Persian king who decreed that the Jews could return home and rebuild the temple was:
A.  Cyrus 
B.  Darius 
C.  Artaxerxes 
D.  Xerxes 
 

Quiz
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8.  The temple was completed this many years after it had been destroyed:
A.  60 
B.  70 
C.  80 
D.  90 

9.  This book records the return of the Jews and the rebuilding of the temple in Jerusalem:
A.  2 Chronicles 
B.  Ezra 
C.  Nehemiah 
D.  All of the above 

10.  This Jewish prophet became an influential member of the Persian royal court:
A.  Isaiah 
B.  Jeremiah 
C.  Daniel 
D.  Haggai 

Answers: 1. A 2. C 3. D 4. C 5. C 6. D 7. A 8. B 9. B 10. C
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Objectives
The Old Testament is an ancient and complex document. In this lesson you will study how it was 
written and how its texts have been preserved for over 2000 years. You will discover the great 
respect and care given to the documents that contain God’s self-revelation in the Old Testament.
 
When you complete this lesson, “From Parchments to Books—The Old Testament Text,” you 
should be able to:

• Discuss basics of the Hebrew language—the language of the Old Testament.

• Name various texts and languages used to preserve the Old Testament records and discuss 
their crucial role.

• Gain greater appreciation for the writing and preservation of God’s Word contained in the 
Old Testament.

Scripture Reading
Read the Book of Nehemiah.
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Transcript
Course Title: 1 Chronicles-Nehemiah: Grace Greater Than a Nation’s Sins 

Lesson Three: From Parchments to Books—The Old Testament Text

I. Introduction to the Old Testament Text and Versions

The thirty-nine books of the Old Testament were written by at least twenty-five different authors 
over a period of approximately 1,000 years, roughly spanning the mid-second to the mid-first 
millennia B.C. The Old Testament was written in classical or biblical Hebrew, which were written 
in imperial Aramaic. The Aramaic portions include Genesis 31:47; Jeremiah 10:11; Daniel 2:4b-
7:28; Ezra 4:8-6:18; 7:12-26. Among the writers were such illustrious men as Moses, David, and 
Solomon, as well as songs from women such as Deborah (Jdg 5) and Miriam (Ex 15:21).

Through the centuries translations were needed for Jewish believers who no longer spoke Hebrew. 
These translations or versions included the Aramaic Targums, Greek Septuagint, Latin Vulgate, 
and Syriac Peshitta. In addition to these versions, the Samaritan Pentateuch was also written.

II. Hebrew

Hebrew is one of the world’s oldest languages, spoken and written today much as it was more than 
2,000 years ago. After ceasing to exist as a spoken language, it was reborn as a modern language 
in the nineteenth century. For over three millennia, Hebrew has been the religious, and often the 
literary and secular, language of the Jewish people.

A. History of Classical Hebrew

Archaeological excavations and discoveries of the last 100 years have disclosed an unexpected 
wealth of literary information from ancient Palestine and Syria. It is now known that several 
different writing systems were invented there during the second millennium B.C., and even 
foreign systems of writing, such as the cuneiform script, were in use. It is believed the process 
was begun here to move from complex writing systems with hundreds of characters to simple 
alphabets, usually based on twenty letters or so—a truly significant step in human intellectual 
history.

One of the alphabets that developed in the Syro-Palestine area was Hebrew. The earliest forms 
of the language are preserved in some 1,200 Hebrew words incorporated into Egyptian texts, 
while the so-called “Canaanite glosses” in the letters from Tell el-Amarna (c. 1400 B.C.) and the 
language of the Ras Shamra tablets (c. 1425-1375 B.C.) come very close to the archaic Hebrew 
found in early Old Testament poems. The first known occurrence of classical Hebrew is from a 
farmer’s calendar engraved on a stone from Gezer (c. the tenth century B.C.).
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Hebrew is a Semitic tongue, which is part of the Semitic language family that has two main 
branches: East Semitic and West Semitic. Only one language belongs to the East Semitic 
subgroup—Akkadian, the language of the Babylonians and Assyrians of Mesopotamia. The 
West Semitic group includes Northwest Semitic, Arabic, and South Semitic. Northwest Semitic 
languages include Canaanite and Aramaic. Hebrew is a Canaanite language which, in the post-
biblical period, gradually gave way to Aramaic as a spoken language but continued throughout 
the centuries to serve as a language of ritual and prayer.

B. The Alphabet

Hebrew consists of twenty-two consonants and is written from right to left; consequently, 
books (such as the Old Testament) begin at what we would call the back of the book. Five of 
the consonants take a different form when found at the end of a word. The Hebrew alphabet 
has gone through several periods of development. By the time of the Israelite kingdoms, some 
consonants were being used to indicate certain vowels. About the eighth century A.D., a system 
was developed to indicate voweling by the use of small dots and dashes, which were placed 
above and below the consonantal text. These signs are still used today, but they are confined to 
schoolbooks, prayer books, and textbooks for foreigners, and they are not seen in newspapers, 
magazines, or books in general use.

III. Development of the Biblical Text

All the manuscripts and fragments of the Hebrew Bible from the earliest examples (that is, the 
Qumran texts and the Nash Papyrus) were, with few exceptions, written in the script still in use 
today, known as the square script (or the Aramaic script, from its place of origin). This script was 
in general use in the time of Jesus, the allusion to the letter yodh as the smallest in the alphabet 
(Mt 5:18) would be true only of the square script.

A. Square Script

The square script was derived by a gradual process of development from the Aramaic script, 
which was used extensively. The earliest recorded examples are the ‘Araq el-Emir inscription 
in East Jordan from the fourth or early third century B.C., and Qumran fragments from around 
200 B.C. The Jews were aware, however, that this script was not their earliest. One Jewish 
tradition attributes its introduction to Ezra, about 430 B.C. More likely, the Jews’ gradual 
adoption of the Aramaic language, the lingua franca of the ancient Near East, was subsequently 
followed by their adoption of the Aramaic script.

For a long while, the Old Hebrew script remained in use beside the square script. The coins 
of the period of Bar Kochba’s revolt (A.D. 132-135) bear Old Hebrew letters. Among the texts 
found in the Dead Sea caves are some written in the Old Hebrew script. The Samaritans, who 
did not separate themselves from the Jews completely until the Hasmonean period, also 
preserved their sacred book, the Torah, in Old Hebrew script. This was probably because they 
claimed to preserve the older and purer tradition, and may have regarded the introduction of 
the new script as a flagrant innovation.
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B. Masoretic Text and the Masoretes

An amazing feature of the transmission of the text of the Hebrew Bible is the incredibly small 
number of errors that crept into the text during the long period of hand-copying prior to the 
development of the printing press. The first printed Hebrew Bible was based on the Masoretic 
text, a name that is often abbreviated simply as MT. The Masoretic text refers to both the Biblia 
Hebraica edited by Rudolf Kittel (BHK) and the Biblia Hebraica Stuttgartensia (BHS), the most 
recent edition. Biblia Hebraica is based on the Leningrad Codex, which was written in 1008 A.D. 
and is still the oldest dateable manuscript of the complete Hebrew Bible.

The Masoretic text was the culmination of the work of several generations of Jewish scholars 
at work in Tiberias, along the western shore of the Sea of Galilee, from approximately the 
sixth through the tenth centuries. The word masora, from which the term masoretic is 
derived, signifies tradition, and the Masoretes were devoted to the idea of conserving the 
traditional pronunciation of the Hebrew text that they had received. The text itself, consisting 
of consonants, had been fixed, according to the tradition, during the days following the 
destruction of the second temple; that is, after A.D. 70. The text was fixed by comparing 
several scrolls, and the process of copying the text was strictly controlled by the Jewish scribal 
tradition of meticulous checking, including the counting of the number of verses and of the 
number of consonants in a book, because the text was considered to be sacred, a revelation 
from God.

Eventually, vocalization was added to the consonantal text. The reason behind the 
development of the vocalization system was probably the increased need to guard the 
traditional reading and interpretation of the text, threatened as the Jews were by the loss of 
Hebrew as a living language. From the fifth century A.D., a system of vowel signs written above 
and below the consonants was adopted, patterned perhaps after Syriac usage. This system was 
called “pointing.” A Babylonian and a Palestinian system were initially used, but both fell into 
disuse after a new Tiberian system was created.

Within the Masoretic center of Tiberias, there were several different parties or schools. The 
Ben Asher family is considered outstanding among them: its last two members are known 
today for the model manuscripts Codex Cairensis and the Aleppo Codex. But we know 
that there were other Tiberian Masoretes besides the Ben Ashers; Ben Naphtali is the best 
known among them. From this historical survey, it appears that there was a fairly constant 
consonantal text from the beginning of the second century A.D. But the pointing and accents 
of the present text were first formulated in the course of the ninth and tenth centuries after 
centuries of study, research, and experimentation.

IV. Ancient Versions of the Hebrew Bible

The changing historical and political fortunes of the Israelite nation necessitated the translation 
of the Hebrew Bible into other languages. Several of these ancient versions are available in 
manuscript form and represent important witnesses to the text of the Hebrew Old Testament. The 



OT220 Course Study Guide | © 2015 Our Daily Bread Ministries. All Rights Reserved.  |  Lesson 3  |  6

www.christianuniversity.org

more important include the Samaritan Pentateuch (technically a recension), the Aramaic Targums, 
the Greek Septuagint, Jerome’s Latin Vulgate, and the Syriac Peshitta.

A. Samaritan Pentateuch

The separation of the Samaritans from the Jews was an important event in the history of 
postexilic Judaism, but it is not known precisely when it was that the Samaritan community 
made the final break from Jerusalem. According to an earlier view it occurred in the course of 
the fourth century B.C. as the culmination of a long process. But more recent research based on 
recent archaeological studies and the Qumran texts makes it probable that the total separation 
did not occur until the Hasmonean period, when Shechem was destroyed and the sanctuary on 
Mount Gerizim was ravaged by John Hyrcanus in 128 B.C. The Samaritans took the Pentateuch 
with them when they separated. The Samaritan Pentateuch was written in a special script 
derived from an archaizing form of the Old Hebrew script of the Hasmonean period.

The way in which the Samaritan Pentateuch differs textually from the Masoretic text suggests 
that the Samaritans did not have a body of professional scribes such as the sopherim of the 
Hebrews. The Samaritan Pentateuch has an estimated 6,000 textual variations from the 
Masoretic text, and in 1,900 instances it agrees with the Septuagint. While some Samaritan 
Pentateuch readings appear to be genuine variants, perhaps representing an early divergent 
tradition of the Masoretic text, others reflect Samaritan doctrinaire tendencies, for example, 
the stress on the sanctity of Mt. Gerizim. Thus a slightly modified form of Deuteronomy 27:4, 
in which that mountain was substituted for Mount Ebal, is inserted in the text of Genesis 20. 
Many changes are orthographic, with the style of the Samaritan Pentateuch exhibiting a fuller 
spelling than the Masoretic text, as is characteristic of the later Hasmonean period (135-63 
B.C.).

For many centuries the text of the Samaritans was known only indirectly through comments 
about it in the writings of the early church fathers, such as Eusebius and Jerome. But in 1616 
the text was rediscovered in Damascus and published in Europe in the seventeenth-century 
Paris and London Polyglots. Now many copies of the Samaritan Pentateuch can be found 
in Europe and America, but the most important manuscript is still the Abisha Scroll. It is in 
the hands of the surviving Samaritan community, the older and more original part of which 
consists of Numbers 35 through Deuteronomy 34 and is probably to be dated to the eleventh 
century A.D.

While the Samaritan Pentateuch, when used in conjunction with the Septuagint, can furnish 
useful information in an attempt to restore an “original text,” the reading of the Samaritan 
Pentateuch must be evaluated with great care if improvements upon the Masoretic text are 
being sought. Most of all, the value of the Samaritan Pentateuch to the scholar is the manner in 
which it attests to the antiquity and textual integrity of the Torah.
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B. Aramaic Targums

Even before the appearance of the Septuagint, oral translation of the Hebrew Scriptures into 
Aramaic was commonly practiced in the synagogues of Palestine. The origins of this custom 
are not altogether clear, but they may go back to the time of Ezra and perhaps even to the 
incident recorded in Nehemiah 8, which states that Ezra’s reading of the Law was relayed to 
the people by the Levites who read “clearly” or “with interpretation,” that is, “translating it” 
into Aramaic. This process would have been necessary since Hebrew had increasingly become 
a forgotten language to many of the Jews. In due course, this practice of oral translation was 
formalized in the synagogue, the translator being called a “meturgeman” and his translation a 
“targum” (derived from the verb targem, “to translate.”)

The writing down of Aramaic translations was not forbidden, but with their development from 
oral translations it is only natural that the precise wording of the Targums should differ from 
place to place. These different versions share in varying degrees certain characteristics that 
reflect their common practical purpose. They paraphrase, they add explanatory phrases, they 
reinterpret the text (sometimes quite boldly) according to the theological temper of their time, 
they relate the text to contemporary life and political circumstances, and so on. In particular, 
they attempt to avoid anthropomorphic and anthropopathic statements about God.

Of the various extant Targums, Targum Onkelos for the Pentateuch and Targum Jonathan 
for the Prophets are the official Aramaic translations, and are subsequently authoritative 
for Judaism. Their precise wording was evidently established in Babylon in the fifth century 
A.D. after a long history of development. These two Targums can hardly have been the work 
of single individuals. It is more likely they were produced by commissions appointed to 
replace the various forms of the text then in circulation with an official version conforming 
to orthodox Jewish interpretation, revised according to the Hebrew text, and largely purged 
of midrashic elaborations. Targum Onkelos is quite a literal and conservative translation, 
normally giving the plain sense of the Hebrew; Targum Jonathan tends to be more interpretive.

This tendency toward interpretation, paraphrase, avoidance of anthropomorphisms, etc. is 
even more pronounced in what are called the Jerusalem or Palestinian Targums, such as the 
“Pseudo-Jonathan” Targum on the Pentateuch and other Targums on the Prophets and the 
Writings (apart from Daniel, Ezra, and Nehemiah, for which there are no extant Targums). The 
study of the Palestinian Targums was enhanced in the twentieth century with the discovery of 
several fragments among the manuscripts of the Cairo Genizah, as well as by the discovery in 
1957 of a complete manuscript (Neofiti I) in the Vatican Library.

The Targums have a special significance not only for Old Testament studies but also for 
understanding the milieu of the New Testament. The early versions and translations can 
frequently elucidate the Old Testament text, and often the Targums throw light upon 
exegetical questions. Like rabbinic literature, the Targums can help bridge the gap between the 
Old Testament and New Testament by providing insights into how early Jewish interpreters 
understood their Scriptures.
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C. Greek Septuagint

The earliest translation of the Old Testament into Greek is known as the Septuagint (LXX), the 
Greek word for “seventy.” According to the pseudepigrapha “Letter of Aristeas,” the beginnings 
of this translation go back to the days of King Ptolemy Philadelphus of Egypt (285-246 B.C.), 
who commissioned a translated copy of the Hebrew Torah for his famous library in Alexandria. 
He engaged seventy-two translators (hence the title Septuagint) for the work, who took 
exactly seventy-two days to do their translation work. Although the tale of Aristeas is largely 
legendary, it points back nonetheless to the translation at least of the Torah some time in the 
first half of the third century B.C. However, a longer period must be allowed for the translation 
of the entire Old Testament.

This precludes the possibility that it was the work of a single translator or group of translators 
and a close examination of the version’s character yields the same conclusion. The translations 
of the individual books are not at all uniform, and the differences which occur even within 
single books have led scholars to suspect that Isaiah, Jeremiah, and the Minor Prophets 
were divided between two translators, while Ezekiel was the work of three. In summary, the 
Septuagint is not a single version but a collection of versions made by various writers who 
differed greatly in their methods, their knowledge of Hebrew, and in other ways.

The Septuagint made it possible for Jews living in the Greek Diaspora to read the Hebrew 
Bible in their own language. But it also provided an opportunity for non-Jews to study the 
Old Testament (Acts 8:26-28). This was very important for the early church, because it gave 
wide currency to ideas with which the Christian message could be related. Furthermore, the 
Septuagint became the holy book of the Christians for the early centuries. This placed the 
Jewish community in a peculiar situation with regard to the version it had produced and 
held in honor. As a result, it was almost inevitable that the Jews should eventually reject and 
condemn what they had once held to be indispensable and sacred.

Once the Septuagint had been renounced, the Greek-speaking Jewish community faced the 
need for a version to replace it. Among the attempts to fill this need were a new version by 
Aquila and a revision by Theodotion. A new version was also made by Symmachus for the 
Ebionite (Jewish Christian) community. Aquila of Sinope in Pontus was a proselyte and disciple 
of Rabbi Akiba. His vocabulary shows that he had a good knowledge of Greek, but he was so 
absolutely devoted to the principle of literalism that the meaning of the text often suffered and 
his version sounded distinctly un-Greek. Knowledge of Aquila’s version is based not only on 
quotations and Hexapla fragments, but also on the sixth-century palimpsests from the Cairo 
Genizah.

Symmachus produced a new version (c. A.D. 170) designed not only for literal accuracy but also 
for good Greek idiom. His version is found in only a few Hexapla fragments. Theodotion was 
a proselyte at the end of the second century according to early church tradition. He did not 
produce a new version, but revised an existing Greek version following the Hebrew text. What 
version he used is still debated.
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We know about these translations largely on account of the text-critical labors of the great 
third-century scholar Origen (c. 185-254), who in his pursuit of a better Septuagint text than 
the one current in his day produced his six-columned Hexapla. He made separate columns 
for the Hebrew text, the same in transliterated Greek characters, the versions of Aquila and 
Symmachus, Origen’s own reconstituted Septuagint text, and finally Theodotion’s revision. For 
some books of the Old Testament additional translations were also documented, known as the 
Quinta, Sexta, and Septima, i.e., the fifth, sixth, and seventh in addition to the basic four.

No other version has received as much attention for textual criticism as the Septuagint. Not 
only was it valued highly in antiquity, but in the nineteenth century many scholars practically 
preferred it over the Masoretic text. They believed that because of its pre-Christian origins it 
could assist in the recovery of an earlier, pre-Masoretic text that would be closer to the original 
than the Masoretic text. But today it is recognized that the Septuagint neither was nor was 
intended to be a precise scholarly translation. Many other factors and interests played a part 
in its formation. Betram’s conclusion is sound: “The Septuagint belongs to the history of Old 
Testament interpretation rather than to the history of the Old Testament text. It can be used as 
a textual witness only after its own understanding of the Old Testament text has made it clear.”

D. Latin Vulgate

The translation of the Old Testament Scriptures into Latin was undertaken primarily by the 
Christian church, beginning perhaps in North Africa in the middle of the second century. Once 
the process had begun, it soon yielded a number of competing translations rather than one 
dominant version. A uniform and reliable text was badly needed for theological discussion 
and liturgical usage. Pope Damasus I (366-384) was accordingly moved to commission Jerome 
(340?-420), a scholar eminently qualified by his knowledge of Latin, Greek, and Hebrew, to 
produce such a text. He was recalled to Rome in 382 and commissioned to work on the Latin 
Bible, which he began in Rome and continued as the head of a monastery near Bethlehem from 
the autumn of 386.

Various stages of the Vulgate are to be distinguished: (1) At first Jerome made a rapid and 
partial revision of the Psalms according to the Septuagint, which enjoyed canonical authority 
at the time. This revision was introduced into the liturgy of the city of Rome, where it received 
the name “Roman Psalter.” (2) Jerome undertook a second revision of the Psalter in Palestine, 
based on Origen’s Hexaplaric text of the Septuagint found at Caesarea in Palestine. This 
Psalter, which was first used liturgically in Gaul and is hence called the “Gallican Psalter,” was 
soon adopted elsewhere and is still part of the official Roman edition of the Vulgate. (3) The 
work that represents the real achievement of Jerome is his translation of the Old Testament 
from the Hebrew text, which he accomplished between 390 and 405. It was only over a period 
of centuries that Jerome’s version attained the general recognition that has been associated 
with the name “Vulgate” since the sixteenth century.
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E. The Syriac Peshitta

While the Targums were written in the dialect known as Western Aramaic, other translations 
exist written in the dialect of Eastern Aramaic or Syriac, the language of northern Mesopotamia 
in the early centuries of the Christian era with its own distinctive script. The most important 
of the Syriac translations is the Peshitta, meaning “simple” or “common” version. Although the 
name itself is unknown before the ninth century, the beginnings of the translation may go back 
to the first century A.D., though whether to Jewish or to Christian circles is uncertain. From the 
early fifth century, the Peshitta was the official text of the Bible in Syriac-speaking Christian 
lands.

The literary problem of the Old Testament Peshitta is rather complex and suffers from the lack 
of a critical edition describing the manuscript tradition. The similarities between the Targums 
and the Peshitta observed over a century ago have led in recent decades to the theory that 
they are ultimately derived from an eastern Aramaic (Syriac) recasting of a western Aramaic 
Targum. The history of the text is complicated and only partially clear, but it is clear from the 
manuscript tradition that the original Peshitta had undergone one or more drastic revisions, 
weakening considerably the traces of Targumic influence. On the whole, different forms of the 
text were in competition in Syria for centuries. Besides the revised text, there were not only 
the archaic traditions but also the Septuagint and the Syro-Hexaplar, with readings of the 
late Greek versions in their margins, and even the Masoretic text (although to a lesser extent 
because Hebrew was little known), all of which were familiar and exercised their influence.

The attestation in manuscripts is good, and indeed very ancient manuscripts of this type are 
extant. There is a series of early Peshitta manuscripts beginning in the fifth century A.D., such 
as the British Museum, 14,425 (Genesis, Exodus, Numbers, Deuteronomy) from the year 464. 
The most important of these is the West Syriac Codex Ambrosianus in Milan, from the sixth 
or seventh century, containing the whole Old Testament; and a photolithographic edition was 
published by A. M. Ceriani, Traslatio Pescitto Veteris Testamenti, 1876.

The value of the Peshitta for textual criticism is generally acknowledged. It is one of the 
oldest and most important witnesses to the ancient traditions. The discovery of the text of 
the Qumran Isaiah Scroll, which is close to the text of the Peshitta, further substantiates the 
quality of the latter.



OT220 Course Study Guide | © 2015 Our Daily Bread Ministries. All Rights Reserved.  |  Lesson 3  |  11

www.christianuniversity.org

Discussion Questions
Search the Internet or Bible reference tools for the Latin Vulgate translation of Psalm 24. Now 
compare it with the Greek Septuagint translation, and the version you normally read. After 
completing your search on Psalm 24, discuss the new insights you have gained.

How has gaining a better understanding of how the Old Testament was written and how its texts 
have been preserved impacted your perspective of it?

Someone asks you how you can be sure that the Old Testament we read today is an accurate 
representation of the original Hebrew scriptures.  How do you respond?
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Further Study
Suggested reading for this lesson: 

Stedman, Ray C. Adventuring Through the Bible: A Comprehensive Guide to the Entire Bible. 2nd ed. 
Discovery House Publishers: 2012.

Read Chapter 21: “Rebuilding the Walls” (Nehemiah)

Philip Yancey Devotional
Meanwhile in Jerusalem - 2 Chronicles 20:1-30

“This is what the LORD says to you: ‘Do not be afraid or discouraged because of this vast army. For 
the battle is not yours, but God’s’” (2 Chron. 20:15).

So far our readings have sampled the 200-year history of Israel, which began sliding away from God 
from the very first days of its birth as a nation. But the Bible devotes far more space to the kings and 
prophets of the southern kingdom. Of the 19 men and one woman who ruled Judah, at least a handful 
demonstrated a quality of spiritual leadership unmatched in the northern kingdom. Judah proved 
more faithful in living up to the covenant with God, and chiefly for that reason it outlasted Israel by 
nearly a century and a half. 

This chapter tells of the extraordinary king named Jehoshaphat, one of Judah’s early rulers. No ruler 
of Judah had a wholly peaceful reign and, as a result, much of the action in 2 Chronicles takes place, 
like this story, on a battlefield. Here is the book’s philosophy of war in a nutshell: If you trust in your 
own military might or that of powerful neighbors, you will lose. Instead, humble yourself and rely 
totally on God—regardless of the odds against you. 

As the kings of Judah demonstrated with monotonous regularity, it took uncommon courage to rely 
on God alone at a moment of great peril. Even the best of them dipped into the royal treasury to 
purchase help from neighboring allies. But King Jehoshaphat provides a textbook example of the 
proper response. When invading armies threatened, he called the entire nation together in a giant 
prayer meeting. On the day of battle, he sent a choir in front of his army to sing praises to God. 

Jehoshaphat’s tactics may seem more suitable for a summer camp meeting than a battlefield, but 
they worked. The enemy forces all turned against each other, and Judah’s army marched home 
victorious. 

This bright moment of national faith shines out from a very mottled historical record. By his public 
prayer and personal example, King Jehoshaphat showed what could happen when a leader placed 
complete trust in God.

Life Question: Have any modern leaders demonstrated inspiring faith?
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Glossary
Genizah — (Geniza) - A kind of storage room where worn or faulty manuscripts were kept hidden 
until they could be disposed of formally to avoid misusing or profaning a manuscript containing the 
holy name of God. Periodically, the contents of a Genizah would be buried in the ground with due 
ceremony.

Gezer — An important city on the northwestern extension of that intermediary line of hills (the 
Shephelah) separating the Judean hill country from the Philistine plain. The modern Tell Jezer. Its 
significance stems from its proximity to the great north-south trunk line, the Via Maris.

Gezer Calendar — A listing of agricultural events in a twelve-month year, inscribed on a small piece 
of limestone excavated at Gezer in 1908 by R. A. S. Macalister. It is undoubtedly a copy and may have 
been used for teaching or as a student exercise.

Nash Papyrus — This papyrus sheet was acquired in 1902 by W. L. Nash in Egypt and donated 
to the Cambridge University Library. It contains a somewhat damaged copy of the Decalogue, 
following mostly the text of Exodus 20:2-17, partly Deuteronomy 5:6-21, and also the Shema from 
Deuteronomy 6:4-5.

Palimpsest — Writing material (as a parchment or tablet) used one or more times after an earlier 
writing has been erased.

Shechem — A city in Manasseh near the border of the tribal area of Ephraim and in the vicinity of 
Mount Gerizim. Eusebius and the Bordeaux pilgrim (A.D. 333) placed it in the suburbs of Neapolis 
(modern Nablus) by Jacob’s Well. Its last time of prosperity was c. 331-107 B.C., when it served as the 
capital city of the Samaritans.

Tiberias — A leading city on the western coast of the Sea of Galilee. Built by Herod Antipas c. A.D. 
18-22 to serve as the capital of his tetrarchy of Galilee and Perea, and was named in honor of the 
emperor Tiberius. In the early second century, Tiberias became a center of Jewish learning.
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1.  Hebrew has been the religious, and often literary and secular, language of the Jewish people 
for over:

A.  A millennium 
B.  Two millennia 
C.  Three millennia 
D.  Four millennia 

2.  The first known occurrence of classical Hebrew is from:
A.  A farmer’s calendar engraved on a stone from Gezer 
B.  “Canaanite glosses” in letters from Tell el-Amarna 
C.  The Ras Shamra tablets 
D.  The Nuzi archive 

3.  The Hebrew alphabet consists of:
A.  26 consonants and is written from left-to-right 
B.  26 consonants and is written from right-to-left 
C.  22 consonants and is written from left-to-right 
D.  22 consonants and is written from right-to-left 

4.  The Samaritan Pentateuch has an estimated _______ textual variations from the Masoretic 
text.

A.  2,000 
B.  4,000 
C.  6,000 
D.  8,000 

5.  The Septuagint:
A.  Does not trace its beginnings to the days of Ptolemy Philadelphus of Egypt 
B.  Is the earliest known translation of the Old Testament 
C.  Was the work of a single translator 
D.  Was never replaced by the Jewish community 

6.  The translation of the Old Testament into Latin was undertaken primarily by the:
A.  Jews 
B.  Muslims 
C.  Christians 
D.  None of the above 

7.  The Vulgate was initially produced by:
A.  Jerome 
B.  Eusebius 
C.  Paul 
D.  Josephus
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8.  Which of the following is a false statement about the Aramaic Targums?
A.  The Aramaic Targums paraphrase the Hebrew text. 
B.  The Aramaic Targums add explanatory phrases to the Hebrew text. 
C.  The Aramaic Targums reinterpret the Hebrew text. 
D.  The Aramaic Targums use anthropomorphic and anthropopathic statements about 

God. 

9.  Which statement is not true about the Masoretic text?
A.  It is the basis for the Biblia Hebraica. 
B.  The consonantal text itself was most likely fixed before the destruction of the second 

temple in A.D. 70.
C. It was the culmination of the work of several generations of Jewish scholars. 
D.  It was completed around the tenth century. 

10.  Which version is least important for textual study of the Hebrew Bible?
A.  Samaritan Pentateuch 
B.  Aramaic Targums 
C.  Greek Septuagint 
D.  None of the above 

Answers: 1. C 2. A 3. D 4. C 5. B 6. C 7. A 8. D 9. B 10. D


